TEXTS

INFORMANT A (HABIB NURANI)

A Wedding in Sanandaj

(1) ga-’ahrd didan' ga-Sanandadj' brdta-u brond mdgar xdsti waxtdré! ga-xdsti
t*ké Isxle xdenwa.! °dy ld-yele blané-u broné mangdl ’dtd ’azad hawén-u' lsxle
xden-u,! Ixle pasni-ul montdke lsxle heziwa waryd Cokmd miiddte-u ta-loxlé
pasni,! >o-waxtdra xlula holf.| (2) ga-dokd' tdte-u dadké' bi-zoal *antaxab koliwal
madni! gorf ta-broniL.! hitwa brondké hol-bratiké la-xewdle ba-‘amref,! wdle &in
tate-ti dadkdke! kamriwa *éa ‘ayzté-ya? brondké-¢ qabul kélwa.! (3) ba-miiddt-e
ké! baxlé dasgiran-yelu,! baz-ham rdba basor l5xle xdenwa.! xomé-u xmaleé' hal-
kaldii la-xdenwa *aqra,! ydni kalddké hdmésa résaf kséwala.! (4) salmé dogdwa.!
salmé litwala qdme xamd-u xmald ya-dxéne dasgirandf hiyd waryd.! hdmésa
xa-éacaw ba-resdf-yele! yd ldcdga ba-resdf-yela,! ta-zdman-e ke-’and xluld wilt.!
(5) ’and wdxt-e xluld wili' ga-Taran-yeli nési.! dadki hiya Taran' kamrd td-loma
Iobd hitéx baxtd gorét?' xor-sani rdba la-yele.! >and' *asri-u tolhd sné-yelil xlila
wili.! ham-ddrs qdrénawa ham-ga-bdnk hastd kondwa.! (6) dadki hiya komrd
gbé het-6 baqd °ahrd.! xa-bratd matwali-6 baqox' rdba zdrif,' rdba ‘ayztd,! man-
xandwadé ‘ayztd.! familii rdba ‘ayzd-y' °dxondf ‘ayzd.' dxondf xa-duktir-ye,!
>dxondf duktsr kakéle.! xd ’dxéna xetaf cokmd Sogle hité.! (7) mdsdlan
hamrénwa baqox' naft zabdnwa,' masrib zdbsnwa.! t*kané raba hitwale' hiwale
ba-’ijard.! xd >ambdr rdba rabta hitwale' zmatela tir->ahan, °asin' zdbsnwa.! lile
zdbsnwa.! wdsd’el-e saxtmani zdbsnwa.! miri tobl mordxdsi Sagnd-u,' ken-o.!

ken-6 xdenaf.!



TEXTS

INFORMANT A (HABIB NURANI)

A Wedding in Sanandaj

(1) In our town, in Sanandaj, a girl and a boy perhaps sometimes, in some
places would see each other. But it did not happen that, like now, the girls
and boys were free to see one another and become fond of one another, or
that they went out together for some time and chose one another, then got
married. (2) There, the parents would generally choose who they married to
their son. Sometimes the boy had never seen the girl in his life, but when
the parents would say ‘Is she good?’, the boy would accept. (3) When they
became betrothed, they still saw each other very little. The fathers-in-law
and mothers-in-law did not see their bride very much, because the bride had
always covered her head. (4) She was shy. She was shy to come out before
her father-in-law and mother-in-law or the brother of her betrothed. There
was always a robe on her head or there was a veil on her head, until the
time that I married. (5) When I married, I myself was in Tehran. My mother
came to Tehran and said ‘When do you want to get married?’, but I was still
not very old. I was twenty-three when I married. I was both studying and
also working in a bank. (6) My mother came and said ‘You must return to
the town (Sanandaj). I have arranged a girl for you, very pretty, very nice,
from a good family. Their family is very good. Her brother is good. Her
brother is a doctor.” Her brother was a dentist. ‘Another brother of hers has
several jobs.” (7) For example, I can tell you, he used to sell oil, he used to
sell drinks. He had many shops, which he had rented out. He had a big
warehouse, which was full of metal beams. He would sell iron. He sold
pipes. He sold building materials. I said ‘Fine, I'll take leave and come back.
I'll come back and see her.’
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(8) ja-qgdme d-éa ’ay-bratd dadki hamrdl xa-Satd ga-Kursan-yeli' xa yomd!
>ay-baxti °dtd ya-xdetd! xiyali.! (9) rdsm ga-dokd °dxa-yele.! ga-yoma res-sata,’
baga-xatnd' man-be-kaldd xwan kwiwa.! xwdan md-yele?' mon-taxta tréswalu,
xa-taxtd riiwd.! gdef Sirin mdtiwa,! lobas mdtiwa,' jalé ‘ayzé mdtiwa,' kwiwalu
baqd xatndke.! rdsm ba-d-dy jord-yela.! (10) dohdl-u zornd lapldwa gdme.! man-
beld xame,! mon-beld xatndke,! geziwa ba-dohdl °u-zornd mon-d-dy kuji-u
mahdle,! ddydwa aldf ta-geziwa be-kaldd.! geziwa be-kalda.! ydtiwa.! xa-éay
Sdténwa-u' xdnéi *araq Sdténwa.! (11) ’o-waxtdra ardq rdba rasmi-yela.! hestan!
waski rdba litwa.! xwandké kmenwalda-u' geziwa bdqga béla nosu.! (12) ’axni
jwangé smixaxwa ga-hawsd.! xd-da jwanqé, bdruxdwali, smixaxwa ga-hawsa.!
har-dxd tdmasa kolsxwa.! xd-da blané' smixiwa.! >o-waxtdra baté mangal-ldxd
koryé la-yelu.! baté ntoe-yelu.! ’ay-"otaqd' ’aqrd ko$td ld-yela.! tre-’aqra-yela
>otaqdf.! (13) ’dy-ga xa-tdbdqd duwdém-yela Sawydwa mdsdldn tdbdqd haftém-e
lixa.! *ay-’otdq &okmd ntoté-ya o-waxtdra ’otaqé ’aqrd ntoe-yelu.! (14) mon-
ldhdl °o-xiyali.! miru éa xdlastd Xandke-ya.! Somd °dxondf Xandké-yele,' alhd
manixle.! bréna rdba ‘ayzék-yele,' raba.! *éa xdlastd Xandke-ya.! (15) *o-waxtdra
Xandkd piswa,! hestdn man-‘olam la-zilwa.! >and man-ldhdl *o-xiyali. *dy-a¢! *o-
waxtdra *and afsar-yelil ga-Kurdastan.! rdsm d-éele! *afsdre! >artes' rakwiwa susi.!
susi kwiwdlw.! (16) xa-ndfar-a¢ mangdl nokar,' xa-sarbaz,' ldpslwa ba-Sonéf résa
susi xét.! susydké mon-sarbazxané kméwale qam-tird,' hol-didi markiwa' ta-
hezn-6 bdqa sarbazxané.! *o-waxtdra masiné *aqrd litwa,' pds mon-susi ’astafadd
koliwa.! sarbazxdne-¢ ldhal-yela,' ga-hdiid talha kilometré, >arbd kilometré orxa-
yela.! (17) ’and xa-yomd résa susi-yelil *dy-u xdlostdf rdd xdri,' xdlostdf kamrd
baqaf *éa bréna Jihan-ye.! $omd dadki Jahan-yele.! ksmra bdqa baxtil k3mra *éa
bréna Jdhan-ye.! xird-y ba-’afsar.! >dy-a¢ mirwala ’slhd $6qla ta-dadkef djdb

bronék-ye.! °djdb zdrif-ye.' *o-waxtdra °dna-¢ xiyali.!
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(8) Now, before my mother told (me about) this girl, one year when I
was in Kurdistan, one day I saw this wife of mine whom you see (now). (9)
The custom there was like this. On New Year’s day they would give a table
(of gifts) to the groom on behalf of the family of the bride. What was a ‘ta-
ble’? They made it out of a board, a large board. They put sweets in it, they
put clothes in it, they put fine clothes in it, then gave it to the groom. The
custom was like this. (10) The drum and pipe went in front. From the house
of the parents-in-law, the house of the groom, they went with drum and
pipe through the lanes and streets, (the music) playing until they arrived at
the house of the bride. They went to the house of the bride and sat down.
They drank tea and they drank some arak. (11) At that time arak was le-
gal.’® There was not yet much whisky. They brought the table (for the
groom), then went to their homes. (12) We youngsters were standing in the
courtyard. We, a few youngsters, my friends, were standing in the courtyard.
We were just looking. A few girls were standing there. At that time houses
were not low like here. Houses were high. The room there was not as low as
this (room here). A room there'! was twice (the height). (13) At that time
what was the second floor was equivalent to, for example, the seventh floor
here. While this room is as high as this, at that time the rooms were high
like that. (14) I saw her from afar. They said ‘That is the sister of Xandka.’
The name of her brother was Xandka, may God grant him rest. He was a
very fine lad. ‘That is the sister of Xanaka.” (15) At that time Xandka was
alive, he had not yet passed away. I saw her from afar. She—once I was an
officer in Kurdistan. It was the custom that officers, in the army, would ride
on a horse. They would give them a horse. (16) Somebody like a servant, a
soldier, would, moreover, follow him on another horse. He would bring the
horse from the barracks to the door and would mount me (on the horse),
(waiting) until I went back to the barracks. At that time there were not so
many cars, so they would make use of a horse. The barracks were at a dis-
tance, around three or four kilometres away. (17) One day I was on a horse.
She and her sister passed by and her sister said to her ‘That is the son of
Jahan.” The name of my mother was Jahan. She said to my wife, she said
‘That is the son of Jdhan. He has become an officer.” She (I am told) said'?
‘May God preserve his mother, he is a wonderful boy, he is wonderfully
handsome.’ I saw her at that time.

10 Literally: official.
! Literally: its (i.e. of the Sanandaj) room.
12 The gro§wale form is used here with an evidential sense (§9.3.2. ii).
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(18) dadki-¢ hiya bdqa Taran,' mira baqi! gbé het-6 *ay-bratd goretd.! miri
tob! hdr-¢i °dt kamrat' ’dna mdtiina ba-rés eni.! hdr-¢i *at komrdt qabul hiti.!
Mg zilawa' mirwala baqd *dxondf-u' nésaf la halbdta,' xa-ndfar-xét Ssrwala
baqd “dxonaf hdmor ké' °ay-brond' hol-d-dy bratd gbe.! *dz" ‘oni-¢ qdabuil
wilwalu.! (19) dna xa-yomd hiyen-0,! zina doka-u' leléf-o zilex baqadl Sirini
hdmex-6,! xd-2da man-nasé! gawman ké bi-zéa sanii raba-yele,! mdsdlan' *23ti-
$one,! Soi-$oné.! >drba xamsd ndfdré pilex *orxa-ul zilex dokd,' montdke dadki.
>dna tati mon-‘oldm zilwa' qdme talhd-Sone qdme d-o.! tati-u *dxond riwi, *ay-
>dxoni,! ya-xdet ‘akséf ga-ldxd-y, °6 ’astd Sod Soné qdme-d-ea mon-‘olam zil.!
(20) zilex dokd-u' Sirini hiwlu baqan' *u-xét xira ba-dasgirani.! xira ba-dasgiran,’
bdqdtef-o qimna zina dokd.! hiya ga-balkondke,' kamrd bagi' ba-lisand bsalmané!
Kkeét gardkd?™! ydni mdni gbet?' >dna-¢ miril Morzd Xdndkd ga-beld-y?! kamrd 1.
(21) °ay-zilwala mirwala bdqa M3rza Xdndka,' mirwala Mdrza Xdndkd xd-gora
gbelox.! la-kdyan mdni-ye.! Xdndkd-¢ mon-panjdriké mtne-o hal-didi xeéle.! °d
kiile dasgiranax-ye!! (22) ta-dxd mire bagaf °dy arqdla.! xét salmé litwala
samxd ldga didi ’dna xdénaf.! *arqdla zila tiwa ga-xa-’otdq.' ta-nésaf tdrdké
mézra ba-résa-nosaf.! tdra mézra ba-résa nosaf zilawa tiwa ga-dokad.! (23) bar-
d-o! ’dna tiwna! xa-¢dy mélu bagqi.! 1a,' Sarbat mélu bagi.! xdlostd rdbta Sarbat
méla baqi.! miri *dna Sarbdt mon-’ila diddx la Sdténa.! gbén dasgirani Sarbdt
hdmya baqi.! pds har-¢i *asrar wilu la hiya.' ’axréf ba-zér miyalun-u' miri la
sdténaf *dna.! (24) ja-rdsm *dxa-yele! xor-’ay-bratd ld-xar ’ay-brond xdya x-ka,!
maxsusdn wdxt-e dxondwaldf tiwén.! salmé dogdwa.! "az" bdr-d-o xét yawas
yawas' hiya,! Sarbdtdké méla baqil *u-bdr-d-o tiwa lagi-u' xa-ddna ldcdgd rabtd
ba-resdf-yela.! resdf kséwala-u' ydwds mon-resdf gorsalil Soltdli d-o-lag.! (25)
bagd->awal kdrat ’dna hiyeli ga-Kursan.! gdme didil hi¢-kds ’ay-hastd la-

v

wilawalé! ké ldédgd ba-resd dasgirani ndténef-o! dasgirant ydtd 1a-’ili.
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(18) My mother came to Tehran and said to me ‘You must go back and
marry this girl.’ I said ‘Fine. Whatever you say, I am willing to do. I agree
(to do) whatever you say.” Then she (my mother) went and said to her (the
girl’s) brother—of course not she herself, she sent somebody else to her
brother to say that the boy loves the girl. Then they agreed. (19) I returned
one day and went there. On that very night we went to fetch the sweets,® a
group of people, our relatives, who were mostly elderly, for example sixty or
seventy years old. We set off, four or five people (in all) and went there,
with my mother. My father had passed away three years previously, my fa-
ther and my elder brother—this brother of mine whose picture you see here,
he passed away six or seven years ago. (20) We went there and they gave us
sweets, and then she became my betrothed. After she became my betrothed,
the next morning I went there. She came onto the balcony and said to me in
the language of the Muslims két gdrdka?, i.e. ‘Whom do you want?’ I said ‘Is
Morza Xanaka at home?’ She said ‘Yes.” (21) She went and said to Marza
Xandka, she said ‘Morza Xandka, a man wants you. I do not know who it is.’
Xandka looked out of the window and saw me. ‘Oh, it is none other than
your betrothed!” (22) When he said this to her, she fled. She no longer had
confidence to stand by me, whilst I could see her. She fled and sat in a
room. She closed the door behind her.'* She closed the door behind her and
went and sat there. (23) After that, I sat and they brought me tea. No, they
brought me sherbet. The elder sister brought me sherbet. I said ‘I shall not
drink sherbet from your hand. I want my betrothed to bring sherbet to me.’
Then, however much they insisted, she did not come. In the end they
brought her by force. I said ‘I shall not drink it (unless she serves me).’
(24) Now, it was the custom that the girl should not yet see the boy, espe-
cially when her brothers are sitting (in the room). She was shy. Then after a
while, she slowly came again, brought the sherbet to me and sat by me. A
large veil was on her head. She had covered her head. I slowly pulled it
from her head and threw it to one side. (25) I, for the first time, was able to
do this in Kurdistan. Before me nobody had done such a thing, namely that I
should take away the veil from the head of my betrothed and my betrothed
should sit by my side.

13 Symbolic act signifying the agreement of the family of the bride to the be-
trothal.
14 Literally: upon herself.
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(26) bar-d-o' leléf-o! da‘wdt wilu man-familan' men-xandwaddn! mon-
>dxonil man-dadki' *dxona xéti,) mon-d-6 famili-¢ ya-hiyénwa baqd Sirni xoran.!
leléf da‘watan wilii,! ba-’astd pa-gosa holi,| kemrile pa-gosd.! °o-lelé xa-Sam
mfdsdl hiwlu bagan-u' ’and ’o-lelé la-zina-o beld,' ga-dokd gnéna.! (27) ta-
bqdtef-o zina-0.! gimna zina res-Tardn bdqa résa hasti,' ¢iin gbéwa ham-dars
qdréna-u' ham-hasta-hona ga-bdnk.! bar-xa-miiddt-xet dadki hiya ba-Soni dxa
kola ’dt tahsiléx timd-y' gbé het-0' lagd dxonox.! *dxoni dawaxané-hitwale, *dy
>dxoni.! gbé het-6 montdke d-6 komdk holét.! (28) tob,! *dna hdsta bdnk wél
wildli-u' hiyen-6 zina tiwna lagéf-u' baxlé hastd wilan-u' hastdn ‘ayzta-yela-u!
rdba ‘ayztd-yela-u.! ta-xlula wildn.! (29) xlula wildn-u' g-6 waxtdra-¢' tanhd xa
‘Gkds hitwa' ‘dks ndtéwa ga-Kursan.! >axni nésan durbin ‘dkasi litwalan.' °6 ‘akse
ntéle.! durbine xét-o¢ litwa,! vidyo.! ®dz? Eokmd ‘aksé ntenilan,' “onyexde piSen
bdqga yadgari.!

(30) ja-dtd ba-rajs’ ba-xlula hdmna bdqa didox.' bar-d-dy Sirni xoran' xa-
miiddt-e tré-yarxe,' tolhd yarxé til gdraswd.! hitwa xd-Sata til garsswa ké gbén
xlula holi.! gbéwa xd-oda man-ndse pire! xandwadd' hezi baqa' xosté xluld,' ydni
hamri ’ijazd hiilmu bdga xandwadé kalda' hamri ’ijazd hilmu' ke-’axni xlula
holéx.! (31) °6ni-¢ xa-basér kamriwa hdya-u' xdnéi nésu dogiwala.! kamriwa
haya-x-kar,' paldpdl la-holmil.! 14,' xet-brondké rawyd-y,' bratdké rwité-ya-u' ghé
xlula holi.' (32) pds ’ijazd xluld kwiwa.! °é kamriwale xosté xluld.' °é m->awaldf.!
bar-d-éa ’ijazd wilwalil,' gbéwa xa-irni xordn-e mfdsal dogi $irni hawi-o.! (33)
rdba famil da‘wdt koliwale.! gezdxwa bdqa $irni xoran.! tdbdqé riiwé hitwal
komriwalu xwan.! ba-kurdi bsalmané-¢ kemriwale xwancad.! ga-d-éac! Sirin
madtiwa-u klu¢é-u la-kdena,' >abndbaté-u' nuglé-u.! kiile mondixané' kiile mondix

ke! sirin hdwé,! xalya-hdwe.! >éa mdrasém-e Sirné xoran-yela.!
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(26) Then, in the evening, they invited our family, my brother, my mother,
my other brother, my family members who had come to ‘eat the sweets’ (at
the betrothal). In the evening they invited us to honour us by performing
the ‘stretching of the leg’, they call it ‘stretching of the leg.”*® That night they
gave us a copious dinner. I did not go back home that night but rather I
slept there. (27) In the morning I went back. I set off and went to Tehran for
my work, because I had both to study and to work in a bank. After a while
my mother came after me and says'® ‘Your studies are finished, you must
return to your brother.” My brother had a pharmacy—this brother of mine."”
‘You must come back and help him.” (28) So, I stopped the work in the bank
and I went back and stayed with him. We worked together. We worked to-
gether very well, very well. (This continued) until we held the wedding.
(29) When we held the wedding, at that time there was only one photogra-
pher who took photographs in Kurdistan. We ourselves did not have a pho-
tography camera. He took photographs. There were no other cameras (and
no) video. We took a few photographs and they have remained as a re-
minder (of the event).

(30) Now, let me tell you about a wedding. After the ‘eating of sweets’,
a period of two months or three months would pass. Sometimes a year
would pass before they wanted to hold the wedding. A few senior people of
the family had to go to request the marriage, that is to say to the family of
the bride ‘Give permission, give permission for us to hold the wedding.’ (31)
They (the family of the bride) would say ‘It is a little too soon’ and would be
rather reluctant (to give their permission). They would say ‘It is still too
soon, do not rush.” (The family of the groom would say) ‘No, the boy is al-
ready grown-up, the girl is grown-up. They must marry.” (32) Then they
gave permission for the wedding. They called that the ‘request of the wed-
ding.” This (is what happened) at first. After they had given their permis-
sion, they had to hold a big ceremony of ‘eating the sweets’ and distribute
sweets. (33) They would invite a lot of family and we would go to the ‘eat-
ing of the sweets.” There were big trays which they called (in Farsi) xwan
(‘table’). In the Kurdish of the Muslims it was called xwanca. In this they put
sweets, cakes and I don’t know what, sugar candies, confectionary. Every-
thing, everything that was sweet. This was the ceremony of the ‘eating of
the sweets’ (betrothal).

!5 Giving the right of the groom to enter the house.
16 Literally: She does thus.
7 The informant points to a picture of his brother on the wall.
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(34) bdr-d-o geziwa' bdr-d-ea ke-xostd xluld wilwali,' xéta koliwal ma
komriwale! hdft-e xlula?' °ild dwaqad.! kemriwale °ild dwaqd.! (35) xd-%da
jwangé da‘wdt koliwa montdke xatndké ta-yéma ydtiwa, nagliwa-u
nandénwa-u.! deara ddenwa *slef-u,' Sdbuba ddenwale,' ta-yoma.' *éa ’ild dwaqa-
yela.! (36) bdr ’ild dwaqd kaldd gbéwa labliwa hdmam.! *anse.! o-waxtdra xor-
hdmam litwa ga-beld.! hdmdm ‘dmumi-yela' mangdl hdmdm-e turki-ya °dgar
xiydwelox.! geziwa bdqa hdmam.! (37) hdmdm-e turki ma-jor-ila?! ldxal *otag-
ila,) tré tolhd ’aqrd ldxd.! Sere,! Seré mde-hitwa,! mde $dxineé.! tin hitwald.'
hdmamdké masxniwald.! mon-d-6 Seré ddrénwa ga-tas.! mde ddrénwa ba-resiL.!
(38) lofka garsiwa,! kasta garsiwa.! pasor gar§iwa ga-’aqli.! xa-pasér képa
komta-yela.! kménwala ga-txéla *aqlit ke-’aqlii saf xdri.! nimasora ddenwa ba-
salmiy,! bdqa salmii ‘ayza hdawé.! hdana doqgiwa ba-resti.! rast rajs’> ba-hdand-¢ la-
hgelan.! *éa hdmam zalit-yele.! (39) bdr-d-o kenwd-o be-kalda.' ga-dokad' ndhar
kwiwalw.! rajs> ba-hdnabandan Id hqéli bagéx.! hdnabandan-a&! *arbd xamsd
yomé qdme xluld yeld.' ya-tré-yome qdme xluld yeld.' tré-yome qdme xluld yeld.!
(40) ghéwa xd-da mon-bé xoatnd' hdna doqi-0.! hdna xa-mandix-ye' xd moan-
mdawdd-e giyahi-ye.! mon-’ilana doqilé.! xa-mandix-ye! ké paréé koma koli.!
mawdd-e tabi4-ye ld mangdl d-dy rangé ya-’dta hit.! mawdd-e tabid-ye dogiwale
ga-resit! (41) ghéwa be-xatnd! xd-‘oda ans$é-u jwanqé hezil hdnd doqi ga-resd
kalddke.! ga-reSd-e kalda,! hdnabandan qdrénwala,! gurani-hitwa b-Somd
hdnabandan.! (42) bar-hdnabanddn xluld-yela.! lelé xluld! man-be-xatnd' *o-nasé
ya-dawat koliwalu,! familir yelti, bdruxii-yelu.! hawkdr-yelu,' kiile da‘wdt
koliwalu.! (43) $dmds-e knista! gezdlwa susi kméwa.! ‘ay-susi qdSdng
marzenwale-0.! yardq ddélwa bdef.! paréané ‘ayzé ddélwa ba-susiydke.! qdsdng

marzanwale-0.! xa-jam ddélwa gdm babenéf.!
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(34) Afterwards, after they had performed the ‘request of the wedding’,
they did something, what was it called, the week of the wedding? — ‘the
joining of hands.’ It was called ‘the joining of hands.” (35) They would invite
several young men and they would sit with the groom for the day, dance
and jig. They would beat the tambourine and play the pipe for a day. This
was ‘the joining of hands.” (36) After ‘the joining of hands,’ they had to take
the bride to the bath. At that time there was still no bathroom in the house.
The bath was public, like a Turkish bath, if you have seen one. They would
go to the bath. (37) What is a Turkish bath like? There is a room here, two
or three rooms like this here. Taps, there were water taps, hot water. It had
a furnace. They used to heat the bath. From the taps they put (the water) in
a jug. They poured the water over themselves. (38) They scrubbed with a
loofah. They scrubbed with a bag (of soap). They scrubbed with a pasor
(‘foot washer’) on their feet. A ‘foot washer’ was a black stone. They applied
it to the bottom of their feet so that they would become smooth. They put
cleansing mud on their face, in order to treat'® their face. They put henna on
themselves. In fact, we have not talked yet about henna. This was (the cus-
tom of) their going to the bath. (39) Afterwards they came back to the house
of the bride. There they gave them lunch. I have not told you about the
henna ceremony. The henna ceremony was four or five days before the
wedding, or it was two days before the wedding. It was two days before the
wedding. (40) A group of people from the groom’s family had to obtain
henna. Henna is something, it is a herbal substance. They obtain it from a
tree. It is a thing that makes hair black. It is a natural substance, not like the
colours that there are nowadays. It is a natural substance that they put on
their head. (41) The family of the groom, a group of women and young peo-
ple, had to go and put henna on the head of the bride. (They put henna) on
the head of the bride, and sang the hdnabandan to her, there was a song
called hdnabandan. (42) After the hdnabandan came the wedding. The peo-
ple whom they invited on the night of the wedding from the family of the
groom were relatives, were friends, were work colleagues—they invited
them all. (43) The beadle of the synagogue went to fetch a horse. He deco-
rated the horse beautifully. He put a decorative cover on it. He put fine ma-
terials on the horse. He decorated it beautifully. He put a mirror in front of
its forehead.

'8 Literally: be good to.



420 THE JEWISH NEO-ARAMAIC DIALECT OF SANANDAJ

(44) montdke d-dy nasé ba-dohél-u zornd geziwa baqd kaldd hdmenila be-
xatndl man-d-dy kuji-u mahdle! *o-waxtdra xor xiyabané *aqra-litwa.! kiilé kuji-u
mdhdle-yelu' ga-pliydw maxsusan' mdhdlé didan,! mdhdlé ydhudi,' hulaé ga-
doka-yelu.! kiile hulaé la-Ioxle yelii.! (45) ’ay-nasé b-ay-kujdwde geziwa-u' dohdl
u-gornd ddydwa *slaf-ul °dy nasé ya-ga-’dy kuji yelil kiile! qald d-dy zornd
Sdmenwalé! kénwa waryd.! ga-tdra hawsti samxiwa.! jdm kménwa ba-qgdm
kaldd-u xatnd.! *aqrd ’shtordm-e Isxle dogiwa.! (46) gezéxwa be-kaldd.! kaldd
kménwala téx.! markwiwala hal-d-6 susi.' baz-ham' ba-dohél-u zornd ’ay-nasé
xd-%da pile m-qdmaf xd-%da pile m-baraf, ba-dohdl-u zornd labliwala be-
xatnad.! (47) dtd ga-be-xatnd! tdrz-e qadiis *dxd-yele! ke-xd-dana pardd dogiwa-u!
g-o-dimaf' kaldd-u xatnd samxil g-ay-ldg-a¢ nasé samxiwa.! (48) ’o-waxtdrd'
hxaxdm®-e knistan,' *alhd mdnixle,' kamriwale! Xdlifd Mixa’él,' Mixd’el Ddyani,’
lhd mdnixle,! °6 kwéwale kdtuwdke, kdliiwala ba-xdt-e nosef.! kméwala ga-
doka,! gdréwala-u! kmérwa xatnd ¢akmd kw3l bdqa kalddke,' kalddké ma hitd.!
kiile kalwiwale-u' piré! ghéwa ’emza holiwald.! (49) bar-d-éd ’ay-mdrassm tim,!
nasé geziwa-o bela-u' hdr-kdsu gezdlwa béla nosef-u' kaldd-u xatnd pisiwal
geziwa ga-pardd.! (50) baqdtd-¢! gbé paxasil hezd' ’ay-stacé bdkardt-e! d-ay-
kalda! labldlu bdqa tata-u-dadkd wa-maxwiwala nasé xét-a¢ ke-ga-dokén' ke-
’alén ’ay-bratd! bdtuld xirté-ya,' bratuld xirldla.! be-bdtuld Id xirté-ya.! rasmdn
Ydxa-yele.! *dtd ga-lixd Id bdtula baqri-u la-hitw.! gdme d-6-¢ xliila holi! kiile be-
batula-yen.! (51) bar-d-o! léle *dsar-e Sdbat.! 1éle rotd xluld xdrawa,! lelé Sabat
gbéwa xatnd hezl-6 be-kalddke' ga-dokd! xdletéf holi.! xdletéf xa-ddsd lobas-yele,!
krawat,' surd.! (52) lobds ‘ayzé Saqliwa bagéf-ul mdtiwale ga-xa-xwan-u' ga-
dokd ydtiwa,' *ardq Sdtéwa-u' mazza kaxliwa-u' *dy-ka dold-u zornd la labliwa,!
dearé labliwa,! deard $dbubd.! ga-dokd xdnéi nagliwa-u,' har-kdsu gezslwa béla
nosef.! (53) td beqdta Sabat.! bqdta $abdt gbé famil hé beld xatnd,' xatnd lib3l
bdqa knista.! jdm’> xdriwa-u' ba-dold-u zornd labliwale knistd.! bdr-d-ea knista-¢
timd,! bdraxa mirt,! kiile zili bdraxd sefdr miri,' knista téma,' kén-o béla bdz-

ham ba-dohdl-u zornd.!
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(44) The people went with it with drum and pipe to the bride to bring
her to the house of the groom, through the alleys and streets—at that time
there were not so many roads. They were all lanes and streets, especially
within our streets, the Jewish streets, where the Jews were. All the Jews
were (living) side by side. (45) The people went along these lanes. The drum
and pipe were played. All the people who were in the lane and heard the
sound of the pipe would come outside and stand at the door of their court-
yard. They brought a mirror to the bride and groom. They had such respect
for one another. (46) We would go to the house of the bride. They brought
the bride down. They mounted the bride on the horse. (Then) also with the
drum and pipe, the people took her to the house of the groom with the drum
and pipe, some in front of her and some behind. (47) Now, at the house of
the groom, the method of consecration was as follows. They would draw a
curtain. On one side of it stood the bride and groom and on the other side
stood the people. (48) Then the rabbi of our synagogue—may God grant
him rest, he was called Xalifa Mixa’el, Mixa’el Ddyani, may God grant him
rest—he had the marriage contract which he wrote with his own hand. He
would bring it there and read it and say how much the groom would give to
the bride and how much the bride had. They would write everything down
and the elders had to sign it. (49) After that, when the ceremony had fin-
ished, people went home, each person going to his own home. The bride and
groom remained and went behind the curtain. (50) In the morning the
‘woman inspector’ had to go and take the ‘sheets of virginity’ of the bride to
the parents. They would show it to other people who were there so that they
would know that the girl had been a virgin, she had had virginity, she had
not been a non-virgin. Our tradition was like that. Now here they do not
require a virgin, they do not have (them). Before they marry, they are all
non-virgins. (51) Afterwards, on the eve of Sabbath—the wedding took
place on Friday—on the eve of Sabbath the groom had to go back to the
bride’s home in order for them to give him there his gift. His gift was a set
of clothes, a tie, a shirt. (52) They bought fine clothes for him and put them
in a chest. They sat there and drank arak. They ate snacks. At that time they
did not bring the drum and pipe, they brought tambourines, the tambourine
and flute. They danced there a little, then everybody went home. (53) Until
the morning of Sabbath—on the morning of Sabbath the family had to come
to the house of the groom and take the groom to the synagogue. They would
gather and would take him to the synagogue with the drum and pipe. After
the synagogue had finished and they had said the blessing, everybody had
gone and said the blessing on the Torah—the synagogue finishes and they
go home again with the drum and pipe.
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(54) xatnd kménwale-o béla nosiL.! ta->asar' *ay-dohél-u zornd ga-’ay-hawsd
ddénwa.! hdwas$ hitwa,' hawsé riiwe.! g-dy hawsd ddénwa *slaf-u jwangé-u piré-u
on$é-u guré-u *dméta kiile nagliwa. *ardq $dténwa-u' naqliwa.! kiile mast-yelu.!
(55) zondogi rdba rdba bdsimd-yele.! *dtd zendagi rdba sada xird-y.' nasé rdba
tdqala ld ddénwa,! rdba hsrs-u jaw litwdlu bdqga pule.! *dtd kiile ‘olam xirté-ya
pulé.! hdr-kas bi-zéa hawéle bis ‘ayza-y.' ga-dokd' rdba nasé' rdba hamrét daw-
lamdn hawén,! dawlamdn la-yelu.! hdr-kdsu paska-nésef hitwale.! (56) zandagi
‘ayza koliwal zandagyti xdrab la-yele.! zandagi sada-yele.' *ay-moblamdn-u *asxd
litwalan °dxni.! °ay-méz litwalan.! ’axnil fars rdba hitwalan,' qaliye.! qaliyé
mandéxwalu re§d ’drd.! pa$ti hitwalan' ddéxwalu ba-guzd.! dosdké ‘ayzé
mandéxwa resd *dra,! ydtéxwa rés dra b-dy jord.! ’dtd har-ld-giz la-kélox ydtat

2ixa.!

Festivals

(57) pdtiré! *and da‘wdt kondx lelé pdtiré hdl ldxa!' "mon-axare” Purim,' Lelangé
komrex->dxni,' nase,' ansé-u guré! hdr-kas hewalé' ga-beld ydtuwa' tdmisi dégwa.!
beldké gbé timam tamiz holile,! gard-u-xakéf dogile,' qaliyé napsi,' dosiké napsi,
beld holile ba-jam bdqa pdtire.! *éa *awdléf.! (58) bar-d-o' ghéwa heziwa zdrd
Saqli,! zdrdké hadménwale-o' ga-béla ddna ddna gdbénwale,' tdmiz holiwale.! nésu
labliwale °orxel.! (59) ga-déka ’orxél res-kepé-yelu,' tre-képe résa Lxle.! mde
man-ld‘el kénwa téx.! pdré ba-taxte-hitwa.! *ay-pdré mdciriwalu-0,' ba-fasdr-e d-o-
mae! ’ay-hard' ’o-kepé tre-kepé komriwalu hard,' Ceriwda-u! ay-zdrdl taxniwale!
koliwale ba-gamxd.! (60) ld-hezi qdmxa Saqli,! gdmxa ké ka$ér la-hawe.! gbé
zdrdl nésu tarsile,! nésu tamiz holile,! nésu taxnile,' loxmd "pésax" holi gaéf,

massd tarsi,! kasér hawé.!
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(54) They brought the groom to their house. Until evening they played
the drum and pipe in the courtyard. There was a courtyard, (there were) big
courtyards. They beat the drum' in the courtyard and young and old,
women and men all danced together. They drank arak and danced. They
were all drunk. (55) Life was very very pleasant. Now life has become very
easy. People (then) did not exert themselves. They did not have much yearn-
ing for money. Now the whole world has become money. Everybody who
has more is (considered) better. There you would think that many people
were rich, but they were not rich. Every one of them had enough for him-
self. (56) They led a good life, their life was not bad. Life was simple. We
did not have this furniture and the like. We did not have (things) like this
table, etc. But we had a lot of bedding and carpets. We would spread out
carpets on the floor. We had a back-support, which we put on the wall. We
spread out good mattresses on the ground and sat on the ground in this way.
Now you could never sit like that.

Festivals

(57) Passover—I invite you to come here on the eve of Passover! After Pu-
rim—we call it Lelange—people, women and men, everybody who could,
would stay in the house and do cleaning. They had to make the whole house
clean, remove the dust, shake the carpets, shake the mattresses, in order to
make the house into a mirror for Passover.? This is the beginning.?
(58) Afterwards they had to go and buy wheat, bring the wheat back, sort it
grain by grain in the house and clean it. They would themselves take it to
the mill. (59) There the (grinding by) mill was on two stones, two stones on
top of one another. Water would come down from above. There were pro-
pellers made of wood. It (the water) would turn the propellers. By the pres-
sure of the water, the grindstones—the stones, the two stones were called
grindstones—would turn and grind the wheat, make it into flour. (60) They
would not go and buy flour, flour that was not kosher. They had to make
flour themselves, clean it themselves, grind it themselves, make Passover
bread with it, make unleavened bread, so that it would be kosher.

19 Literally: They beat on it.
% Le. as clean as a mirror.
2 Literally: This is its beginning.
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(61) 1éle pdtire,! léle pdtiré ydtiwa baqd pashd.! pashd pashiwa.! kiile nasé
>dgada qdrénwala,! ham-gure,! ham-yalé.! bar-d-o' ydtiwa' ’arbd bdraxot' ’arbd
pyalé sdténwa,! baraxd kamriwa.! Cokma mondixané ké gbé hamri bdraxd,' pasrd
resa-yele,! hdlig-yela,' hdliq tarsiwa.! (62) ga-’Iran' ya-ga-tdmdm-e mamldkdité
ke-xardj m-Israyel-yén! lelé pdtiré tré lelé-ya.! b-Israyél xa lelé-ya.! *onyexde ya-
ga-gola-yen! ydni xdraj m-’Isrdyal-yen tré lelé dogila.' *axni-&' tré lelé dogsxwala.!

(63) bdr-d-o kydwa lelé résa Satd.' ’o-lele-¢' pasrd tim,! masxa koxliwa.!
ga-tdmam °ay-haftdl ké pdtiré xirté-ya,! $6a yomé! hic-kas' "dovré" xalwd la
kxslwa.! hi¢ kas,! &in *dxni nésan la kewaldn' xalwdké hdaméxile,' Id tarséxile.!
(64) komréxwal ’ay-nasé! ’ay-b$almané! ke-xdlwa zdbni ta-didan' °ay-xalwd
man-d-6 tortd yd men-d-6 *arbd dowqa-y' ga-xa-pdtilda dowqd-y' ké pdtildké
mumkdn-ye pasrd baslawélu gaef.! pas-’éa baqa-didan kasér la-y.! axni g-o-
miiddt-e tdmamef "davré xaldw" la koxlsxwal hic, ta-lelé res-Sata.! (65) léle res-
Satd xa-safrd Sawénwa riiwa,! mon-d-dy-lag res-ay-beld! ta-res-o-beld.! xandwadé
ydtiwa' na$é da‘wdt koliwa.! duxwad tarsiwa.! halwa tarsiwa.! xurma-u-rin
tarsiwa.! dusa mdtiwa.! kdra mdtiwa.! guptd mdtiwa.! mastd mdtiwa.! ’anyexde
kiile mdtiwalu tdmdm-e résa safrd zamtiwa man-d-ay-jéra mondixane.!

(66) loxma! har-kas' ga-talha xandwadé,' >arba xandwadé! hatmdn ga-beléf
tanura-hitwa.! éokmd lelé qdme patire! baxtd huldlta hitwa kyawa loxmdké ko-
lawalé-o.! ndse *o-beld nésu komdakdf koliwa.! (67) loxmdké koliwale-o,' xa-bdxta
xét ddydwale ba-tdnurd.! tdnurdké ba-siwé malgiwala.! Ioxmd koliwale-0,!
Satxiwale-0,' rdq xarwa ta-1éle pdtire.! hic-kas loxmd bazar la Sdgslwa ba-pdtiré.!
hi¢-kas,' kiile massde bela koliwa.! (68) ba-d-6 muddtd! ga-d-6 Soa-yomé' ld

gupta,' ld masta! hdr-¢i ké man-xalwd-yele ld koxléxwale.!



TEXTS 425

(61) On the eve of Passover, on the eve of Passover they would sit for
the purpose of the Passover ceremony. They performed the Passover cere-
mony. Everybody read the Aggadah, both men and children. Then they
would sit, four blessings—they would drink four cups and say the blessing.
There were several things over which they had to say a blessing, whether it
was the meat of the head, the haroset (mixture of nuts, dates and sesame).
(62) In Iran, or in all the countries that are outside of Israel, the night of
Passover is two nights, but in Israel it is one night. Those who are in the
exile, that is outside of Israel, celebrate it for two nights. We also celebrated
it for two nights.

(63) After that came New Year’s Eve. On that night the meat was fin-
ished and they used to eat dairy food. During the whole of the week of Pass-
over,” seven days, nobody ate dairy products, nobody, because we could
not fetch milk ourselves or prepare it. (64) We would say those people,
those Muslims, who sell milk to us, have taken the milk from the cow or
from the sheep and have kept it in a container in which they may have
cooked meat. So this for us was not kosher. During the whole period we did
not eat milk products, nothing, until New Year’s Eve. (65) On New Year’s
Eve we spread out a large cloth, from this side, on this (side of) the house,
to that (side of) the house. The family would sit, they would invite people.
They made duxwa.” They made sweets. They made dates and egg. They put
out honey. They put out butter. They put out cheese. They put out yoghurt.
They put all these things out and filled the whole surface of the cloth with
such things.

(66) As for bread—in (every) three families, in (every) four families
there was sure to be somebody who had an oven in his house. A few days
before Passover, there was a Jewish woman who came and opened out the
bread (dough). The people of the house helped her. (67) They opened out
the bread and another woman put it onto (the sides of) the oven. They
heated the oven with wood. They opened out and spread out the bread, and
it (dried and) became stiff (and was kept like this) until the eve of Passover.
Nobody bought bread in the market at Passover. Nobody. Everybody made
unleavened bread at home. (68) At that period, on those seven days (of
Passover), we did not eat cheese, yoghurt or anything that was made from
milk.

2 Literally: During the whole week in which Passover had taken place.
% Dish made from rice and yoghurt.
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Professions of the Jews

(69) 30glé bdga hulad' rdbau paréa-fros-yelu.! rdba ‘dtari hitwa.! xdrazi-fro§
hitwa.! dawaxanadar hitwa.! duktaré rdba hitwalan.! tajoré hitwalan' jans
kménwal zabniwa bdqa parca-frose.! (70) >drz hawé ba-xzamtox.! duktaré kake
hitwaldn.! zargar rdba hitwaldn,' zargar,! >onyexde ya-dewd' pasri-o,' déwa tarsi.!
xa-9dd hitwaldn ké kemriwalu Cardl.! &aréi °0-yele! ya-’aspdl mdtiwa résa

xmard' resd susi! maxsusdn parcéané,! labliwalu ga-maldwae' zabniwalu.!

Houses

(71) belé kiile ndsa béla jya hitwale.' mangdl ldxd' >apartmdne ld-yela.! hdr-kas
béla nosef,! ya-tré tibdqé,' ya-tolha tabdqé,' ya-xa tdbdqd.' tolhd-bate g-ay-beld,!
xdmsa bdte g-ay-beld.! ga-ldxd ’asri-u *arbd belén.! (72) litwa ga-dokd.! kiile! xa
tabdqd! yd tré tabdqé,' wale! kiile-¢ hawsa hitwalw.! ga-hawsii *ilané-hitwa,! *ilané
mewaq, yd xdmuse,' maxsusan' bdsire raba hitwa ga-hdwsa nasé.! kamriwa bdsiré

>asldn bdraxa hitit.! kiile ndSe haz koliwale belil! *ilané bdsiré hawé.!

Rabbis

(73) ga-dokd' kiil yomd pasra-hitwa,! pasrd tazd.! raban' rdb-e knistan! ham-rab-
yele,! hdm tora qdréwa,' hdm mila kélwa,' wa-hdm Sohét-yele.! *dy gbéwa hezdl
baqd xd-tka kamriwala qdsabxand,' ydni ga-d-6-t"ka ya-toryii ’arbii ’onyexde
dabhi-0,! gbéwa hezslwa ga-déka nésef ddabshwalu-0.! xdewa ’ay-haywdn ké
dabhile-0' tdrefd la hawé.! (74) qdsab hitwalan b-Somd *Aziz-Xan.! hulda-yele.! °6
pasriké kméwale ga-t'kané.! hdr-kas gezdlwa ba-’dnazé nosef,! xa-ndfar-ye, tré

ndfdrén,! talha ndfdrén,' >arba ndfdrén g-o-beld ba->dnazé nésu pasrd sagliwa.!
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Professions of the Jews

(69) As for the professions for the Jews, most of them were cloth-sellers.
There were many grocers and haberdashers. There were owners of pharma-
cies. We had many doctors. We had merchants who brought clothes and sold
them to the cloth-sellers. (70) Let me say to you,* we had dentists. We had
many goldsmiths—goldsmiths, those people who would smelt gold and
make gold. We had a few who were called ‘peddlers.” A peddler was some-
body who put goods on a donkey or on a horse, especially fabrics, and took
them to the villages to sell them.

Houses

(71) As for houses, everybody had a separate house. It was not like here
(where there are) apartments. Everybody was in his own house, with either
two floors, three floors or one floor. (There were) three homes in this house,
five homes in this house. But here (the buildings) consist of twenty-four
homes. (72) There was (nothing like this) there. Everything was one floor or
two floors, and they all had a courtyard. In their courtyard there were trees,
fruit trees, either apple trees—there were especially many grapes in the
courtyard of people. They would say that grapes in particular brought bless-
ing.? Everybody wanted there to be grape vines in their home.

Rabbis

(73) There, every day there was meat, fresh meat. Our rabbi, the rabbi of
our synagogue—he was a rabbi, he read the Torah, he performed circumci-
sions, and he was a Sohet. He had to go to a place called the ‘butcher’s shop’,
that is to that place where they slaughtered their cows and sheep, he had to
go there and slaughter them himself. He would see that the animal that they
slaughtered was not unkosher. (74) We had a butcher by the name of Aziz
Khan. He was a Jew. He brought meat to the shops. Everybody went and
according to his own requirements, whether he was one person, or there
were two people, or there were three people, or there were four people in
the house, they would buy meat according to their requirements.

2 Literally: May a petition be made for your service. This is a formulaic filler
calquing an idiom of Kurdish and Persian.
% Literally: had a blessing.
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(75) "brit-mild” ma‘mulan' ya-ga-béla koliwale! ya-ga-knistd.! rdba ndse
da‘wat koliwa,' &in kamriwa qdla mild $dmoé maswa hité.! raban' nosefl mila
kélwa.! (76) kéwa ga-beld ya-ga-knistd.! bdraxa kmérwa,! mila kélwa.! mildef-a¢
kolwale,! rdba rdba ‘ayzd,' rdba mon-duktoré ya-kolile! rdba bis-‘ayza-yele.!
>asldn na-rahdti litwalu *0-nasé,’ xér darmaneé-¢ litwa >o-waxtdra darmdne dden.!

pdroé magliwa' °o-qila,' qilé pdroé! mdtiwa résa o-mila.!

Relations between Jews and Muslims

(77) xd-mdi ld miri baqox' bsalmané ga-Kursan' sunni-yelu.! b$almané tré jorén.!
xd $i‘d xd sunni-ye.! *anyaxde ya-Kursan-yelu ¢iin kird-yen! sunni-yen.! stnni-
yen,! montdke hulde rdba ‘ayzé-yelu.! wdle ‘onyexde ya-Si‘a-yelu! mangdl
Haman,' Taran,' *Asfahan,! Siraz,! Karman,' Xorasan,' Balucastan,' *anyexde >aqrd
sorér-yelu! ta-’alha-hdmoar mdlé!' (78) q(fme d-6a >dna b-‘oldm hena,' hulaé wdxt-
e zilén waryd,! maxsusdn ga-yomdwde noxla,' ghéwa xa-pdréa zayrd ddén ba-
ldxau' b-ld sangill ké °dlén *anyexde hulaén,' ld-ba bsalmané taqri-bau, *anyaxde
najds-yen,! hulaé najds-yen.! (79) *dgdr xa-ndfdr hezdlwa ... ld ga->ahrd didan' ga-
>ahrané-xet,| >onyexde $i‘a-yelu,' mdsdlan hamréx ... bdga mdre t*kand hdmdrwa
xd kilo xéta holi,' masta holi.! *dgar kilé bi-zéa xdrdwa mastdke,' la ddrewal-6
tkaf,' ddréwa °6 ya-Saqld pulé bi-zoa hawsl! (80) kmsrwa °dgar ’ay-mastd
ddrenaf-6 t'kd nosaf najds xdrd,' ydni kdsif, xdrab.' *dxd kamriwa ’onyexde,
wdle ga-’dhra diddn ’dxd la-yele.! axni kénwa beldn ydtiwa.! hdz koliwa hén

béla diddn ydti onyexde.! ydti! xalan *axlile.
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(75) They would generally perform circumcision either in the house or
in the synagogue. They would invite many people, because they said that it
was a good deed to hear the cry (of the baby) at circumcision. Our rabbi
would perform the circumcision himself. (76) He would come to the house
or the synagogue. He would say a blessing and perform the circumcision. He
circumcised him? very well. He was much better than the doctors who do it.
The people were not ill at ease, yet they did not have medicines at that time
to apply. They would burn rags and they would put on the circumcision the
burnt ash, burnt rags.

Relations between Jews and Muslims

(77) One thing I did not tell you, the Muslims of Kurdistan are Sunni. Mus-
lims are of two kinds, one is Shi‘ite and the other Sunni. The ones in Kurdi-
stan, since they are Kurds, are Sunni. They are Sunni and were very good to
the Jews. But those who are Shi‘ites, like (those of) Hamadan, Tehran, Isfa-
han, Shiraz, Kirman, Khorasan, Baluchistan, they were so hostile (to the
Jews) that God said ‘That is enough!” (78) Before I was born, when the Jews
went outside, especially on rainy days, they had to put a yellow patch here,
on their chest so that they (the Muslims) knew that they were Jews, lest the
Muslims touched them, for they were unclean, the Jews were unclean. (79)
If somebody went—not in our town, in other towns, where they were
Shi‘ites, for example let’s say— and said to a shop owner ‘Give me a kilo of
such-and-such a thing, give me yoghurt’, if the yoghurt turned out to be
more than a kilo, he did not pour it back. He would pour it out and the per-
son buying it would have to give more money. (80) He would say ‘If I pour
this yoghurt back into its container,” it will become unclean,’ that is dirty,
bad. They would say things like that, but in our town it was not like that.
They would come to our house and sit. They wanted to come to our house
and sit. They would sit and eat our food.

% Le. the child.
¥ Literally: its place.
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Winter
(81) °awdldn t'kdne la ’asriwa.! nasé geziwa wdrya ba-talga-¢.! xor-t*kané la
“asriwalu.! wa-ba-‘dlawd-¢' rdsm ga-doka-yele! mdsdldn ga-"axsr-e pdyiz qdrwa
satwa! hdr xandwadé ta-nosef,! hdr maspahd ta-nosef,! gezdlwal xa-ddna térta
Sdgolwala.! kmewal-6 ga-béla nosef.' (82) rdban kéwa ddabahwal-6 baqéf.! tdmiz
kolwala.! xdéwa tdrefa ld-hawya,' xdrab ld-hawya.! *o-waxtdra gdsang' ... °o-
ndqolé-u mdqolé-u' *onyexde yd “gdidim*-yen! xdrab-yen,' 1d kaxlilii' doqwalti-u
Solotwalil.! (83) pasrdké kwslwale ba-’ild mdre beldké.! mdre beldké man-d-dy
pasrd mdtiwale ga-tdnurd bdsdlwale.! kamriwale gawurmd.! ndténwale' ga-t"kd
qdrird mdtiwale.! yaxcal litwalan xor-’o-waxtdrd.! mdtiwale ga-xd-t*ka qdrira
hawé! pés ta-satwd.! (84) *dy qawurmd ’dxd-yele' galgliwale ga-pliydw masxd
nosef,! masxd tortike,' 1d masxd,! denuld.! ga-denuld nésaf basliwala qdsdng.!
madtiwale ga-xd ... °6 waxtdra qogé-hitwa. qoqé xa-zdrf, zrifek-yelu msn ’dpre
smoqa.! >anyexde mdtiwalu ga-satwd.! man-d-6a rdba *astafdda koliwa.!
(85) GK: galya hitwa?!
(86) qalyd qdlénwale.! >o-pasrd qdlénwale! xdrwa ba-¢oke.! bsalmané haz koliwal
>axni mondix $drex baqui ga-lelé res-Satd,! Swawdnil °asndni,! >anyexde rdba
>asnde-yelu.! (87) gemdxwal xd hdmald kmdxwa.! xa-xwdn rdba rabtd tarséxwa
. mdsdldn *axni xd-mdi tarséxwa b-Soma ddndgazoé.! *oni la kdenwa ma-yén.!
Sirni mdtéxwa baqi!' Sdréxwale baqil ba-‘onwdn-e res-$atd.! °6ni rdba mo‘tagdd-
yelu! ké mon-xdle résa satd diddn ’axli.! (88) °dxni mdsdlan' paspara tarséxwal
g-0-lele.! duxwa tarséxwa,! qaysurén Sdréxwa baqiL.! ’6ni-¢ gemi hdr °o-yomd
sangdki,! loxmd sangdki tarsiwa,' geziwa Saqliwa-u' mon-kdra-u' dusa-u' gupta-u'

mastd-u' *anyexde mdtiwa gdaf ‘u-Sdriwa bdqa béla didan.!



TEXTS 431

Winter

(81) First of all, they did not close the shops. People would go outside even
in the snow. Indeed they did not close the shops. In addition, there was a
custom there, for example at the end of autumn just before winter® each
family, each family went in their turn and bought a cow. They would bring
it back to their home. (82) Our rabbi would come and slaughter it for them.
He cleaned it. He checked lest it be ritually unclean, lest it be polluted. Then
he carefully took out what had to be removed, those parts that were sinews
and were polluted, which they did not eat, and threw them away. (83) He
then gave the meat to the head of the household. The head of the household
put out some of this meat and cooked it in an oven. They called this
gawurma. They took it and placed it in a cool place. We still did not have a
fridge at that time. They put it in a place that was cool for it to remain until
winter. (84) This gawurma was like this, they would stir it round in its own
oil, the oil of the cow. Not oil, fat, they cooked it well in its own fat. They
put it in a—at that time there were pots. Pots were a container made of red
clay. They would serve this in winter. They greatly enjoyed this.

(85) GK: Was there galya?

(86) They would fry galya. They would fry meat and it would become
Coke. The Muslims wanted us to send them something on New Year’s Eve,
our neighbours and acquaintances—many of them were our acquaintances.
(87) We would bring a porter and we made a big tray ... for example we
made something called danagazoe.” They did not know what they were. We
put out such sweets for them and sent them to them, for New Year. They
were determined to eat our New Year food. (88) For example we made an
omelette on that night. We made duxwa.*® We sent them gaysuron.® On that
same day they would make loaves of bread, they would go and buy butter,
honey, cheese, yoghurt. They would put these on it (the tray) and send them
to us.

% Literally: close to winter.

» A sweet made from sesame.

%0 A dish made of rice and yoghurt.
31 A dish made of apricot.
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(89) lelawde satwd ydtéxwal ddwre Dxle.! lelé satwd ga-dokd ydrixa-yele!
qardéc-yela.! bdqa d-6a beldké masxniwale.! xa-odd buxari hitwdlu! ba-siwé
malgiwald,' *0-béla masxniwale.! (90) ’axni mdsdlan' xd-mdi hitwaldn b-$amd
kursi.! mangdl d-dy "sulhan® tolha kdrdte d-éa,' ’arba kdrdte d-éa,! bis ntéta
xanél.! xd ld‘éfa ddénwa ba-resaf.! txeldf xd-dana mangal-yela,! har-ga-drd
faqyawalu.! ga-déka zoxdl ddrénwa.! zoxdl ddrénwa gaaf.! gogird ddenwa
ba-zuxaldke! malgiwale ga-dokd' o-kursi Saxnawa.! (91) kiile ydtéxwa b-ddwre
Dxle.! ga-xd xandwadé didan,' *axni xamsd xondwalé-yelan,' tré xdlasyé-yelan,!

tatd dadka,' ydtdxwa b-ddwre loxle.! rdba tomé kaxlsxwa,! tome.!

King Solomon

(92) tati ydtiwal slhd mdnixd ddstan hdqéwa baqan' mdsdldn rdja’ b-Slémo
ha-mélex,! res-Slémo ha-mélex!' >aqrd ‘aqsl xird-y' ga-‘olam mangaléf la xird-y.
hic-kas ‘dql-e Slémo ha-mélex ld xirlale.! (93) kamriwa' xa-jam xirlale Slémo
ha-mélex,! mangdl sinama xirté-ya.! Soméf xird-y jam-e jdhanmd.! ydni jam-e
kdyd ke-ga-‘olam ... xdel-o,' >aqra hoxméf rdba xirté-ya.! (94) rdba-¢ hdris
xird-y,! xa-basor ... arbi ’an$é xirlale.! arbi *on$é ... ktiba xirén,' gér ’az-d-6
ya-xirlale! siga-u' Ppilagsim™ ‘onyexde! bé-hdsab.! mdsdlan' Sdta zild-y ld xa
baxtéf.

(95) hoxmaef' ga-‘olam mashur xirté-ya.! har-&{ malté! hasrat lobld-y bdef.!
xa-ndfar’ mdsdldn fdrz holéx xa-$ah' xd-mdi na-rahdti xirldwelale! zild-y man-
d-6 xéta tolba-y,! msurtd wild-y baqéf.! (96) mird-y' md holét? ’ay-hdsta ddx
holata?' *ay-hdsta ma xdrd?' rdba délte ‘olam! hdmésa baqéf xéta lobld-y,! "md-
tand” lobla-y.! xdzdne jawaharatéf' ga-‘oldm mashirr xirté-ya.! (97) xd waxtdra
%aqrd hdris xird-y' zila-y' tdldbd mdlka Sdba.! mdlka Sdba gwirté-ya.! °6-¢ rdba
dawlaman xirté-ya.! tdmdm-e ‘olam' hasratéf lobld-y.! mira-y! ddx ’ay-kiile

hoxmd ’alhd hiwté-ya bdqa d-dy brona?' dastané rdba hitwale ke->and fokri lén.!
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(89) During the winter nights we would sit together in a circle.’> A
winter night was long there and it was cold. For this reason they heated the
house. Some people had a stove, which they would fuel®® by wood and they
would heat the house. (90) We had something called a kursi ‘seat’, like this
table, three times (the size) of this, four times (the size) of this, it was a bit
higher. We would put a quilt on top of it. Under it there was a brazier,
which they had dug in the ground. They put coals there. They put coals in
it. They put a match to the coals and they ignited them there and the seat
became warm. (91) We all sat together. In our single family we were five
brothers and two sisters, and together with father and mother, we sat to-
gether. We ate a lot of nut kernels.

King Solomon

(92) My father, may he rest in peace, would sit and tell us a story, for exam-
ple concerning King Solomon, about King Solomon, that he was so intelli-
gent that there was nobody like him in the whole world. Nobody had ac-
quired the intelligence of King Solomon. (93) They said King Solomon had a
mirror, which was like a cinema. Its name was ‘Mirror of the World’, that is
a mirror that knows what is in the world. He would see this, so great was his
wisdom. (94) He was also very lustful. He had at least forty wives—forty
wives who were officially married to him*—in addition to those (wives)
that he had, (there were also) temporary wives and concubines, who were
without number. For example, he went to one of his wives (once) in a year.
(95) His wisdom became famous in the world. Every nation became
jealous of him. (If) a person, for example, let’s suppose a king, (if) some-
thing unpleasant had happened to him, he went and requested from him
(King Solomon) a thing and he (King Solomon) gave him advice. (96) He
(the other) said ‘What would you do? How would you do this thing? What
will become of this affair?” Many nations brought something to him, brought
gifts. The treasury of his jewels was famous in the world. (97) Once he was
so lustful that he went and sought the hand of the Queen of Sheba. He mar-
ried the Queen of Sheba. She also was very rich. The whole world became
envious of him. They said ‘How is it that God has given all this wisdom to
this young man?’ He (my father) had many stories that I do not remember.

%2 Literally: around each other.
% Literally: kindle.
34 Literally: had become by marriage document.
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The Tale of the Jealous Neighbour

(98) xa-waxtdrd tati ydtiwa xd hdkaydt hdgéwa bagan.! hitwa-u litwd
man-"alhd bis-pir! hi-kas litwa.! mdni hitwa?' xa-gora hitwd.! *éa gezslwa
ga-pliydw jangal.! ’ilané gardéqwa-u' kméwalu' ga-’ahrd zdbdnwalu.! ba-d-éa
gandagi kolwale.! (99) ba-d-dy zandagi rdba qdna‘at kélwa.! rdba razi-yele.! rdba
x0s-yele.! leldwde kewa-0' beld ydtiwa.! xa-ddna piit hdlabi déqwala ba-’ilef-ul
ddélwa gaaf-u' yaléf naqliwa-u' baxtéf naqlawa-u.! xos-yela hdmésa.! (100) xa
Swdwa hitwale! raba dawlamdn-yele.! tajar-yele.! °6 leldwde kewd-o beld,' ghéwa
ydtiiwa hdsab-u ktabe holii.! td palgd-lele! xa-sd‘at bdr pslga-lele ydtiwa.! hdr
qdre! hdr *ay-hdsab kélwale.! (101) °6 waxtdral *ay-"maxsirim" litwa ke-hdsab
héli baaf.! cort-yela.! &6rt xa-mondix-yelal mondixdne gérd-yelu ga-pliydw xa-
sim,! ddna ddna *anyexde hdsab koliwalw.! °dy ydtiwa lelé,! *awdl lelé gezalwa-6
bela,! xdlef kxalwale,' ydtiiwa ta-sa‘dté' tré bdr pslga lelé.! *and xam$a tomné!
mon-Hdbib gbéna.! xam$d tomné mon-Jéfri gbéna.! tolhd tomné m-Sdara gbéna.!

2

>arbd tamné *azy6 hiwli baqaf,! bdga Somin.! (102) *anyexde gbé ydtii ba-hdsab
mdtewd.! bdxtef zila tdldbe! kimra *at' b-dy kiile daraiox! xor->at hamesd hdrik-e
d-éa!' *dy Swdwa didan' gezsl siwé mon-jangdl kmé zdbonu.! xa-rezd loxmd-u
guptd $dqsl bdga yaléf-u' g-ay-piit ddél naqole naqli bagéf.! *at ma-kolét?' (103)
’dy baxtd-u °dy gord' bdxeli labliwa I-d-dy géra xét ké' ba-d-dy jéra zondagi kol
mira dadkd ld gordlox!! xd-yoma zil lagéf-u' mire bdgef mire flanakas' *at ba-
d-dy zondagi ba-kdar mayayox kx31?! halox.! *and jéns kawnd ba-ilox! ldble zabne!

‘dyza kdsbi hiil ta-nésox.!
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The Tale of the Jealous Neighbour

(98) Once my father sat and told us a story. There was, there was not, there
was nobody more senior than God. Who was there? There was a man. He
used to go to the woods. He used to gather (branches from) trees, bring
them back and sell them in the town. He would make himself a livelihood
by this. (99) He was very content with this life. He was very satisfied and
very happy. In the evening he would come home and sit. He would hold a
metal can in his hand and beat it (like a drum). His children danced and his
wife danced. Life was always happy.* (100) He had a neighbour, who was
very rich. He was a merchant. He would return home in the evenings and
had to sit and do the accounts and books. He would sit until midnight, an
hour after midnight, still reading and doing the accounts. (101) At that time
there were none of those machines with which one does accounts. It was an
abacus (that one used). An abacus is something (containing) things that
were round on a wire. One by one he would calculate them (the accounts).
He would sit at night. In the early evening he would go back home, eat his
food and sit until two o’clock in the morning.*® ‘I am owed five tmans by
Habib.*” T am owed five tmans by Geoffrey. I am owed three tmans by Sarah.
I gave her today eight tmans, (I gave also) to Som‘un.’ (102) He had to sit
and enter these things into the accounts. His wife went and criticized (him).
She says ‘You, with all your property, you are always busy with this! This
neighbour of ours goes and brings branches of wood from the woods and
sells them. He buys a little bread and cheese for his children. He drums on
the tin and they dance to it. What do you do?’ (103) The woman and the
man were jealous of the other man who lived in this way. She said ‘This
cannot continue.”® One day he went to him (the neighbour). He said to him,
he said ‘So-and-so, what use is this life to you? I shall give you some cloth.
Take it and sell it. Take the earnings for yourself.*

% Literally: It was always good.

% Literally: after midnight.

% Literally: I want five tmans from Habib. The toman was an Iranian unit of cur-
rency.

% Literally: Mother should not bury you. Le. you should not go to the grave
without changing things.

% Literally: Give the good business to yourself.
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(104) md kul-yéma gezét *ay-jangal ’ay-kiile zahamtd garséta-u?' kmet-6
xam$d qdran kwilox.! *and pul kwna ba-’iléx.! jsns kdwna ba-iléx, se-zdbne!!
yomd ’amd $éqel pulé tahét.! (105) °6 mire tob.! zil lagef-u! méle mtile-u! *ay-zil
jéns loble,! jonsdké loblé mdtile ga-xd t*kand zabné.! °dy-a¢ xir mangal d-6.
bdqdta °dsar gezdlwad jins zdbdnwa-u' kdluwale.! ’éa xamsa qdrané,! °6 tolha
qdrané,! °6 °arba qdrané,' °6 xamsa qdrané.! (106) leldwde gbéwa hezdlwa beld
tajordke! hdsabéf hawle-6 baqéf,! hdmadr ’aqrd zabni,! ’aqrd-¢ puléf-ye.! (107) xét
ld zarb ddélwa “aldf-u' ld ba-putiké ddélwal *u-la ydlef naqliwa.! baxtéf mira
bdqa gordke,' miral ld-gban °dy hdsab-u ktabe.! Solatle!! se-bdqa jangal, *ilandke

méluy,! zabnu!! ba-ldxd zandagi holét,! dii ga-puldké ba-naqléx!!

Nadir Shah

(108) °6 waxtdra kamri ga-’Iran! Nddor Sah ’Afsar' raba qudréf xirldle.! bdga
d-6 °alé! ké ra‘ydté, nasef,! nasé *dy mamldkdtd' dax zendagi koli' dax Id koli,!
gezdl lelawae! lobds-e dawresi 16swa.! lbbds-e xdrab loswa,! gezdlwa mdinwa
g-ay-lag,! g-o-lag, xde ndse ma kamrt,! nasé dax-yen,' zondagyti dax-ye! wa-"dgar
&dnance xa-nasd na-rahdti haweéle,! ’dle bdef.! (109) gezdlwa bar-tré nasé
samdxwa,! mdsilwa.! gezdlwa mdsdldn xd-9da nasé ke-ga-xd meydan smixén!
xdbra hdgén,! mdsitwa xabriL.! ba-d-dy jord gezdlwa,' *dgar &dndnée xd-ndfar
zolm xirdwe-léf,! gezdlwad jobran kolwalé-u' la $6qwa xét z6lm holi-lef.! wa-ba-

d-dy jord qudrdtéf raba xtrwa.!
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(104) Why do you go to the woods everyday and take all this trouble?
You bring back (the wood) and they give you five garans.* I shall give
money into your hand. I shall give you cloth, go and sell it! You will make
100 shekels in money a day.” (105) He (the merchant) said ‘Fine (that is
agreed).” He went to him, brought it (the cloth) and put it down (for him).
He (the other) went and took the cloth, he took the cloth away to put it in a
shop and sell it. He became like him (the merchant). Morning and evening
he would go and sell cloth and write down (what he had sold): this one five
qarans, that one three qarans, that one four qarans, that one five garans.
(106) In the evenings he had to go home and give back to the merchant his
accounts and say ‘I have sold such-and-such’ and (say) that his money was
such-and-such. (107) He no longer played on the drum, he did not beat the
can and his children did not dance. His wife said to the man, she said ‘I
don’t want these accounts and books. Throw it away! Go to the woods.
Bring pieces of wood and sell them. Live a life here. Beat on the drum and
let us dance!’

Nadir Shah

(108) At that time, they say, in Iran, Nadir Shah AfSar was very powerful. In
order that he might know how his subjects, his people, the people of his
kingdom lived,* he would go at night wearing the clothes of a beggar. He
would wear ragged clothes and would go and look this side and that side, to
see what people were saying, how people were, how their life was and, if a
person had a grievance, he would know about it. (109) He would go and
stand behind two people and listen. He would go, for example, to a group of
people who were standing in a square, speaking and listening to what they
said. In this way he would go and if a person had suffered some injustice, he
would go and make amends to him and did not allow him to suffer further
injustice. In this way his power had become very great.

0 Unit of currency (= 1/10 of a toman).
4 Literally: how they lived, how they did not live.



