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Text 2: Titila and Bibila

This text was recorded in October 2008 by Parvin Mahmoudveysi in the village of Gawraju.
The narrator is a woman of approximately thirty years of age. The recording took place at the
narrator’s home, and her child was also present. The story is a traditional children’s folk tale.
This particular story is widespread throughout the region, and versions of it are well-known all
across Kurdistan, and as far north as the Caucasus. Possibly due to this, the story contains
numerous semi-formulaic stretches of speech in Southern Kurdish (enclosed by {...} in the
text).

GORANI ENGLISH

(2:1)  {Narrator’s child speaks: titila-u {Narrator’s child speaks:} Titila and Bibila (00:00)
bibila} {Narrator speaks:} titila-u {Narrator:} Titila and Bibila?

bibila?

(2:2)  titila-u bibila, Ema wa zwan Titila and Bibila, in the Kurdish language (00:02)
kurdi mwazam bizina Sal-u miSa we say: “The lame goat and the lame
Sal ram.”

(2:3)  ya bizin mawu, ya mi§ maw(u)  There is a goat (and) there is a ram; they  (00:07)

Sal mawin are lame.
(2:4)  wa kaya mawin, gala masuwa They are at home; the flock goes to the (00:11)
ka,’”” anan az ka mamanin mountain(s) (and) they (i.e., the goat and

the ram) stay at home.

(2:5)  inani bar darwaza waz mawu, bar They... The front of the gate is open; they  (00:15)

marawin az pac¢a, mwan go out of the courtyard (and) they say:
bifawam, bifasama galaka “Let’s go, let’s reach the flock.”

(2:6)  maSina sar zimkan,” gala They go to the Zimkan (river); the flock  (00:20)
masuwa a das, az zimkan goes to that (other) side. From the (side of)
makariya a das the Zimkan (river), (the flock) crosses to

that (other) side.
(2:7)  gala makariya a das The flock crosses to that side... (00:24)
(2:8)  ya dafayi inani mwan, hay bira, = Suddenly, they (i.c., the goat and the ram) (00:26)

mway a say: “Hey, brother!” (The ram) says:
“Yes?”
(2:9)  bizinaka, misaka wa bizinaka The goat... (actually) the ram says to the  (00:29)
mway, mway goat, (the ram) says:
(2:10) @ma manyama ya(ga)-am, “We have remained, we are (still in) place. (00:31)
(2:11) méz makarama 1 awa, mézaka-y We will urinate in this water; whichever  (00:32)
har kamman kafis gir(t) one of us has urine that makes froth;
(2:12) marasam, mapafam a das, we reach, we cross to that (other) side, we (00:36)
masam, mafasamwa go, we reach to...

2 The term kil refers here to high alpine pastures in the mountains, rather than to one particular mountain.
3 Zimkan is the name of a local river.
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The Gorani language of Gawraji, a village of West Iran

GORANI

har kamman bé qisa’™
mézakaman kafis nagirt, aw
mayaréman

inani mez makarina aw, méz
misaka kaf mayr€, mi§ maparéwa
fa mafaw€ marasiya gala, afa-y
iStani§” mafawé wa fawa

bizinakay aw mayares
bizin aw mayares

marawé kam kam makaté kinar
daryayek’®

ya xwaparastek may az lawa,
mawinéSwa mway ay 1 bizina
dawu giyan makané gunas-&

minaysa kinar zimkanaka

minaysa kinar zimkanaka-u di
afa-y iStanis kam kam ya ¢ika
waraka matiya wan bizinaka haz
makatiya war quli§ zinnawa
mawu

magar(dé)”’ ya qayr giz giya
mwaré-u di awis mawu bizinaka

marawe dawr ya asyawek az ana
iStanis iStaniS qayim makare

di wa fiizana masuwa lawif-u
Sawana-y¢ maya az ana istanis
hay mawsg afa-y iStanis
basazwan’®

ta ya mudaté wan masu di

titila-u bibila mare

titila-u bibila maré dunya”

™ This expression b€ gisa (lit., without speaking), translated as ‘excuse me for saying this’, is used when

ENGLISH

Whoever of us — excuse me for saying
this — has no froth on our urine, (then)
the water will take us (i.e., that one of us)
away.”

They urinate in the water; the ram’s urine
makes froth, (so) the ram crosses over,
goes (and) reaches the flock, (and) simply
goes on his way.

(As for) the goat, the water carries her
away.

(As for) the goat, the water carries her
away,

(the goat) goes; she is eventually stranded
at the edge of a river;

a pious man comes along, finds her there,
(and) says: “Oh, this goat, by Davud, it is
dying, it is poor (i.e., poor thing).”

He takes her to the edge of the Zimkan
(river).

He takes her to the edge of the Zimkan
(river) and then simply, little by little, a bit
of sunlight falls on the goat; (the goat)

gains strength in her legs (and) comes
back to life.

She looks around (and) eats a little (of) the
various kinds of grass; then the goat
becomes pregnant.

She goes near a mill; there she hides
herself, herself,

then every day, she goes to graze, and also
every night, she comes from there (and)
simply sleeps all the time, poor creature.

Some time passes, then.

She brings Titila and Bibila (into the
world).

She brings Titila and Bibila into the world;

introducing a topic that could be considered impolite.
> The phrase aia-y istanis (literally, ‘for self’) is an idiom, translated here and elsewhere as ‘simply’ or ‘just’.
76 The term darya can refer to any body of water, such as a sea, lake, or river.

" In the verb magar(de), the prefix may be pronounced here as mi-, and the plosive gas y.

78 The expression basazwan, literally, ‘closed mouth’, is used to address or refer to children and animals.
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7 Alternately, maré (a)w dunya The preposition (a)w is not audible, however. In this clause, the goal argument
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(2:27) kam kam kam kam titila-u bibila
falay haq®® gawi mawin

(2:28) di wa fiiZ in masuwa ki giya
mwaré Twaran maya Sirakas
matiya wanSan

(2:29) Ca, ka*' gurg azin nazit* mawu

(2:30) azini$ nazit mawu

(2:31) makatiya siin bizin maye mawiné
bate dii wackas-i¢-is* he

(2:32) titila-u bibila
(2:33) Ini mway

(2:34) ina mazani ¢a makarim, wa fii(Z)
bizinaka biSuwa kil mayim pist
baraka wan$an mwinim,
mwarimsan

(2:35) masina dile asyawakawa titila-u

vvvvv

(2:36) wata bira® inan-i(¢) masina kd,
daykasan

(2:37) daykasan masuwa ku yak daf(a)
gurgaka maya pis(t) baraka

(2:38) walé dayka$an mway futa,®
mway bate, mway har ka hama
piS(t) baraka, baraka aras waz
nakara

(2:39) ta iStanim maymwa, mwan basad

(2:40)  bira gurg maya pis(t) bar mway,
matiya wa baraka, mway ki-ya
ki-ya taqa taq makare

(2:41) mway min-im daykatan baraka
waz kara, gwanim taqi®*’

ENGLISH

little by little, little by little, Titila and
Bibila, by God, they become strong.

Then (the goat) goes by day to the
mountains, eats grass, (and) in the
evenings, she comes (and) gives them her
milk.

What, Mr. Wolf comes down; evil befalls
them.

He comes down; evil befalls them,

(the wolf) comes after the goat; he sees
(that) yes, she also has two offspring:

Titila and Bibila.
This one (i.e., the wolf) says:

“Do you know what it is that I will do? By
day, when the goat goes to the
mountain(s), I will come, I will close the
door (and) eat them.”

Titila and Bibila go into the mill daily.

By God, brother, these ones also go to the
mountain(s); their mother...

their mother goes to the mountain(s);
suddenly, the wolf comes up to the door.

But their mother says: “Dear child.”
(Titila and Bibila) say:* “Yes?” (Their
mother) says: “Whoever comes up to the
door, don’t open the door for him,

until I myself come back.” They say: “All
right.”

Brother, the wolf comes to the door; he
knocks on the door. (Titila and Bibila) say:
“Who is it? Who is it (who) knocks at the
door?”

(The wolf) says: “I’'m me, your mother;
open the door, my udder is bursting!”
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may be unmarked since it occurs as a fixed expression. More study is needed.

8 The phrase alay haq (literally, ‘to God/truth’ in Arabic) can mean ‘with God’s help’ or ‘in truth’.
8! The term of address 44 is normally used to refer with respect to older men. Here it is used in an ironic sense.
82 The expression azin nazit (literally, ‘from above to below’) is used when something evil happens to someone.
8 The word wacka refers to the offspring of animals and of human beings.

8 The narrator uses the term of address bira ‘brother’ as a friendly way to relate to her audience.
8 The form 7%#a is singular, but the form can be used with plural referents, as ‘children’.

8 The form of ‘say’ is singular.

87 The verb in gwanim taqi is simple past, also in sentence 44.
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mway na, dayka-y éma $axis he,
tu §axit niya

dwara ayzan masu maywa, mway
dii gila ¢ maniya qa-y sariSwa
may matiya baraka mway taq taq
mway ki-ya

mway min-im daykatan gwanim
taqi darwazaka waz ka ta bayma
dile mway na

tu dayka-y €ma niyay, dayka-y
€éma

Slya-ye€ tu gawa-yi

masu xulasa iStanis siya
makaré-u maywa dwara matiya
wa baraka

mway na dayka-y €ma iwaran
maywa tu dayka-y €ma niyay

in-i(¢) masu ya kuca qawi maré
matiya wa bar bar masking,
masuwa dile

titila mwaré-u bibila-y¢ mware

yake ya tik aZ xtinakasan hay
matikiya® zamin

bira iwara bizin maywa mawiné
nik nahmé’! futakanis niya

may¢€ makatiya 1 fasa masuwa-u
mway xwiya ¢a bikarim 1 futan

mina ¢a wana hama ¢a wardig,*
xirs wardi$ gurg wardis

kamtar wardis, ¢a wardis

8 The form of ‘say’ here is singular.
% The form of ‘say’ here is singular.

% Tt is possible that hay matikiya could be interpreted as A€ matikiya, with progressive aspect, ‘is falling’.

%! The exact sense of nik nahmé is not clear here.
°2 The form wardis ‘ate’ ends with a singular form of the pronominal suffix, but it is used here for plural referents.

ENGLISH

(Titila and Bibila) say:*® “No! Our mother
has horns; you have no horns.”

Once again (the wolf) goes (and) comes
back; it is said that: “He has put two
pieces of wood on his head.” He comes
(and) knocks on the door, making (the
sound) (lit., says) “taq taq”; (Titila and
Bibila) say: “Who is it?”

(The wolf) says: “I’'m me, your mother,
my udder is bursting, open the door that I
may come in.” (Titila and Bibila) say:*
“No!

You are not our mother; our mother

is black; you are brown.”

(The wolf) goes, finally, he makes himself
black; he comes back (and) knocks on the
door again.

(Titila and Bibila) say: “No, our mother
comes back in the evenings; you are not
our mother.”

This one also (i.e., the wolf) goes, brings
back a hard stone, (and) bangs on the
door; he breaks the door (and) goes inside.

He eats up Titila and he eats up Bibila,
too.

From each of them, one drop of their
blood drips onto the ground.

Brother, in the evening, the goat comes
back; she sees, hopeless, (that) nothing is
left of her dear children.

She sets off straight down this road; she
goes and

she says: “O God, what will I do? These
children of mine, what happened to them?
What ate them? Did a bear eat them? Did
a wolf eat them?

Did a vulture eat them? What ate them?”

(02:20)

(02:24)

(02:30)

(02:37)

(02:39)
(02:41)

(02:44)

(02:47)

(02:51)

(02:53)

(02:56)

(03:00)

(03:03)

(03:08)



(2:56)

(2:57)
(2:58)

(2:59)

(2:60)

(2:61)

(2:62)
(2:63)

(2:64)

(2:65)

(2:66)
(2:67)

(2:68)

(2:69)

The Texts and Translations

GORANI

xulasa makatiya fa may€ maSuwa

ban ka-y xirs

matiya wa banakasay mway
ki-ya ki-ya, fima fim makare pif
kasa-u ku€ata-y minatim” xak
makare

mway min-im min-im biz
bizakan-¢

dii ¢aw dirim jiir girdakan-€, dii
$ax dirim jiir bitakan-&

har ka fitami$® wardg, jang(is)
sax Saytan-&”°

mway min nawardameé

may masuwa ban ka-y gurg, ¢t
zanim fuwas

matiya wa banakaSanay, mway
ki-ya ki-ya fima fim makarg pif
kasa-u kucata-y minatim xak
makare

mway min-im min-im biz
bizakan-¢ dii ¢aw dirim jiir
girdakan-¢, dii $ax dirim jiir
bitakan-¢€ har ka fatamiS wardg,
jang $ax Saytan-¢

mway min nawardame

masu ban ka-y gurg xulasa,
matiya wa banakaSay, mway
ki-ya ki-ya fima fim makar€ pif
kasa-u kucata-y minatim xak
makare

mway min-im min-im biz
bizakan-¢ dii ¢aw dirim jiir
girdakan-¢

dii $ax dirim jiir bitakan-€ har ka
futamis wardg, jang $ax Saytan-&

ENGLISH

Finally, she gets on the way (and) sets off
for the roof of the bear’s house.

She bangs on his roof; (the bear) says:

“Who is it, who is it? Who is making loud
noises? Who is making the dishes of my
children full of earth?”*

(The goat) says: “I’'m me, I’'m me, it is
goaty-goat.

I have two eyes, they are like walnuts, |
have two horns, they are like small spades;

whoever has eaten my children — I’'m
declaring war on him (lit., his war is
Satan’s horn)!”

(The bear) says: “I haven’t eaten (them).”

(The goat) sets off for the roof of the
wolf’s house; what do I know,”” the fox.

She bangs on their roof; (the fox) says:
“Who is it, who is it? Who is making loud
noises? Who is making the dishes of my
children full of earth?”

(The goat) says: “I’'m me, I’'m me, it is
goaty-goat. I have two eyes, they are like
walnuts, [ have two horns, they are like
small spades; whoever has eaten my
children — I’'m declaring war on him (lit.,
his war is Satan’s horn)!”

(The fox) says: “I haven’t eaten them.”

(The goat) goes to the roof of the wolf’s
house, finally; she bangs on his roof. (The
wolf) says: “Who is it? Who is it making
loud noises, (who) is making the dishes of
my children full of earth?”

(The goat) says: “I’'m me, ’'m me, it is
goaty-goat. I have two eyes, they are like
walnuts,

I have two horns, they are like small
spades; whoever has eaten my children,
I’'m declaring war on him (lit., his war is
Satan’s horn).”

> The form minatim is singular, but can refer to plural ‘children’.

°* The house has the traditional earth/clay roof, hence earth falls from the ceiling.
%% The form 7iifa is singular but can refer to plural ‘children’.

% The sense of the idiom jang(is) sax $aytané is not clear.

°7 The narrator corrects herself with the expression ‘What do I know?’
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(2:70) mway min wardamée®® (The wolf) says: “I have eaten them.” (04:08)
(2:71) mway xo iStanit amada bika(r),  (The goat) says: “Well, make yourself (04:09)
bisama jang $ax Saytan ready; let’s go to the war of Satan’s horn.”
(2:72) mway basad (The wolf) says: “All right.” (04:13)
(2:73)  sii afa-y nimafi jang-€ (The goat says:) “Morning, at midday (04:14)
there will be war.
(2:74) mayim maydanaka jang I will come to the square (and) we will (04:18)
makaram, mway basad fight.” (The wolf) says: “All right.”

(2:75) ani maya, maya la-y lalo payar”” She comes, comes to Lalo Paydar (and) (04:21)
mway lalo payar, mway bate, says: “Lalo Paydar!” (Lalo Paydar) says:
bizinaka “Yes, goat?”

(2:76) mway min fatakanim 1 gurga (The goat) says: “Me... (As for) my dear  (04:25)
warda$Sé tu mawu Saxanma téz children, this wolf has eaten them; you
bikari ta min $axim bitima bar must sharpen my horns so that [ may

gaya-y gurg hayi$ bitim'® thrust my horn(s) into the wolf’s belly
{xxx}.”
(2:77) mway basad (Lalo Paydar) says: “All right, (04:33)
(2:78) wa ban cas at your service.” (04:34)
(2:79)  $axis tez makaré-u He sharpens her horn(s) and (04:36)
(2:80) gurg maya ara la lalo payar, the wolf comes over to Lalo Paydar (and) (04:38)

mway lalo payar, mway bat¢, says: “Lalo Paydar!” (Lalo Paydar) says:
mway maw(u) didananima t&z “Yes?” (The wolf) says: “You must

bikari ta min 1 bizina kut kut sharpen my teeth so that [ may tear this
bikarim bizinakay bwarim, goat to pieces (and) may eat the goat; I
futakanisim-i¢'"' warde have eaten her dear children, too.”

(2:81) lalo payar mway ina ensaf niya, Lalo Paydar says: “This is not fair, all (04:46)
basa(d) didan tu-y¢ t&€z makarim, right, I will sharpen your teeth, too.” (So)
manis€ didan gurgaka gistis he sits down and pulls out the wolf’s teeth,
makise all of them.

(2:82) didan gurg makisé-u mway bisa He pulls out the teeth of the wolf and says: (04:52)
nimait mwafaq bwa, ta bizanim “Go! At midday, may you be successful;
kamtan mayérawa'® so I know which of you wins.”

(2:83)  bira maSin jang makarin Brother, they go, they fight. (04:58)
(2:84) ya dafayl gurg mway awat Suddenly, the wolf says: “Which of us (04:59)
kamman bitiyam wa kamman, should strike which of us first?” The goat

bizinaka mway awat tu das biSan says: “You strike first.”

(2:85) mway basad min das masanim (The wolf) says: “All right, I will strike a  (05:06)

8 The object has plural reference but it is expressed in singular form.

* The name /a/o payar ‘Lalo Paydar ’ refers to the person hosting the narrator and audience.

1% Tt is possible that hayis bitim is an idiom, ‘T’ll really give it to him.’

% The wolf uses the term of endearment (‘dear children’) in riffakanism-i¢ (rather than mina#) in order to provoke
the mother goat.

12 Here #2 bizanim kamtan mayérawa could be interpreted as ‘I’ll see which of you wins.’
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may qap manay naxayr drii-we,
hii¢ az dasiS nimay

dii dafa-u s€ dafa ha(r)'” gap
manaya hii¢ wa hiic-e

bizin mway ha gurg, mway bate,
mway das min niya, mway bate
das tu bi wata

bizin masuwa diirwa maywa
matiya bar gaya-y gurg mayares

ya dafayl mawing titila-u bibila
bar haman

mway a itta'™ wa kayay biyay

fafti wa ka, mway faftyam ara
ka-y lalom

mway ay Catan was ka(rd)'” a(Z)
ka-y lalo ¢atan hawir(d), mway
ganima §ira'%

mway ay bas min ha kaya, mway

kirdma dasim, dasim stizya,
kirdma ¢awim ¢awim siizya'”’

kirdmay Sawiyakam, Sawiyakam
suzya

xulasa kirdmay damim damim

slizya, namay taqwa pisi birdya'®®

baxwa

ay di ¢apa-y gut-u Capa-y ¢iri'”
marg tuwa nawinim-u mim
iranwa''’ hargiza-y hargiz

13 The translation of Aa(r) is tentative.

1% The form 7i7fa ‘dear children’ is singular here.
195 The translation of was' ka(rd) is tentative.

19 The phrase ganima $ira ‘milk and wheat’ is a dish of cooked wheat mixed with milk.
197 The verbs kirdma and siizya are as in Kurdish.
1% The verb birdya is as in Kurdish.

199 1t is not clear what kind of flower ¢rif refers to.

ENGLISH

blow.” He comes (and) bites; (he realizes)
it cannot be true (lit., no, it is a lie); he is
unable to do anything.

Two times and three times he just bites,
(but) it is to no avail.

The goat says: “Hey, wolf!” (The wolf)
says: “Yes?” (The goat) says: “Isn’t it my
turn?” (The wolf) says: “Yes, it’s your
turn, by God.”

The goat goes back, returns; she strikes the
belly (of the wolf) (and) rips it open.

Suddenly, she sees that Titila and Bibila
came out.

She says: “O dear children, where were
you? Where did you go?” They say: “We
went to my uncle’s house.”

(The goat) says: “Well then, what did you
prepare in your uncle’s house? What did
you bring?”” They say: “(The dish of) milk
and wheat.”

(The goat) says: “Well then, where is my
portion?” (One of the children) says: “I
put it in my hand (and) my hand was
burned; I put it in my eye (and) my eye
was burned.

I put it in my shirt (and) my shirt was
burned.

Finally, I put it in my mouth (and) my
mouth was burned; I put it in the recess in
the wall (and) the cat took it away in the
garden.”

Well then: A bouquet of flowers, a
bouquet of ¢irt (flowers); may I never see
your death, nor (the death of) Auntie Iran,
never, never.

(05:11)

(05:14)

(05:18)

(05:22)

(05:25)

(05:30)

(05:34)

(05:39)

(05:43)

(05:49)

1% The name mim iran ‘Auntie Iran’ refers to the wife in the family who is hosting the audience of this story.
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