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4. ZAMBILFROSH

Geoffrey Khan

Speaker: Angel Sher (ChA. Shaqlawa)

Recording: Lourd Hanna
Assistants: Salim Abraham, Lourd Hanna

Audio: https://nena.ames.cam.ac.uk/audio/251/

Summary

The story is presented in both a spoken and a sung version. A son
of a king went out hunting one day with some servants. After
three days, they started to return home. On the way he encoun-
tered a group of people lamenting the death of somebody. The
boy was shocked, since he had never witnessed death before. On
returning home, he told his father that he had no desire to live a
worldly life if men are mortal, but wished to seek to enter the
heavenly kingdom. He left home and met a monk, who took him
to a monastery. In the monastery the boy made a living through
weaving baskets and mats. One day in the market he was ac-
costed by the wife of a king, who asked him to weave a basket
for her. When the boy delivered the basket to her, she attempted
to seduce him. He refused her advances and castigated her. After

the intervention of an angel, he managed to run away.

© 2022 Geoffrey Khan, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.01
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4 Neo-Aramaic and Kurdish Folklore of Northern Iraq

Sung Introduction

(1)  masitun ya xanwata.! mahkanoxun d-a gasitta.! bar malkal

bronat *aziita.! tiwa=wewa l-kursi *at malkiita.!

Spoken Story

(2)  fa ’e malka ’stwale xa brona.! ’atwale xa brona,! bronu!
tdgana-wewa.! *dxtsa brona atwale-w! malka-wewa! kiila ’e dahatat

dunye dat dawa-wawa-w'

(3)  ha bronu rwéwale-w' masalla bronu fdhima-wewa' °aqal.! b-
jane=§ xa malka fdhima-wewa.! bronu gdalak °adya-wewa' ydnil

zirak=wewa.!

(4)  pltle.! >amar xa yoma qa babu,' >amar,! “dgar glamata darat
mani,! k-azax I-dasta qa janan sl raw' >3l tira,' *5l dasta.” qdmaye

aziwa l-raw.!

(5)  gomle >awa=§ dréle monu' glamata' ’izdlu.! tlaha yomata gu
>adya=welu,! gawat sdayda-welu,! *slot yani raw=wonwa.! ’axni

k-amrax *al sayda,' bas ya‘ni suretat janan-ila.' welu gu sdyda.!

6) tama poSwalu tlaha yomata.! xar tlaha yomata,!
bad’dra-wanwa qa béta,! xzele xa galabadlog I-xa beta.' *alma kiile

dzomye.!

(7) ma barye-le?’ ma sdhte-la?' °e yadla bron malka-wewa.!
mawta la ¢ddewa gu xayu mdsile.' la xzewale ma nasa ma-ile.! la
xzéwale! fdqgirita la xzewale, tsd mondi la xzewdle.! har xzewale
kayf-u' safay-ul wansa-w' hosa-w.! taga brone-le-w.! mat k-abe ’awdi

qgat.!
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Sung Introduction

@D)] Listen, brothers. I am going to tell you a tale about a

prince, a child of power who sat on a kingdom’s throne.

Spoken Story

(2) So, this king had a son. He had a son. His son was an only
son, he only had one son. He was a king and all the income of
the world was his.

3 So, his son grew up. Indeed, his son was intelligent,
clever. Also the king himself was intelligent. His son was very
clever.

(€)] He went out. He said one day to his father, he said, ‘If you
provide me with servants, we shall go into the countryside in or-
der for us to hunt, to the mountains, to the countryside.” In the
old days, people would go hunting.

(5) He (the king) provided him with servants and they went
off. They hunted for three days. They on a hunt (Kurdish raw).
We say on a hunt (Neo-Aramaic sayda), which is our suret lan-
guage. They were on a hunt.

(6) They had stayed there three days. After three days, while
they were returning back home, they became aware of a noise in
a house, with everybody gathering around.

(7 What has happened? What has happened? That child was
the son of a king. He had never known in his life what death was.
He had not seen what a human was. He had not seen poverty. He
had never seen anything. He had never seen anything. He only
had seen pleasure, jollity, merriment and entertainment. He was
the only son. Whatever he wanted, they would do for him.
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(8) amri: ‘ma-ila?’ °amri:! “dya mite-le.” amor,! ‘xzi mita
md-ile?’! *amri: ‘ddx mita ma-ile?' °dya xa nasa “dtxe-le,' dtxe-le,’

ite=le. !

(9) ‘ma k-udilu?” *amor, ‘ma k-udilu?’ “dta kasi tdmma,' xa

qawra g-maxi qatu,' darilu x3t *upra.’

(10)  ’amor, ‘matu?’l >amoar, ‘ya‘ni matu?’ *amor,' >amor, ‘ga ma
motle?” >amor, ‘la bas *dya' la bas *dya g-mayat.! kiila ‘alma g-meta.'

kul bar nasa d alaha baryu-le' ddbi mayat.”

(11)  ’amor, ‘matu k-awe ‘atxa ’dya?' léwa °atxa.” >amri,! ‘he,
>atxe-le.” ’e yala zdota gam-dawgqale.! rawtdna gam-dawaqle.! d’oru
l-béta.

(12)  har yeksar man t&_ra ware,! babu tele b-gamu.! mon raw
bitaye:=le.! ’amar, ‘ya babi,! ’axtsi janux gu fdhima-w!' ‘adya

mutwe=wat.”| >amor, ‘ma baxdare-wat?’

(13) °amor, ‘madam bar nasa gonsa kiila mayute:-le,' ts toma lot
gu d-e dinye.! xaye 5t gawaw.’ *amor, ‘ya bronil ga ma °atxa sahla

lux?' mdiwdne?' ma-ile?’

(14)  ‘broni’ >amoar, “itill xur *dta.! kursiyi ¢ yawana gatux.' malka

k-udonux I-ditki.! *atxa k-udon qatux,! >atxa k-udon qatux.’

(15)  ’amor,! ‘kiile be fayde-na *dna.' la g-nafili.! *amar, ‘matonux
baxta,! mustagbal.! ydle k-awelux.! gu yale k-pasxat,! gu béta

|

k-pasxat.
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(8) They said, ‘What’s that?’ They said, ‘This is a dead man.’
He said, ‘But what is a dead man?’ They said, ‘What do you mean
“What is a dead man?” This is a man who is like that, who is
dead.’

9) ‘What will they do to him?’ He said, ‘What will they do to
him?’ ‘Now they will cover him there, they will dig a grave for
him to put him under the ground.’

(10) He said, ‘How is that?’ He said, ‘I mean, how is that?’ He
said, ‘Why did he die?’ He (a servant) said, ‘Not only this one,
not only this one dies. All people will die. Every person whom
God has created must die.’

(11) He said, ‘How is this possible? It did not use to be so.’
They said, ‘Yes, it is so.” The boy was seized by fear. He was seized
by trembling. They returned home.

(12) The moment he entered through the door, his father came
to meet him. He was coming back from hunting. He said, ‘Father,
you consider yourself to be a wise person.” He (the king) said,
‘What are you wondering about?’

(13) He said, ‘Since all the human race is mortal, this world
has no longer any taste. There is no life in it.” He (the king)
said, ‘My son, why has this [feeling] come over you? Has he
gone mad? Or what?’

(14) ‘My son,” he said, ‘sit and look here. I shall give my throne
to you. I shall make you a king in my place. I shall do such and
such things for you.’

(15) He said, ‘These things are all without benefit. They are no
use.” He (the king) said, ‘I shall bring you a woman and a future.
You will have children. You will have joy in your children. You
will have pleasure in a family.’
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(16)  °amor, “dna kiilu be fayde-na.! bas k-aban xa ’urxa maxwat
%li madam &ddat malkiita-w! jihdna ’iton-u! madam °e ‘alma-w ‘alma
xat ’itan,| >ana k-aban ’azan qa malkiita.! la g-boan.! ’e ‘alma kiile g-

maslon,’ °dmoar.!

(17)  baba gdlak mquhsre.! *amor, ‘matu k-awe?”! mat widle-w,’
mat wadle-w,! mat widle,' baba la gnade gawat brona.! brona la

gna‘le.! *amor, ‘bas=’ila' ma k-udot?”!

(18) ’amor, ‘babi," >amor! “ana' k-Sawgonux,! k-pdson.! k-abon

>azan xadran urxat malktita léke=la.’

(19)  °amor brond gamle plotle mon beta.! k-amor, “loti la baba-w!
la ydma=w' la *axona-w! la xata,' la bar ‘amma,' la ‘émma-w' la bor
‘@mma=w' ’ana tsa xa ’an naswata Bti.” ’amor, ‘%k-pdson.” ’awa=¥
Jamor, ‘walux kiilu ‘alma diduxc-ile.” >amar, ‘tsd xa didi lewe.! madam
mawta ot gawu' lewe didi.”

(20) psele! pst,! pst,! psi,! psi,! psi,! psi.! *ani *an gdmaye *am-
riwa, k-amri, -Bagdad.' bas 1éwa Bagdad.' ’izale *2l xa duka,' xa
déra.! da’aman déral leka-wewa?' gawat turdne-w! gawat dukwatat

tsoll ‘esiwa dukwatd!, *sl dan dukwata derdaye-wonwa.!
(21)  °amor, >awa har pséle,! pséle,! *amor.! léwa badaya' b-janu-§
lewa badaya leka bizale-le.! bas k-abe pase xa nasa tape *3lu,' xa

’urxat haymaniita maxwe “alu.!



4. Zambilfrosh (ChA. Shaglawa) 9

(16) He said, ‘All these things are of no benefit. I just want you
to show me one path, since you know that there is a [heavenly]
kingdom and hell, since there is this world and another world. I
want to go to the [heavenly] kingdom. I disdain all this world,’
he said.

(17) The father was very upset. He said, ‘How is this possible?’
Whatever he did and whatever he tried, the father could not con-
vince the son. The son was not convinced. He said, ‘That’s fine,

but what are you going to do?’

(18) He said, ‘Father,” he said, ‘I am going to leave you and go
away. I want to seek where the path of the [heavenly] kingdom
is.’

(19) It is said that the son left the house. He said, ‘I have no
father, mother, brother, sister, cousin or uncle. I have no such
relatives.” He said, ‘I am going.’ He (the king) said, ‘Look, all these
people are yours.” He said, ‘Nobody is mine. Since somebody is

mortal, he is not mine.’

(20) He went off, on and on and on and on and on and on. The
old folk said [he went] to Baghdad. But it was not Baghdad. He
went to a place, a monastery. Where were monasteries? In moun-
tains, in deserted places. The people who lived in such places

were monks.

(21) It is said he went on and on. He did not know where, he
himself did not know where he was going. He just wanted to keep
going until somebody caught up with him to show him a path of
faith.
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(22)  ‘°amor, ’izale pséle.! ’itule ra$ xa ’ena-w maye Stele,! Sate,!
>amor xzele xa rdbana ’itéle I-tama.! >amor! slama dréle *alu.! Slamu

gam-Sagdlu.

(23)  ’amor, mire,! ‘ma baxdare=wat?’! amor, more,! ‘heman ’ana
plite=wan mon datra.! la gbon da’ran sl *atri.! k-aban *azan! pésan! gu
xa dukal bas *alaha ‘abdi.’

(24) ’amoar, ‘si ta mdnan.’ bas >amor,! “axar >ahat mare=wat ’ana
bron malka=-wanwa=w! *atxa-wanwa=w' dtxa=wanwa.’ >amoar, “ana

>dna kiilu k-Sawganu.! gu xa prazla la g-bon.”

(25)  ‘’izale ma wadle?! °izale! gam-nabale! 3l bet janu.! ’izale gawat
d-¢ dera.! gu d-e dera mani ‘ayaswa?' ’é rdbana-w.' gdmaye rdbane
la wanwa! mdsdl I-dera ‘ési.! kul nasa l-xodu gu xa kiixta' gu xa ’adya
‘eSiwal hadax ‘esiwa.!

(26)  ‘ma ’awdane?’! *amar yoma paloxwa zambile,' gartdle d-m-
ay hdsira.! >awdiwa,! °aziwa,! °dna qase-w ’adya matiwa manat
barya.! gase-w ddan ma-ina.! matiwa man barya hdsire gadliwa.
(27)  hdsire gadliwa-w' zambile gadliwa-w' salydta gadliwa-w' sdle
gadliwa-w' yoma qaydmwa,' b-xuskunta qaydmwa' nabalwale “alot

$uga mzabanwalu.!
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(22) It is said he kept going. He sat on top of a spring and
drank water, he drank. It is said that he saw a monk who came

there. It is said that he greeted him. He accepted his greeting.

(23) It is said that he (the monk) said, ‘Why are you wander-
ing?’ It is said that he said, ‘Believe me, I have left my homeland.
I do not want to go back to my homeland. I want to go to live in

a place where people only worship God.’

(24) He (the monk) said, ‘Come with us.” But [the prince] said,
‘You are saying I was the son of the king and I was such and such.’
[The prince] said, ‘I shall leave all these things behind. I don’t

want it for a piece of iron.’

(25) He (the monk) went off. What did he do? He took him to
his own house. He went to the monastery. Who lived in the mon-
astery? That monk. In the past monks did not live, for example,
in monasteries. Each person lived by himself in a hut, in such and

such a thing. That is how they used to live.

(26) ‘What shall I do for him?’ It is said that he worked with
baskets, large baskets made of straw matting. These priests and
so forth would make them, they would go and bring from open
fields, priests and I don’t know what. They would bring from the

fields straw and would weave.

(27) They would weave mats. They would weave baskets.
They would weave small baskets. They would weave large bas-
kets. He would get up at daybreak. He would get up in the early

morning. He would take them to the market to sell them.
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(28) gu hdgoet d-aw ... d-aw ’adya zambile! ’ixala zawniwa qa
janu,! matewale I-béta.! *asorta yatwiwa' mzamriwa-w' msaliwa-w!

‘abdiwa-w! galak gam-basmawale waz‘ gorin.!

(29) ’amor xa yomd' ‘izole *awd karta qam-ta’ona l-xasu.!

mxuskunta *azal zambilu mzabdnu.! *amar bax malka' gam-xazyale.!

(30) gam-xazydle,! *amra, ‘matu ’dya?' ma boxdare-le?! matu

zambile mzabone-le?” *amra qa glamata,' ‘sroxan *3lu.”

(31) itéle.! ’amra, ‘md mzabone-wat?” ’amor, ‘zambile.” waxt
gorin haw la wewa.! >amra qatu,! >amra,! ‘k-aban gddome xa zambil

xiisils qati mzabnata-w! matita.! >akmot k-abat hdqux ¢-yawdne.”

(32) ‘’awas=§ *dla niyyat® ’izdle.! dartat yoma xa zambil gdlak
dzwan, >aw lele la dmoxle,' xa zambil gdlak dzwdn gam-zagare.!

gam-mateéle.! itele I-tdrat d-e baxta.! gam-matéle.!

(33) ‘°awa har mon tdra ware,! ’amra qa xddamtaw,! °amra,
‘tdrane hluglu.” tdrane gam-halgalu resu.! *amor, ‘ga ma atxa mdi-

wanax?' ma byade-wat?' ma byade-wat?’

(34) ’amra la k-awe paltat.! *alax 1a Suqle palat mon beta.! >aw=gi
’e gata g-nawne gawaw' ’axtson g-nawne' be fayde-la.! la k-Sawqa
palat.!

(35) ’e gata ’amra qatu,! °amra,' ‘ma k-udot fdqira?' ma-iwat tiwa
gawat ddna turane,! dzohya-w bonhdya?' bixale-wat gola max

haywane.! °ita mkayaf *al dan diwane.!



4. Zambilfrosh (ChA. Shaglawa) 13

(28) With the price of those baskets, he would buy food for
himself and bring it home. In the evenings, they would sit, sing,
pray and worship. He (the boy) liked the way of life a lot.

(29) It is said that one day he went off carrying a load on his
back. He went at dawn to sell his baskets. It is said that a king’s
wife saw him.

(30) She saw him and said, ‘How can this [be happening]?
Why is he wandering about? How come he is selling baskets?’
She said to her servants ‘Summon him.’

(31) He came. She said, ‘What are you selling?’ He said, ‘Bas-
kets.” The time was not right [for her to buy one]. She said to
him, she said, ‘Tomorrow, I would like you to bring and sell me
a special basket for me. I shall give you whatever price you want.’

(32) He was gullible and went off. The next day—that night he
did not sleep, but wove a very beautiful basket. He brought it. He
came to the door of the woman. He brought it.

(33) As soon as he entered through the door, she said to her
servant, she said, ‘Shut the doors.” She shut the doors on him. He
said, ‘Why have you gone mad and [done this]? What are you
doing? What are you doing?’

(34) She said, ‘You are not allowed to go out. You (servant),
do not let him leave the house.” Then he pleaded with her. But
however much he pleaded, it was useless. She did not let him

leave.

(35) Then she said to him, she said, ‘What will you do, poor
fellow? Why are you dwelling in those mountains, exhausted and
groaning? You eat grass like animals. Come and have a good time
on these sofas.
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(36) ya rdban dzwanga-w &dlabi! gam-’dbdnux m-kiila Iobi.!
parsan monux *ana lebi.' ya raban dzwanqa-w fdgira,' ’itu [-’adi beta

myugra. $qiila qatux baxtat mira.”

(37) ’dna kiilu har >amrawalu qatw.! har mora qatu.! *amor,! ‘ya
baxta,! ya Seydanita,' la g-naxpat' *awddta xtita.” ¢ >amoar, ‘ya‘ni
>dya Suloat sdtane-le.! léwat bazdaya mon *alaha ’ahat.”

|

(38) ‘’aya-Z °amral >’amra,! amra,' “ahat ma-ila °ahat bizale-wat.
>adya ’e ga d idéla ma-t wadla,' *astafada la wadla monu,' °e ga xatun
gomla' pdqarta l-toga mulwasla-w' idataw 2l sshma msugola=w!
hamra-w pudra mxela-w' la ¢ddan ma wadla-w' zinat kiila dunye

gam-lawsale,' bas hatta lobat d-e raban tare.!

(39) ‘’amra qatat xddamta,' ‘la *aw tdra patxdte.” ’axtsan wadle

lawlabe palat.! °e gata *3qle galak.!

(40) ’amra,! ‘ya raban dzwanqa-w fdqira,' >ad dane-la *ate nira.!
%e ga ma k-udat fdgira k-hatkdnux gam-raba=w zora.” >amra, ‘ya‘ni
>dgar °dgar °dgar *dgar mandit *dna k-amran la [a]wdoat qati,' *ana=§
>adya k-uddnux.’

(41) e gata lbbu gdlak *3qle.! k-amar, mdla’xa 1-ge’be msiidare!
wale loba tale.! mare,! ‘la zddat mon °adi géra.! sdtane-le d ile xora.!
(42) la zddat mon *ad bdlaya,' la mon °adi baxta d ila sydna.' *ol
‘awnux daha ’iteli >ana.! ta=t bat hawelux! mxalsana.” k-amer *¢ gata

ragle mon °idataw-u' pltle.! rigle.! ragle.!
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(36) Oh comely and well-mannered monk. I have fallen in love
with you with all my heart. I cannot separate myself from you.
Oh comely and poor monk, live in this stately house. Take the

prince’s wife for yourself.’

(37) She kept saying all these things to him. She kept saying
[them]. He said, ‘Oh woman, oh crazy woman, are you not
ashamed to commit a sin?’ Yes, he said, ‘This is the work of the

devil. You do not fear God.’

(38) She said, she said, she said, ‘Why are you going?’ Now,
when she knew that whatever she did work with him, the lady
put a necklace on her neck and decorated her hands with silver,
she put on lipstick and makeup, and I don’t know what else she
did. She put on all the world’s ornaments so that the heart of the

monk would soften.

(39) She said to the servant ‘Do not open the door.” Whatever
he did he could not get out. At that point, he felt very stressed.

(40)  She said, ‘Oh comely poor monk, it is time the yoke came.
Whatever you do, poor man, I will disgrace you in front of old
and young people.” She said, ‘I mean if you don’t do for me the

thing I say, I will do this to you.’

(41) At that point, his heart became very troubled. It is said
that an angel sent support to his side. He said, ‘Do not be afraid

of this arrow. It’s the devil who is her friend.

(42) Do not be afraid of this trial, nor of this woman who is
standing [before you]. I have now come to your aid so that you
will have a saviour.’ It is said that then he escaped from her hands

and got out. He ran and ran.
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Sung Version of Story

(43) mdsitun ya xanwatd.! mahkanoxan d-a gasatd.! bar malka

bronat *azuta,! ’itiwa l-kursit malkutd.!

(44) xa yoma gomle mon betd.! grele I-‘awde u gulamwatd.! lo-
npaqa sob dastatd,! lo-jyala l-sayda 21 haywatd.!

(45)  wele b-seda tre yumané-w! bator déx d’orwale l-betd.! b-urxa
tpaqle xa-w xa mitd.! xtibale $okle mon zdota.!

(46) b-e ’ddana d-d’are l-betd' gamle gam-babe-w Sultand.! moare,
‘va babi hawnand.! Suhux bat pane ’ax tonand.’

(47)  ‘ya broni, ma ’itela *olix?! si b-gaw kul busamat xayiix.' bator

déx baxta matoniix.! hawat basima b-xaye diyyux.”

(48)  ‘ya babi la k-aban baxta-w! maslon kul Suha-w dawaltd.! ham

la g-ban jani pasxd' ta xator zali I-malkuta.”

(49)  ‘ya broni tu *al *ad kursi.! hkum °2l mali-w ham dawalt.”
(50)  ‘ya babi Smi’ *ali.! lotli la baba-w la yama,' la >axona=w la bar
>ama.! la sdnetat maxla luxma=w' rdban iwan Sawgon 1-‘alma.”

(51) ’e ga man beta platwalé-w! xator man babe $qalwalé-w.! xa
>atra rahuqa ’izolwalé-w' b-xakma rdabane tpaqwalé.! bele manu ta-t
hawilé-w' ’urxat marya ta=t malpilé-w' *urxat malkuta maxwilé-w!
>adi ‘alma ta-t Sawqile.!



4. Zambilfrosh (ChA. Shaglawa) 17

Sung Version of Story

(43) Listen, oh brothers. I am going to tell you a story about a

prince, a child of power, seated on the throne of a kingdom.

(44) One day he set off from home. He summoned slaves and

servants to go out into the countryside, to hunt animals.

(45) He hunted for two days. After that, he returned home. On
the way, he came across a dead person. His body shivered out of

fear.

(46) When he returned home, he stood before his father, the

ruler. He said, ‘Oh wise father, your glory will vanish like smoke.’

(47) ‘Oh son, what happened to you? Go and have all the
pleasure there is in your life. Afterwards, I shall fetch you a wife

so that you [may] enjoy your life.’

(48) ‘Oh father, I do not want a wife. I disdain all glory and
wealth. I do not want to have joy, because I am going to the

heavenly kingdom.’

(49) ‘Oh son, sit on this throne. Rule over my possessions and

wealth.’

(50) ‘Oh father, listen to me. I have no father, mother, brother
or cousin, nor a profession to earn a living. I am a monk and will

leave the world.’

(51) Then he left the house and bid farewell to his father. He
went to a faraway land and came across some monks. He asked
them to house him, to teach him the path to the Lord and to show
him the path towards the heavenly kingdom so that they [may]

abandon this world.
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(52) yoma palaxwa zambila-w! qartara d >amma hdsird.! zawanwa

mexulta gu paré-w! da’arwa l-koxe b-zumare.!

(53) b-e mdita >atwa xa baxta,! bax malka-w xatun ’amorta.! xara
%alu b-’ena bastad.! nsula qatu pax ghortad.!

(54) ‘ya raban dzwanqa-w tsdlabi,! qam-’dbdnux m-kiile Ilobi.!
parsan monux °ana lebi.! parSan monux °ana 1ébi.”

(55) ‘ya baxta ya ramanitd,' be hdya-w mar pata qwitd,' dox k-
abat palxan ’a xtitd! madzgaron maran beryata?’!

(56) ‘malux tohya gu turané-w! bixala gola *ax haywané-w? hayu
mkayef l-an diwané-w! la mdpitot *an ‘ddané.’

(57) ya rdban dzwanqga-w $dpird' °itu la dide ta myugrd.! s
qdbaya b-dohwa zqira-w' qiila talux baxtat mira.”

(58) ‘ya baxta ya ramanitd,' be hdya-w mar pata qwitd lé’bi
palxana °ad xtitd,' madzgaran maran baryatd.’

(59) ’e ga xatun basta mleld-w' b-xa ’»dana l-xddamtaw greld.! b-
ene *oleu rmogwald-w.! tdra gu salmeu hlogwald.!

(60) ‘e ga xatun °atlas lusla.! pdqarta toga mulwasla-w!' ’idata

sohma msuqala-w! grula l-rdban ’idu grasla.!
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(52) During the day he used to make baskets and panniers
made from matting. He used to buy his food with money and

returned to his cell singing.

(53) In that town there was a woman who was the king’s wife
and a lady princess. She looked at him with an evil eye. She set

up a terrible trap for him.

(54) ‘Oh monk, comely and courteous, I have fallen in love
with you with all my heart. I cannot separate myself form you. I

cannot separate myself from you.’

(55) ‘Oh woman, oh high-ranking lady, shameless and brazen,
why do you want me to commit this sin and anger our Lord of

creation?’

(56) ‘What’s wrong with you that you are lost in the mountains
and eat grass like animals? Come on have fun on these sofas and

do not miss out on these moments.

(57) Oh, monk, young and comely, sit at my side as an hon-
ourable man. Put on a garment of woven gold. And take the

prince’s wife for yourself.’

(58) ‘Oh woman, oh high-ranking lady, shameless and brazen,

I cannot commit this sin and anger our Lord of creation.’

(59) Then the lady became filled with evil. In a moment she
summoned her servant and winked at him. She shut the door in

his face.

(60) Then, the lady put on a silk dress and put a necklace on
her neck. She decorated her hands with silver. She got closer to
the monk and grabbed his hand.
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(61) ‘ya rdban dzwanqa-w &aldbi,! ’itu la gibe ta myuqra,! Sqiila
talux baxtat mira.”
(62)  ‘ya baxta mar pata kumta-w! be hdya-w mar pata qwita,' dax

k-abat palxan ’a xtita-w' madzgaran maran baryatd.’
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(61) ‘Oh monk, comely and courteous, sit at my side as an hon-

ourable man. Take for yourself the prince’s wife.’

(62) ‘Oh guilty woman, shameless and brazen, how could you

want me to commit this sin and anger our Lord of creation?’





