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Text 5: Rostam and Sohrab

This text was recorded in October 2007 by Parvin Mahmoudveysi in the village of Gawraju.
The narrator is a man who is approximately seventy-five years old. His child and wife were
present during narration of parts of the story. The story is a rendering of one of the episodes of
the Shah-Nameh, which is known throughout the Iranian world and recounted in countless
different versions. Considerable sections of this narrative are in verse form, obviously relics of
tellings that the narrator has heard earlier. These sections, which are in Kurdish, have been
enclosed in curly brackets, {}, in the text. There are a number of inconsistencies in the
content, as the narrator is not a trained storyteller, but on the whole his rendering is quite
remarkable and reflects an earlier oral tradition of storytelling that must have been very much
alive during his younger years.

GORANI ENGLISH

(5:1)  {listener: xato alidust matani {Listener: Uncle Alidust, can you tell the  (00:01)
dastan zuraw fiisam afasan story of Sohrab and Rostam to them?}
bwazi}

(5:2)  {?! ru}, fiisam-u zuraw, Rostam and Sohrab? {Listener: Yes, tell it (00:05)
{listener: ari, taSrif bikari arasan} to them.} Well, to explain, doesn’t your
a ay bawkat nimazang€ yani father know (this story)?

(5:3)  {listener: tu afasan taSrif ka, {Listener: You tell them. My father (00:10)
bawkam daqiq gawrajiyi doesn’t speak Gawrajiiyi very precisely.
nimazang, lahja ...} (He has an) accent.}

(5:4)  fiisam, ya fli(Z) mafoya faw aw  Rostam, one day he goes to hunt, to the (00:13)
ki (aw), a dawra nimazanim, mountain(s) (to). That era, I don’t know
padsa-y waxt, iran (who was) the king of that time, (in) Iran.

(5:5) alan, az dawra-y Cite min Now, since the era that I had heard about, (00:22)

Zinaftawim, ta$ami,'° xatq-u Tasami, of foreign peoples, they have a
xarij(i)yan yak kitaw tarix$ani,  historical book,

(5:6)  ana di tarix-e jahani wan(l)yay = anyone then who has read the history of  (00:31)

the world (knows that).
(5:7)  iran (yak) {xxx}"! war ja Iran (one) {xxx}, before Kianyan,'”* it was (00:33)
kayan(i), yake biya, war ja united, before Kianyan. {PM: Yes.}

kayan(i) {PM: bate}

(5:8)  sam-u tiir-u nam ¢a, ¢war kufaS§  Sam and Tur and what’s his name, he had (00:41)

biya, irij, irij kuras biya {PM: four sons. Iraj... Iraj was his son. {PM:
bate} Yes.}

(5:9)  1rij kufa$ biya, dasi, daya jiyaza Iraj was his son, (but) his (i.e., Iraj’s) (00:49)
biya mother, she was a different mother.'”

19 The name fisami refers to an Ahl-e Haqq village near the narrator’s village. This name does not seem to have a
clear connection to the story here.

11 The narrator corrects himself here after beginning to say padsa.

192 According to ancient legends, Kianyan was the name of the first dynasty in Iran. The name is also found in the
Shah-Nameh.

193 That is, she was a different woman than the mother of the other sons.
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(5:10) basg kardg, 1 tamam-e jahansa
bas(€) karda nawisan

(5:11) 1 1rana katiya 1rij $a

(5:12) 1rij $a-y¢, Sa-y 1 iransa karde

(5:13) ba%d asa, sitara-Sinas-u qaqaz
maqaz nawya, Capar'* biya-u,

MV —

(5:14) bira(k)an nistan yakwa,
bawkasan marde, sam, bawkasan
biya, mardg,

(5:15) watase 1 bira(k)an daykasan
yake, watase 1 bawkaman
giilmanis day, basa naxtakas day
irij, bikusamis

(5:16) biCifamis na sar mimani-u bilim
be

(5:17) bafd, anan-i¢ ¢apar makyasin-u
mwan bist dafwat, irij bay,
bira(k)an dafwatsan karde

(5:18) mway (sitara) fimitc¢i-u
sitara-Sinasan bawa fimit bwasin

(5:19)  irij baxwar mawu, $ansi§'®
baxwar mawu

(5:20) {Kurdish: niyatem} waxte
hududsan niyay, mway aras
kamangar,

(5:21) tiri$ niya kamanaka-u mard,
hudtd-e iranis asa niyay {PM:
bate}

(5:22) zinaftati, {PM: bate} a a di

ENGLISH

(The father of Iraj) divided up... He
divided up this whole world among them
(i.e., the sons).

This Iran was allotted to King Iraj.
And King Iraj, he ruled this Iran.

Then, at that time, there were no
astrologers or paper and such things; there
were messengers and they had fortune-
tellers and these (kinds of people).

The brothers... They have sat down
together; their father has passed away;
Sam, (who) was their father, has passed
away.

They have said, these brothers of a
common mother, they have said: “This
father of ours, he has betrayed us. He has
given the best part (of the world) to Iraj;
let us kill him!

Let us call him to a gathering and let us
have him come.”

Afterwards, they also send a messenger
and they say (to him): “Go invite (Iraj).
Iraj should come; the brothers have invited
him.”

(He) says to (the star-), to the fortune-
tellers, and to the astrologists: “Hey you
fellows, cast the “rimil” (to predict the
future)!”

Iraj is aware, (he) is aware of his fate.

{Kurdish: I won’t come}, when they lay
down the borders, it is said (lit., one says)
(that) Aras Kamangar

placed an arrow in his bow and died
{xxx}; he laid down the borders of Iran
then. {PM: Yes.}

Have you heard about it? {PM: Yes.} All
right then.

(00:54)

(00:59)
(01:04)
(01:08)

(01:16)

(01:22)

(01:30)

(01:32)

(01:41)

(01:47)

(01:51)

(01:55)

(01:58)

19 The term ¢apar refers to messengers who would carry information very long distances by horseback, as the

earliest type of pony express.

195 The narrator uses $4nsis to refer to fate. In Hawrami, the term $ast ‘thumb’ may be used in association with

people’s knowledge of their own fate.
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(5:23) {PM: xo0} batd, mway fimit¢i
mway sitara-u {xxx}'"° fimit¢i
Sima ¢a mway, mway wata fikr
makaram ardaSir nimaywa,

(5:24) di wa dima nimay {PM: bate}

(5:25) aZ ana, ani mway, ¢a min
mazanim, iStanim-1(¢) mazanim

(5:26) bira(k)an naxsasan kistawé {PM:
bate}

(5:27) 1na, ba%d aw $§iin an di biya wa
masan dawra-y kayani

(5:28) kayan-ic, ta hakayat-e
kayan(i)yanit bikarim {PM:
farmawa}

(5:29) fiisam

(5:30) kaykawis, Ca$is az das day-u
batd dard-e isa-y mina, pir biya,
Zan-e jwanekis waziya

(5:31) Zan-e jwan, siyawaxs$ kufas, az
ya zan tir-e kaykawis

(5:32) kaykawis, zan-e jwan, 1asiq 1
kufa mawu

(5:33) bafd pis(t) sari$, mway matit
bif(i)miya, tu janSin dayka-y
min-1, Inana niyam, min at inana
nayim

(5:34) mway na, bayad, ¢a ela wa
bela,'”” mway ghayr-e mumken-&

(5:35) da(r)da-y hazrat yusif-u zutayxa

(5:36) zinaftati, {PM: bate}, a 3, 1na, 1
furma

(5:37) bafd, in hin inaya, batd kardasa
qat

(5:38) mili§ war niyay

ENGLISH

{PM: Well.} Afterwards (Iraj) says: “You
rimil-casters...” (Iraj) says: “Star-(gazers)

and {xxx} you rimil-casters, what do you

say?” (Someone) says: “By God, we think
Ardesir'®” will not return,

he will not come back any more.” {PM:
Yes.}

After that, he (i.e., Iraj) says: “What, |
know, I myself (also) know.”

The brothers had made plans. {PM: Yes.}

Well, afterwards, it was then, for example,
the era of Kianyan.

Concerning Kianyan... Let me tell you the
story of Kianyan. {PM: Please do.}

Rostam...

Keykavos, he had lost his eye(sight) and
then, like me, he was old (and) had
married a young woman.

A young woman... Siyavos, his (i.e.,
Keykavos’) son, was of another wife of
Keykavos.

Keykavos... The young woman'*® falls in
love with this young man (i.e., Siyavos).

Then, after that, (Siyavos) says: “May
your house be made desolate! You are the
surrogate of my mother. I am not like that,
I am not one of those people.”

(The young woman) says: “No, it must be,
by any means.” (Siyavo$) says: “That is
not possible.”

Like Hazrat(-e) Yusef and Zuleyxa.

Have you heard (about that)? {PM: Yes.}
Yes, yes, this is it, (in) this manner.

Afterwards, then this, afterwards (the
young wife) made a loud proclamation.

They hadn’t let him go.

19 The narrator corrects himself here before finishing saying sitarasinas.
197 The narrator says the name Ardasir, but apparently he is referring to Iraj.
1% The young woman is the new young wife of Keykavos (a different person than the woman who is the mother of

Siyavos).
19 The transcription of e/Z wa bela is not final.
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(5:39)

(5:40)
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¢ kardasa qat, eh, taxt-u baxtit
kaykawis az bayn bisu, ¢a bil
fitan ba

1 kufa tuwa, xiyatis be, tajawizim
kay, ¢a gisa-y gani$ wa fiim
kardg, ¢a-u

ani mway xo mway bawa di ina
abfta-y iran nimamané

hézim jam bikara, h&zim besyarée
jam makarin

inana mwan, 1 zata mamané

hézim fré jam makarin-u ina di
wa qawt-e gadiman,

siyawaxs ¢war pali§ mayasin
mase dile 1 ayira

s€ Saw s€ Tii(Z), ta waxte masiizg,
mawu xut, siyawaxs wa a jiira
mamané

batd hawmayzi, matiirya, mway
mi(n) di az iran niStam niya

padsa-y waxt-i¢ asa afrasyaw
mawu wa mwan sarpélay®' biya,
asa

wa sarpelay manziti§ wanaya
biya, padsayis taxt-u maxtis
wanaya biya

in1 masuwa ana {PM: bate}

maro la-y {?! siya}, ah hin
afrasyaw mway bawa min di az
iran tiinim kandé-u di tamam
biya

aZ ana nimanisSim

az ana, anl ya mudaté mawu,
mway tixmati maté

200 She addresses her speech to the king here.
21 The Kurdish pronunciation of this city’s name is Sarpél (compare to Persian Sarpol).

ENGLISH
(The young wife) made a loud

proclamation, eh: “May the kingdom and
good fortune of Keykavos be destroyed;
may this happen, may such-and-such

happen.

This son of yours, he intended to rape me,
what terrible words he has spoken to my

face, what and...”*®

He (i.e., the king) says: “Well.” He says:
“Man! There is no more honor left for

Iran.

Gather wood!” (The king’s people) gather

a lot of wood.

For this reason they say, this essence (or:

spirit, soul) remains.

They gather a lot of wood, and it is so,
then, according to ancient legends,

they bind Siyavos hand and foot (and), he

goes into this fire.

(For) three nights (and) three days, until
(the wood) has burned up (and) turned to
ashes, Siyavos remains like this (i.e., in

the fire and not burned).

Afterwards he gets up; he is insulted and
upset (and) says: “Iran is no longer a place

for me.”

As for the king of that time, he is Afrasiab
then, and they say that (Afrasiab) was in

Sarpol at that time.

His house was in Sarpol, (and) his

government, his throne and such things

were there.

He (lit., this one, i.e., Siyavos$) goes there.

{PM: Yes.}

He goes to (Siya...)... Eh, well... Afrasiab
says: “Old fellow, no longer do I have the

heart for Iran, and now it is over;

there I will not reside.”

There, (when) he (i.e., Siyavos) had been
there some time, it is said he slanders.
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dita-y matiyay wan-u ya dikay
masan matiyay wan-u, qatayek-u
fitanek-u

batd az, ya piran waysa-y¢
irani-ya astis

i piran, piran-e waysa, fatin biya,
sarasub biya {PM: bate}

Safi§ da, niya isa 1 dawtatana
gi$(t) matina giz yakay

inana jaziissan biya

mway tu ina may marawi, da Saw
ya dafa, bis Saw ya dafa maiiya
sar mimani afrasyaw

ka ast-u jad-e tu patawan-in
nasittan kayaniyan

patawani-n, inana bayad wa fazm
patawaniwa bisi, aspaw bipiis

mway na, mway eh tu wa
gawtim bika, bika

ini fazm patawani mapiise, ya
das tir libas makariya banis

az 1 lawl marfaw€ mway, matit
bif(i)miya afrasyaw mawiz
siyawaxs bikusi

{xxx} az 1 lawa xtni(§)*"
mayrya tast

maraw€ sar mimani, nan mwarin,
¢ay mwarin, batd mway bawa,
karimanit siyawaxs

mway ¢a, mway bawa bayad ima
taftis?™ tu bikaym bizanim ¢a-y

mawiné az zir libasakanis
musala-y&-u libas-e fazmis
plisStya, mway ha

ENGLISH

(Afrasiab) gives his daughter, he gives
them a village, for example, a castle and
such and...

Afterwards from, there was also one Piran
Weys, of Iranian origin.

This Piran, Piran Weys, he was a liar, he
was an evil-doer. {PM: Yes.}

He waged war, like all these countries,
they all fight with each other.

These ones (i.c., countries) had spies.

(Piran Weys) says: “You (i.e., Siyavos),
you set off from this (place here); once in
ten nights, once in twenty nights you go to
the gatherings of Afrasiab.

Your origins and forefathers are heroes;
your race is of the Kianyan.

You are heroic; these things, you must
proceed in the proper heroic way; put on
your heroic armor.”

(Siyavos) says: “No.” (Piran Weys) says:
“Hey, do, do what I say.”

He (lit., this one; i.e., Siyavos) puts on his
heroic armor and pulls on other clothing
over it.

On the other hand, (Piran Weys) goes,
saying: “May your house be made
desolate! Afrasiab, you must kill Siyavos.”

{xxx}*” On the other hand, (his) blood
begins to boil.

(Siyavos) goes to the gathering, they eat
food and drink tea. Afterwards, (Afrasiab)
says: “Old fellow, we have business with
you, Siyavos.”

(Siyavos says: “What?” (Afrasiab) says:
“0Old fellow, we must keep you under
observation, so I may know what you

ER]

are.

(Afrasiab) sees that under his clothes
(Siyavos) is armed (and) has his suit of
armor on. (Afrasiab) says: “Yes.”

202 1t is not clear whose blood is referred to with xini(s).
203 Text here is not clear.
2 The speaker pronounces fafiis as tafiis here.
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(5:69) mway wata min nazarim nawya (Siyavo$) says: “By God, it was not my (05:44)
tu bikusim intention to kill you (i.e., Afrasiab).

(5:70)  tu kusi niyaym, walé watawes na [ am not your murderer.” But (Afrasiab)  (05:48)
ghayr-e mumken-&, mawu had said: “No, it is not possible; we must
bikusamit kill you.”

(5:71) watani$, xob, xo az ban-e aw He (i.e., Siyavos) said: “All right. All (05:51)
sarim buf, az ban zamin sarim right, (but) cut off my head (while I am)
nawii over water; don’t cut off my head (while I

am) over the ground.

(5:72) ba x@in nafiSya ban zamin {PM: (Do this) so that that no blood falls to the (05:57)
bate} ground.”

(5:73) man az ban-e aw, tast mayin, ya (Afrasiab’s people) come over the water;  (06:00)

tik xtinakaS makatiya ban-e xak  they hold out a large pan, (but) a drop of
his blood falls on the soil.

(5:74) mway xin-e siyawaxs ham naw It is said, the blood of Siyavos boiled (06:05)
jusa, sara-u sarzamin sarbaz anew; all plains and fields (of the whole
bipiiso*® world) would be covered with soldiers.
(5:75) har xtin-e siyawaxs har dam Whenever the blood of Siyavos boils, war, (06:11)
bijuse, jang-¢, Saf dam matiya battle will come to pass.
(5:76) 2 anana xiin-e siyawaxs Yes, that is the blood of Siyavos. (06:15)
(5:77) inana zat-e xudayi hé wa lasanwa They (lit., these ones, i.e., people like (06:17)
Siyavo$) have the essence of God with
them.

(5:78) az ana, siyawaxs-1¢ sar mawi€ And there they behead Siyavos too, but he (06:20)
walg, ya kutas he kayxasraw-¢  has a son; he is Keyxosrow.

(5:79) wa zanwa waylan mawu (Keyxosrow) is together with the transient (06:26)
woman.
(5:80) hay i bewaniza®® asa mway Well then, this Bewaniz, at that time, one  (06:29)
darya biya {PM: bate} says, was a sea. {PM: Yes.}
(5:81) patawanan ja flisam mway, ay The heroes, then, Rostam says: “Hey (06:32)

kaykawis min ¢a wanat bwam Keykavos, what shall I say to you?”

(5:82) waxté mawing®”’ az ayir nasizé, When he sees that he is not burned by the (06:37)

di pak-¢€ 1na di fire, then he is still pure.
(5:83) watawes {poetic: min aZ xwa, az He had said:**® {poetic, to end of sentence (06:41)
natirsim az yazdan-e pak, ¢i 83: “If I had no fear of a pure god,
kaykawis bo ¢i ya mist xak.} whether it be Keykavos or a fistful of
soil.}

(5:84) ara-y min karékis naw€ wal€ az1 For me it does not matter, but (I am afraid (06:46)
yazdan-e pak-¢, fiisam watasg, ya of) this pure god.” Rostam has said: “I

205 The sense of the final verb is not clear.
206 The sense of bewaniz is not clear.

207 The agent of mawiné is not clear.

298 1t is not clear who is speaking here.
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gurz mayama mil sartay, nabutim
maka®”

tum nimayast, kaykawis

az ana mway ki matang, 1 minata
wa gard-e 1 daySay bar bikare
af(ay) min

patawanan har ¢i makarin, mwan
mara giw

giw arib ¢am, giw mway diw
casis jiir diw biya, waraw war
hin biya

giw wataw€ min masim, ta
bizanim ¢a makam

maroya sarpél, Zan mawinéwa
wa gard kufaya®'? mayze-u*"
arduyi afas makarin, baz ham
bari$ makaré, mares

ah, az qat bari$ makar€, maréSwa

di kaykawis mamarée (siyawaxs
maniSya) hin kayxasraw maniSya
taxt, dawra-y {?! ki}, kayanan
ina, 1 jiira biya, dastana inana
{PM: damtan was bo}

a inana, dastané
ay batd fiisami mafawe€, aw a
dawra-y $alyar $a mawu

faw makarg, ya xarglir mayré-u
matiya kama, six-u mawsawin,
xaw makaté wani

waxte mway fiisam, hawis, na
xaw hawi$ da dis {poetic: faxs
namanawe, sar-e si swar jangis
kanawe}

29 The text could alternately read as nabiitim maké.

ENGLISH

will hit you on the head with a club.” (The
son says?:) “You destroy me.”*"

“I did not allow you to be alive...”*"! (06:53)
Keykavos...

There (Keykavos) says: “Who is able to (06:56)
bring out this child together with his
mother for me?”

The heroes, whatever they do, they say: (07:03)
“Perhaps (only) Giv.”

Giv, the Arab-Eye, Giv, it is said, a giant, (07:07)
his eyes are huge like a giant’s, that they
are directed downwards.

Giv had said: “I will go, so I may know (07:11)
what to do.”

(Giv) goes to Sarpol (and) finds the (07:15)
woman; he finds (her) with (her) son, and

they make a camp for him; he brings her  (07:18)
out again, he brings her.

Ah, (Giv) brings her out from the noise (07:22)
(and) brings her back.

Then Keykavos dies, (Siyavos sits); there  (07:26)
is no Keyxosrow on the throne, the time of
the Kianyan.

This is it, it was in this way, the story of  (07:32)
these ones. {PM: May your mouth be
blessed. }

Yes, these ones, a story... (07:37)

Well, afterwards, Rostam leaves; that is (07:39)
the time of King Sahriar.

(Rostam) goes hunting, catches a zebra, (07:45)
and he puts it on (an) arrow, (rather) a

skewer, and (then) they sleep, he falls

asleep.

They say that Rostam, when he gets up, up (07:52)
from his sleep, he sees that {poetic, to end

of sentence 98: Rax$ (his horse) did not

remain; he slaughtered thirty mounted

soldiers. }

21 Tt is not clear who is speaking in the final clause.
21 It is not clear who is speaking.

212 Here kuraya refers to the young Keyxosrow.
213 The verbs mawinéwa and mayzé can both mean ‘see’ or ‘find’.
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(5:99) s1 swar jangi, lasakansan birya-u Thirty armed mounted soldiers have taken (08:00)
rafte their bodies and have set off.

(5:100) a diyayté mwan, gah*'* az zin, Yes, have you seen it? They say, (08:05)
zin wa pist gah gah pist ba zin sometimes it’s one way and sometimes it’s
¢a, di wa farsi {xxx iiSinay} the other way, so in Persian {Kurdish: one

says}.

(5:101) zin-u zin-u zabardas-u Yasay He was taking his {xxx} and equipment (08:12)
maya kiitwa, magirt, zamin 1a and staff on his shoulder; the earth did not
nimatiya wan let him go (i.e., he was so strong).

(5:102) Tii makariya darga-y xwa, mway (Rostam) turns to the gateway of God (08:18)
{poetic: say man ziiri§ spardma  (and) says: {xxx} {poetic, to end of
Xwa, asa zamin fay da wa fa} sentence 102: “I have dedicated strength

up to {xxx} to God, then the earth cleared
the way.”}*"

(5:103) ta Siin fax$i§ hawirda hasar, a Sar Until (the time) he brought Raxs to the (08:24)
salyar sa court, in that town of King Sahriar.

(5:104) natatayekis mway {poetic: He bellowed {poectic, to end of sentence (08:30)
pisand na a%za-y sayi, zamini$ 104: he threw (it) to the king’s people; the
larzi ta ga-u mahi} earth trembled even to the bull and the

fish. }'¢

(5:105) mway ya Siin faxs biya dasim, ya (Rostam) says: “Either you give me the (08:35)
darana-u hasar makanim yak trace of Raxs, or with one blow I will
takan break down the gates and the courtyard.”

(5:106) yak gurz’'’ mati a diles, barq He gives it a blow with his club; a bolt of  (08:39)
mati wa tey lightning strikes it.

(5:107) ani mway, {poetic: iSaw binisam He (i.e., the king) says: {poetic, to end of  (08:42)
xatir §ay karam, Sawaki sentence 107: “This evening we will
hawbézam faxs piya karam} remain out of reverence for the honorable

king. Tomorrow morning we will rise
(and) find Raxs.”}

(5:108) Saw he ana-yé-u The evening they are there and {xxx} (08:48)
(5:109) bafd, dukut Sawar ka Sam then, at midnight, as they are eating their ~ (08:53)
mwarin dita-y Salyar $a 9asig-e ~ evening meal, King Sahriar’s daughter
flisam namay mawu falls in love with the famous Rostam.
(5:110) may She comes. (09:04)

(5:111) mway matit nai(i)miya,”’®* min ~ (Rostam) says: “May your house not be  (09:06)
mawu wa gard tuwa, mway matit made desolate.” She says: “I want to be

214 The speaker sometimes pronounces &2h instead of gah.

215 The sense of the poetic section here is not clear.

216 The sense of the text here is not clear.

21" Here the word written as gurz seems to be pronounced giz.

218 The expression matit nai{i)miya refers to the house of the young woman. It is a polite expression used when a
speaker denies a request or contradicts someone. The speaker uses it here as he defends himself from the advances
of the young woman.
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bif(i)miya, min kayani-yam, at ~ with you.” He says: “May your house be

ay Inana niyam wa xiyanat, inana made desolate! I am of the Kianyan

wa karmanay niya (dynasty); such (would be) betrayal. Such
is not my business.

(5:112) tu bifo sar ja-y iStanit, min Go to your own bed. In the morning, if (09:14)
Sawaki a(r) tu was(i)ta min may you so wish, I will become your husband;
min biima $ii-y tu datwat I will ask for your hand in marriage.
makarim

(5:113) ayar day, bawkat day§ wanam,  If he gives, (if) your father gives you to (09:21)

X0 maxwazimit me, good, [ will marry you.

(5:114) nayas-i¢, min masima fam, And if he does not give (you to me), (then) (09:24)
miman-im I will go on my way; I am a guest.”

(5:115) ba¥®d Sawaki dawa makaré€, salyar Then, in the early morning, (Rostam) (09:29)
mway piskasit asked her father for her hand. (King)

Sahriar says: “She is a gift to you.”

(5:116) {?! ax} a wa fasmiyat a dawra,  {xxx} Well, according to the custom of (09:35)
matini$ wan that time, they give her to him.

(5:117) ya dii mang, ya s€ mang, ya ¢cwar (Rostam) stays there two months or three  (09:39)
mang manisé {PM: bate} months or four months. {PM: Yes.}

(5:118) az ana di flisam mway xo min di  After that then, Rostam says: “Well, [ no  (09:44)
taqatim niya min faw makarim, longer have any desire. I am going
hay nimatanim biniSim, masim  hunting; I cannot stay (here) longer, I'm
going.”
(5:119) baziiwanaka-y bati§ makaréwa  He removes the band?" from around his  (09:51)
arm.

(5:120) matiya wa zanaka, mway hay He gives it to his wife (and) says: “Hey,  (09:54)

zan, mway bate, mway ayar dita dear (lit., woman).” She says: “Yes?” He
bi, xarj afas bikara, ayar kuray  says: “If it is a girl, spend it on her; if it is

bi, biyassa ban batis(i) a boy, bind it to his arm.”

(5:121) eh baziiwan mayasa ban Eh, she binds the band onto her arm and  (10:02)
batswa-u

(5:122) hine, marziya yawa-u mafawe thing {xxx} and goes.?* (10:08)

(5:123) bafd nu manga-u nu fii(Z) kufay = Nine months and nine days later, she gives (10:10)
piya marg, ziiraw {PM: bate} birth to a boy, Sohrab. {PM: Yes.}

(5:124) ya dastane flisam-u zraw, That is the story of Rostam and Sohrab; (10:14)
watsanit, {PM: bate, ba farsi did they tell it to you? {PM: Yes, | have
wananim, xo} ah heard it in Persian, well.} Well.

(5:125) (ma ma), wanyati di mazani {xxx} Have you read it already, you know (10:19)

(it)
(5:126) az ana {PM: ba gawrajiyi then. {PM: I haven’t heard it in (10:22)

21 The band around his arm, a sign from his father, is valuable, implied in the next sentence. It is likely made of
gold.
20 The sense here is not clear.
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nasnawtanim }

ah, batd, kura gawra mawu,
mawu haft, haSt satan, maroya 1
{?! ba} madrasa-u 1 la-u, as(t)an
nimam?!
hini biya,” har na {xxx} war
biya war dasiS nagirt(ya)

in watawes tlixma-y zot-u an
watawes nimaya(n)im bi bawa-u
bi daya in {PM: bate}

hamaywa wa-y, xir daykas da,
har ¢i kardis watiS bawa min,
bawkat biya, wal€ xo, irani-ya-u
faftay rawa

salyar §a wa gard ranay girtisa
Jang

tiiran jangis kardaya hamay
in-i¢ yak qatu 1at-€ palis biya a
salyar mway a Zana qawmekis
biya, nam, kaf 1at biya ¢a biya,
dasa das ana

az ana, makyasisa jang wa gard-¢
flisamay

may, in {?! u} minat-€ di
maroya mayin trdd

ini, kuf mway min mafoma
maydan, minat-&

a ja flisam, mway (fii wa zii)**
maroya maydan-u ay flisam
naqawis piiSiya

kufa maxura-u mway, mway ayar
flisami nam wét*> biya nawa na
maydan biméni be sar

wa bawka$ mway, axir nimazane

22! The sense of nimam is not clear.

22 The sense of hini biya is not clear here.
3 In ancient traditions, the world was composed of Iran and Turan (to the east of Iran).
224 The sense of 77i wa zii is not clear.
225 The reflexive pronoun used here appears as in Hawrami, wét, and seems to be pronounced wid.

ENGLISH
Gawrajuyi. }

Well, then, the boy became older; he
reached the age of seven, eight years (and)
he goes to this school and this there and,

madrasa ya swarl har ¢1 just to school or to horse riding; whatever

it was, thing, nothing {xxx} could hold
him back.

This one had called him a bastard, and that

one had said, I don’t know, he was
without father and without mother, this.
{PM: Yes.}

All the time he came asking his mother,
what he did, and she said: “Man, I... You
have a father, but well, he is Iranian and
has gone away.”

It is not my concern, until one day King
Sahriar went to war again against Iran.

Turan**® waged war; (Turan) came.

This one also (i.c., the woman) had a
crippled, dumb uncle; (King) Sahriar says.
That woman (i.e., Rostam’s wife) had a
relative, I don’t know, was he dumb or
deaf or what, they put him in her hands.

Then they sent men to war against
Rostam.

He comes; this one is still a child.
They go, they come to the camp and

this one, the boy says: “I will go to the
battlefield.” He is (but) a child.

Well, then, Rostam, it is said {xxx}, he
goes to the battlefield and oh, Rostam, he
has put a veil on.

The boy shouts and says: “If you are
Rostam, say your name, so that on the
battlefield, nothing without a head may
remain.”

(The boy) is speaking to his father, but
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1 minate

mway {poetic: kiidak xiyat-e
xam, xiyat-e farawan katay wa
gij bahr bé saman,

ayar bikafi wa Cing-e flisam ya
daf(a) tir dunya-y $irin nimwini
wa Cam}

az ana, a batd kuf mway xo, gap
mayrin

kufa hawismayré, bawkas matiya
zaminay

bawkas$ matiya zaminay, mway
har ka awat das pisti biya xak,
bayad bwaxsis wa yazdan-e pak

{poetic: har kas diiwm das pistis
bwa xak bayad wa mawday
atmas Cinay bikay cak} {PM:
bate}

az ana witi(s) makaré

bafd € ka das, ini fily makariya
darya-y xwa

say man ziiri§ da wa xwa wa
gard {xxx}, masale$ wat >

flly makariya mway xwaya min
di tangm-&

kura-y iStani$ matiya zamini

ta kufa matiya zamini matiya wa
Sim8er

matiya wa xinjar, matiya-u,
mway a ha, tu minit kust

min {poetic: bawkam fiisam-¢,
bawagawram zat, niSanay
piyarim baziiwan-e bat}, tu az
das nana bar masi

waxte maniifya batSwa, mawiné

226 The sense of the text here is not clear.

ENGLISH
still this child does not know it.

(Rostam) says: {poetic, to end of sentence
142: “You immature child, many thoughts
have come to you; you have fallen in a
turbulent sea without end.

Should you fall into the hands of Rostam,
you will never see this sweet world
again.”}

Then, after that, the boy says: “All right.”
They wrestle {xxx}.

The boy picks him up (and) throws his
father to the ground.

He throws his father to the ground (and
Rostam) says: “Whoever throws the other
one to the ground first should forgive him
out of reverence for the pure god.

{poetic, to end of sentence 146: Whoever
touches the ground a second time, that one
must have a dagger as sharp as a diamond
and cut his chest.”} {PM: Yes.}

There they leave him in peace.

After, eh, the first turn, he turns his face to
the gateway of God.

That day when, when Raxs came and with
his full weight trampled all over the earth
{xxx}, he said (or: explained) the problem.

(Rostam) turns his face (to God) (and)
says: “O God, I am now in a difficult
situation.”

He throws his own son to the ground.

When he throws the boy to the ground, he
takes out his sword.

(Rostam) thrusts with (his) dagger; he
thrusts and (his son) says: “Yes, you killed

2

me.

Me, {poetic, to middle of sentence 154:
my father is Rostam, my grandfather is
Zal; the sign of my father is the band on
my arm.} Did you think you (i.e., Rostam)
flee from them?”

When (Rostam) sees (his son
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baziiwans€ matiya mil saryay

(5:156) ja ja makyasay la-ya zat {PM:

bate}

zat-i(¢) mway, 1 qayamsar,
flisam-u ztiraw har diik yak
biran, iran-u tiiran makarin
weran

(5:157)

(5:158) giSti barq matiyay gisti, hiic

nimarzin {PM: bate}

mway bawa, mawu ¢il Saw, 1
sari§ binyay ban fanit, ta Sayad i
dawa-u mawa biyan xaswa bu

(5:159)

(5:160) ya Zani makar(i)na tiSwa-u wa
ya kuta diwarwa har Sawaki
mawu ta Twara az ban-e 1 awa
manise

(5:161) matiyay diwar-¢ siya

(5:162) bafd mawing ya zan, har ¢i fliza i

zana har may

(5:163) mway ¢a makari, mway wata 1

diwara mawua ¢armawua

(5:164) an matiya diwar-u hine ta dii sé

fii mamanya dawr Cila

(5:165) tlisam di nar(ah)at mawu, mway
dawu Ca panit {xxx} bikay, hay
zan matit bif(i)miya

(5:166) ay diwara Cili siyawa mawu,
hawmayzi, Zan makus¢, mway ay
marda ¢li zinn(a)wa mawu

(5:167)
(5:168)

az ana saris$ sif matiya

az dasiS di marawe

227 The sense of the text here is not clear.
228 The sense of the text here is not clear.
229 The sense of the text here is not clear.
230 The sense of the text here is not clear.
21 The sense of the text here is not clear.
232 The sense of the text here is not clear.
233 The sense of the text here is not clear.
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Kayxusraw’s) arm, sees the band, {xxx}.

Then, then he (i.e., Rostam) sends
someone to Zal. {PM: Yes.}

Zal then says: “This deliverer of
misfortune, (if) Rostam and Zura both
become united, Iran and Turan (will) be
destroyed.

Everything will be burned, everything;
nothing will remain.” {PM: Yes.}

(Zal) says: “Old fellow, for forty nights,
you (i.e., Rostam) must leave his head
(i.e., Keyxosrow’s) on your lap, so that
perhaps through some medicine and such,
he may become well again.”

{xxx} They send a woman to him and she

has a piece of black tent cloth (in her

hand) {xxx}, from early morning till dusk

(the woman) crosses this water.??’

{xxx} gives black tent.?*®

Afterwards, (Rostam) sees a woman. This
woman always comes every day.

He says: “What are you doing?” She says:

“By God, this black tent will become
white.”?*

He sleeps on the black tent {xxx} and
thing until he stays three or four days in
the area.”’

Rostam is then insulted and says: “(By)
Davud, {xxx}, hey, woman, may your
house be made desolate!”*!

And how can a tent become black,
(Rostam) gets up (and) kills the woman.
She says: “How can the dead become
alive again?”?*

At that (Rostam) is surprised.

He loses control {xxx}.**
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(5:169) a jiira, a jiira sarnigiin ani makaré That way, that way he destroyed. {PM:
{PM: bate} Yes.}

(5:170) {PM: bat€} ina 1 jiira biya {PM: {PM: Yes.} This is so, it was this way.
dastan was bo, mamniin} {PM: May your hands be blessed, thank

you.}
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