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Text 3: Mard and Namard

This text was recorded in October 2008 by Parvin Mahmoudveysi in the village of Gawraj.
The narrator is a woman who is approximately thirty years old. Her child was also present
during the recording, which took place at her house. The story is a traditional folk tale.

GORANI ENGLISH

(3:1)  xo, az ka biram,""" az ka Well, where should we begin, where (00:02)
biznawam, az dii gila fafiq, dii should we hear (it), (the story) of two
piya friends, two men.

(3:2)  har diikS§an masina dunbat kar Both of them go (looking) for work. (00:08)

(3:3)  wa gard yakay mawin, esmsan  They are together; their names are Mard ~ (00:12)
mard mawu,''? namard (and) Namard.

(3:4)  ha(r) diiksan tay qarar wa gard  Both of them make a contract together; (00:15)

yakay mawasin, mway bira, (one) says: “Brother.” (The other) says:
mway a, mway masama kar “Yes?” (The first one) says: “We will go
karda-u'"® (find) work to do and

(3:5)  ya sarek, ya yagayek, ya lugma  a town, a place, (there) we may earn a (00:22)
nan afa minatman barbaram-u morsel of bread for our children, and we
dubara mayamwa wa yakwa, will come back again together.” They say:
mwan basad “All right.”

(3:6)  azkay i(n) nan-u ttSa-y'"* i§tani§ They wrap up in a cloth their bread and (00:29)
mapeciyawa, mayasiya pistSaw, other victuals from home; (one of them)
ani nan-u tisa afa-y iStani§ maré ties it to his back; he (i.e., the other one)
mayasiya pistSaw simply brings bread and victuals (and) ties
it to his back.

(3:7)  xulasa kam masin fra masin ta Finally, they go a little way, they go a (00:35)
marasina pa-y ya dar wi(d), sara long way, until they reach the foot of a
ek afa-y iStan$an hawmanisin willow tree. On the way, they simply sit

nan-u ¢ayi bwarin down (so that) they may eat bread and tea.
(3:8)  waxt€ ka nan ¢ayl mwarin, az When they eat the bread and tea, whatever (00:42)
nan ¢ayakasan di har €1 then may remain of their bread and tea,
bimanéwa dwara mayasinsa they tie it to their backs again (with the
pist(S)an cloth).
(3:9)  jar€ hamiay wa pistSan Still at that time, they have not tied it to (00:48)

nayassanaya (h)e pa-y daraka-ya their backs; they are at that moment at the
foot of the tree.

(3:10) sar wamanin, xaw makatiya They put their heads down; they fall (00:53)
wansanay asleep (lit., sleep falls on them).

""" The meaning of the verb biram ‘catch’ in this context is not entirely clear.

2 The verb mawu is singular, even though the subject is plural.

'3 The form kar karda is a deverbal noun (infinitive).

14 The term fisa ‘victuals’ originally referred to a cloth in which one would wrap food and tie it up, then either tie
it directly on one’s back or put a wooden stick through it, in order to carry it on a journey. It has come to refer to
food in general.
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The Texts and Translations

GORANI

namard h&zmayré mawine bate
mard xaw kawtiya wanay

makariya nan-u qan-u ¢ayi
mayakas-1(¢) mayarés-u masu

masu karim niya, xulasa satate
wan masu, mardi az xaw may

az xaw may mawiné bal¢ rafiqis
fafté fawa-u nan manakas-i¢
barde

karim niya xulasa makatiya i€k
kam masu, fra masu marasiya ya
ja tir di Sakat mawu may manisé
awras mawu

mawing hii¢ niya bwaré

{?! kil} ¢ing makariya kita
xakakan dii kitd xak mwaré

di awra$ maw(u) bi¢ara''® hii¢
afas nimawu, dii kita xak
mwaré-u xulasa

kam masu fra masu marasiya dile
ya asyawek makina

maras¢€ dile ana qadimi mawu di
hii¢ masan kar azin nimakarin

g, az dile ana mani§in''®
iStani§ masaréwa, mawing {?!
bar€}, bate Twara xirs-u
gurg-u ya $ér mayinwa

fafig-in hayna yakwa

mayinwa aw (d)ile asyawaka

Sakat mawin afa-y iStan$ani'!’

ENGLISH

Namard gets up; he sees that, yes, Mard
has fallen asleep.

(Namard) takes the bread and sugar cubes
and tea (and) also the belongings, and he
goes.

(Namard) goes; he is not my concern any
more. Finally, one hour passes after this,
(and) Mard wakes up.

(Mard) wakes up; he sees (that) yes, his
friend has gone and he has taken the bread
and such things, too.

(Namard) is not my concern anymore.
Finally, (Mard) gets on his way (and) goes
a little way, he goes a long way, (and)
reaches a different place; he then becomes
tired; he comes, sits down, (and) grows

hungry.

He sees that there is absolutely nothing he
may eat.

{Lump...} He makes lumps of earth with
his open hand, (and) eats two lumps of
earth.

So then he is hungry, poor man; there is
nothing at all for him; he eats the two
lumps of earth and finally,

he goes a little way, he goes a long way,
(until) he reaches the inside of a mill, a
machine.

He goes inside there; it is old, nothing
anymore, for example, they do not work in
it anymore.

Eh, he sits down inside there,

he hides himself; (then) he sees that yes, in
the evening a bear and

a wolf and a lion come back.

(The bear, wolf, and lion) are friends of
each other.

They come inside the mill.

They are tired; they simply sit down (and)

15 The term bicara (literally, ‘without solution’) is used here as a term of address.
16 The verb manisin is plural, apparently a mistake, since mard is a singular subject.
"7 The final vowel in istansani cannot be interpreted at this point. It is questionable if it is followed by (¢).
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manisin yakis$an mway''® bi-y  one of them says: “Here’s the scent of a
ayamizaya''® may human being!”
(3:27) ya gilasan magar(dé) mway hii¢  One of them (i.e., the others) looks around (02:05)
niya bawar ka na, ayam wa 1 (and) says: “There is nothing, believe
dawray niya (me), no, there is no human being in this
place.”
(3:28) piyay maSuwa ban asyawaka The man goes up on the mill, hides (02:10)
iStani§ masaréwa gis matiya, himself, (and) listens; he says (to himself):
mway bizanim ¢a mwan “I should find out what they are saying.”

(3:29) maniSin jiir isa-y mina ya naqt ~ (The animals) sit down (and) like me now, (02:15)
makarin,'?® in mway bira, mway they tell a story. (The wolf) (lit., this one)
a, mway dita-y padsa Sit biya says: “Brother.” (The lion and the bear)
say: “Yes?” (The wolf) says: “The king’s
daughter has become insane.”

(3:30) mazana ¢i hatajs-¢, ina gurgaka Do you know what the cure for her is?” It (02:22)
mway, inakani mwan na is (still) the wolf speaking. These (others)
say: “No.”

(3:31) mway dawasan az darman bifya, (The wolf) says: “They tried all kinds of  (02:27)
hataji§ nawya medicine and remedies, (but) there has not
been a cure for her.

(3:32) tuta gard galaka The dog with the flock, (02:31)
(3:33) x0zga min ayamizaya biyatayim if I only were a human being, (02:34)
(3:34) a tuta-y gard galama bikusta, I would have killed that dog with the (02:36)
maghzakaSim barbawirda, flock, I would have taken out its brain, I
binyatama war war, wiskwa would have left it out in the sun, (so) it
biyata would have become dry.
(3:35) bihafyatamwa, biyardam, damim [ would have ground it, I would have (02:42)
bikarda, biyatamawa dita-y brought it, I would have steeped it (like
padsa, xas xaswa mawu tea), I would have given it to the king’s

daughter, (so) she becomes completely
well again.”

(3:36) piyaka mway haw,'” ina yaki§, = The man says: “Well, this is the first (of  (02:48)
min-i¢ sirim az gustakas bwarda, the stories).” (The wolf says:) “As for me,

galaka I would eat, be full with its meat, (of the)
flock.”
(3:37) karim niya,'** xulasa di ana,'* It is not my concern anymore, finally then, (02:54)
ana ya naqhs hin makaré he, he tells another story, thing.

18 The form mway is singular, but with plural reference.

19 The term dyamizdya ‘offpring of human beings’ is used in stories by animals when they speak of human beings.
It is also has other uses in literature. Here bidy ayamizaya may is literally, ‘the scent of human offspring comes.’
120 Here, with jiir isay mina ya naqt makarin, the narrator compares the action of the animals to her own story-
telling.

2! The term haw is used to express joy or amazement on the part of the speaker.

'22 The narrator refers to herself in karim niya.

123 The referent of ana is unclear here.
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(3:38) seraka makarilya jwaw mway The lion answers, he says: (02:58)
(3:39) 1 dara diyati az 1 bar “Have you seen this tree outside (03:01)
(3:40) asyaw wisk biya, ina Can sata bar this mill? (The tree) has become dry; it has (03:03)
nimayré been several years that it has brought forth
fruit.
(3:41) ayarita min ayamizaya If only I were a human being, if I could (03:07)
biyatayim, pakasim'* biyatawa  find a way for the tree to spread its roots.
(3:42) s kiiza xasrawani wanay'” bé ~ There were three royal vases in it. (03:11)
(3:43) tata-u jawahir pifs-€ They are full of gold and precious stones.  (03:14)
(3:44) xozl min ayam biyatayim, If only I were a human being; if I would  (03:16)
biyatayimwa, 1 dar-i¢-a di bariS  have found (it), this tree too would have
magirt then borne fruit.”
(3:45) 1na dwani$ This is the second of them (i.e., the (03:20)
stories).
(3:46) patangakay makariya jwaw The leopard'* answers, saying: (03:22)
mway
(3:47) dile har asyawaka “Inside the mill, (03:25)
(3:48)  di har ¢asan karda, kari$ nakardé whatever they did, it has not worked. (03:28)
(3:49) mawu ani bitiwa You must find it. (03:32)
(3:50) an-i¢ dii kiiza he wan-€ There are also two vases in it. (03:34)
(3:51) ayar saheb baya diyar i asyawa  If the owner would come for attending this (03:36)
binaysa kar, makatiya gil mill, he would put it to work, it would
start to work.”
(3:52) 1na har s€kis That is all three of them (i.e., of the (03:40)
stories).
(3:53) bira piya-y¢, mard ara iStaniS giiS Brother, as for the man, Mard, he simply  (03:42)
matiya ta Sawaki flizwa mawu listens until the early morning becomes
day;
(3:54) Sawaki flizwa mawu, masu awat (as) the early morning becomes day, he (03:48)
dafa pa-y daraka matiya wan, Zir goes (and) first, he gives the foot of the
haf asyawaka'?’ matiya wa(n) tree a blow; he gives the lower millstone a
blow;
(3:55) kiizakan bar maré he brings out the vases. (03:53)
(3:56) kiizakan bar maré-u mway xwiya He brings out the vases and says: “May (03:55)

t128

bitiya wa baraka God increase (this finding).”

'2* The meaning of pakasim is not clear.

125 The meaning of the suffix -ay is not clear.

126 The narrator has apparently forgotten that in line 3:22 this animal was a bear.

127 The phrase Zir hat' asyawaka refers to the lower of the two stones used in a mill. One stone is placed on top of
the other, grain in poured in through a hole in the top, and the grain is ground between the stones.

128 The expression xwiya bitya wa barakat is typically said when a person finds or receives something of value, with
the wish that God would increase it.
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(3:57) xulasa mayre az ya ya tir

manyaysa ¢at ka batayis bu

(3:58) qayrek azin makariya girfanis-u
kam masu, fra masu, marasiya

galaka

(3:59) marasiya galaka, matiya wa

tutaka makusSes

(3:60) matiya wa tiitaka makuses-u

(3:61) maghzakas barmare

(3:62) bariSmarg, har a jiir(a) gurgaka
watis, manaysa war war wiskwa
mawu-u mahaiféSwa-u manyasa

girfanis

(3:63) makatiya f&€ maraw€, marawe
marasiya Saraka ka mawing bate
ina

(3:64) padsaka ka ditaka$ Sit biya 1
Saray-na

(3:65) xulasa marasiya ana-u mway

(3:66) mas(u)wa, taq taq matiya bar
ka-y padsa-u in mway ki-ya-u an

mway ki-ya-u

(3:67) mway min hamayim hataj'®
ditaka§ bikarim, duktur-im,'*°
inan-i(¢) mwan

(3:68) ka-y padsa, mway aqara dawa-u
duktur hama-u dartsan hawird-u
dawas ka(rd), dawas §ifas paya
naka(rd)

(3:69) tu axiris-1

(3:70) la, was hamay, nimawu az

kay(wa) padsa di 1ajiz biya
(3:71) mway na, min farqim hé wa
ayakan, Sima bwaza wa padsa
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Finally, he takes (them) from one place

(and) puts (them) into another pit where he

can recognize it (later).

He puts a little bit from it into a bag, and
he goes a little way, he goes a long way,
(until) he reaches the flock.

He reaches the flock, strikes the dog, (and)
kills it.

He strikes the dog, kills it, and

takes out its brain.

He takes (it) out in that same way the wolf

said; he puts it out in the sun; it becomes
dry, and he grinds it and puts it into his
bag.

He sets off on his way, he goes. He goes,
he reaches the city, where he sees that,
yes, this is it.

The king whose daughter has become
insane is from this city.

Finally, he reaches there (i.e., their
residence) and says;

he goes to (that place and) knocks on the
door of the king’s house, and someone at
the door (lit., this one) says: “Who is it?”
And someone else (lit., that one) says:
“Who is it?” And

(Mard) says: “I have come to cure your
daughter, I am a doctor.” The people there
(lit., these ones in turn) say,

(the people in) the king’s house, they say:
“So many medicines and doctors came
and they brought remedies, and the doctor
gave medicine; his medicine did not bring
about healing.

You are the last one.

Well, let it be, you are welcome, it won’t
work; for a long time the king has
despaired.”

(Mard) says: “No, | am different from the
others. You all must say to the king (that)

'2 The word hataj (here and elsewhere) appears to be a transfer of Persian /).
130 The speaker uses a plural form of the copula with duktur here rather than singular. It is translated as singular

though in this context.
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bizanin ¢a mway

waya mang¢ ta ¢war fiiZa, panj
fiiza, xaswa bi, bi nawe, asa
matané kut kutim bikare padsa,
tika tikam kare

padsay mway ina Ci-ya, mway
wata

ya jwané ham& mway min hataj
ditaka§ makarim

qurban ¢a farmayis makari,
mway ba baya ban qay niya, was
hamay in-i¢ wa ban a dukturakan

mway a duk(tur), mway padsa

mard, mway bate, mway namit
¢a, mway mard namim-g&, mway
a mard, mway bate

mway ay, tu hataj ditakam

bikari, mizani' ¢a matim wanit

mway ¢a mati wanim, mway
ditakam piskas matim wanit, 1
taj-u taxtm-i¢-a matim wanit

mway na, taj-u taxtakat piskas
wa iStanit

wal€ ditakat hataj bikarim,
ditakat mawazim, mway basad
piskasit

xulasa tay qarar wa ana makarin
in-1(¢) marawe

kam masuwa diyar dita

mway ya qiri afam bara-u ya
daba aw bitiya wanim-u
piknikek-u hii¢tanim di garak
niya

ENGLISH
they should know what (Mard) says:

He made a bet: (time) passes up to four
days, five days, (if) she becomes well
(then it’s all right); if she becomes, if she
does not become (well), then the king can
chop me, cut me up in pieces.”

The king says: “What is this?” (The
servant) says: “By God,

a young man has come, saying: “I will
cure his daughter.”

Your highness, what is your command?”
(The king) says: “Let him come upstairs;
no problem, he is welcome; this one too,
up (like) those doctors.”

(The king) says: “Well, doctor.” (Mard)
says: “O king.”

Mard, he says: “Yes.” (The king) says:
“What is your name?” (Mard) says:
“Mard is my name.” (The king) says:
“Well, Mard.” (Mard) says: “Yes?”

(The king) says: “If you cure my daughter,
do you know what I will give you?”

(Mard) says: “What will you give me?”
(The king) says: “My daughter, as a gift, I
will give (her) to you; I will also give this
crown and my throne to you.”

(Mard) says: “No, (may) your crown and
your throne be a gift to yourself.

But if I cure your {xxx} daughter, (then) I
want your daughter (in marriage).” (The
king) says: “So be it, may she be a gift to
you.”

Finally, they make a contract there.
This one (Mard) also goes,

he goes a little way to attend to the girl.
He says: “Bring me a jug and give me a
container for water and

a small gas cooker and I need nothing else
from you.”

! Pronunciation of the prefix on the verb zan ‘to know’ can vary between mi- or ma-.
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ta dii fii(7) s€ tii(z) az ana
makariya dam,'** matiya wan-u
wal€ ha wati$'** aZin bikarya
dam bitiya ditaka bwar€ az
dawaka

aw SiinSay masan di
piSt-u inaniSa wan bisaway'*
wa dawaka barya qaySay

ta xaswa bi, wata aw Siin s
fli(Z)a dita mawu pik puta

Setis barmasu, mawu ditaka-y
jaran

bira, matin dita, may maSuwa
la-y bawkas mway a bawka,
mway bate, mway min xas
xaswa biyayim

mard xas xasmiSwa karde

bira padsay wasi makar€, jasn
mayreé matina

haft saz-u haft dahot jasn mayrin,

mway ditakam xaswa biya, xarj
tamam Saraka giSti§ matin

aw §ilini§ mway ha mard mway
bate, mway piskasit ditakam

dita piskasi§ makaré-u xulasa di
dita Yariisi aras makarin

dita Yartsi makarin, bayama sar
namard

namard maya mway a mard,
mway baté

mway min tum nasi

tu mard-1 wagefan mard-i Cat
ka(rd) ka wa 1 paya fasi min 1

ENGLISH

For two days, three days, he makes a kind
of tea from it; he gives it to her, and so he
must remember what he (i.e. the wolf)
said: “Make a kind of tea from this, give it
to the daughter; she must drink the
medicine.”

After that, for example, then,
anoint her back and such with it;
put the medicine on it

until she is well again; by God, after three
days the girl will become (like) the cutting
edge of steel.

Her insanity leaves her (and) she becomes
(like) the girl of former times.

Brother, they give (it) to the girl, (and) she
sets off, goes to her father, (and) says: “O
father!” He says: “Yes?” She says: “I
have become completely well again!”

Mard has made me completely well
again.”

Brother, the king is joyful; he holds a
celebration; they play

seven stringed instruments and seven
percussion instruments; they hold a
celebration; (the king) says: “My daughter
has become well again!” They pay all the
expenses for the whole city.

Afterwards, (the king) says: “Well,
Mard!” (Mard) says: “Yes?” (The king)
says: “The gift to you... My daughter.”

He makes the daughter a gift to him; and
finally then, they wed the daughter to him.

They wed the daughter (to him). Let us
come to (talking) about Namard.

Namard comes to... He says: “Well,
Mard.” (Mard) says: “Yes?”

(Namard) says: “I recognized you.

You are a good man, you are truly a good
man; what have you done that you reached
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132 The phrase aZ ana makariya dam refers to placing herbs or powder in very hot water and letting them steep to
produce a kind of infusion.

'3 In walé ha watis; the particle Aais used here as a reminder or warning not to forget what the wolf said.

13 The sense of modality is not clear in sentences 89 and 90.
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jira weta wetmeé magardim har  this (high) position (lit., degree)? I wander
hiiéma hii¢ nawya about in this state without purpose; I still
have achieved nothing, nothing at all.”

mway tu namard-i iStanit wa ja = (Mard) says: “You are not a good man,

hawird you have proven yourself (as this).

ema tafiq bisyam, tu iStanit We were friends; you yourself stole the

nanakat dizi-u fafti fawa bread and went on the way.

isa-y isa-y¢-1 nanisti You did not wait right at that moment (for
me).

min agara awram be, xakim I was so hungry (that) I ate earth.

war(d)

b& wizdan isata-yc¢-a min 1 (You man) without a conscience!

faweZa arat makarim, biyarSa gii§ (Nevertheless), now I will also give you
this advice; listen!

min az anawa, 1 Xxwiya bazays Me, from then on, this God had mercy on
hamay wanimay, 1 hamkay me, he placed this much good in front of
xayrsa kardaya damimwa me (lit., my mouth).

bifawa afa dile asyawaka giiSa-y  Go into the mill, to a corner high up;
barz

ya patang-u ya titay-u a leopard and a dog and

ya gila $€r, iwara mayinwa qisa  one lion, they come back in the evening
makarin, gis biya gisakansan (and) they talk; listen to what they say.”

mway basad, ini masu bira ya (Namard) says: “So be it.” Brother, he
dafayi goes at once.
ya lula buxwarisan mawu, They have a pipe for the stove; (Namard)

masuwa afa iStani$ swar a lila goes and just sits up on that stovepipe
buxwarlya fahat fahatek mawu  (and) makes himself very comfortable.

iwara gurg-u $€r-u patang In the evening the wolf and the lion and
mayinwa, mway the leopard return; they say:

bl-y ayamizaya may, manamina ‘“Here’s the scent of a human being!”
quli§ marinSa war kut kut-u tika  They grab (Namard) by his leg, bring him

tikas makarin down, (and) tear him to pieces.
Capa-y gut-u, Capa-y narges, A bouquet of flowers, a bouquet of
margtan nawinim hargiza-y narcissus, may I never see your death,

hargiz never, never.
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