
 

TEXTS 

INFORMANT A (ḤABIB NURANI) 

A Wedding in Sanandaj 

(1) ga-ʾaḥrá didàn| ga-Sanandàj| bráta-u broná mắgar xášti waxtărè| ga-xášti 
twkè ləx́le xắenwa.| ʾáy lá-yele blané-u broné mangál ʾătà| ʾazād̀ hăwén-u| ləx́le 
xằen-u,| ləx́le pasnì-u| məntắke ləx́le hezíwa waryá čəkmá mŭdătè-u| ta-ləxlé 
pasnì,| ʾo-waxtắra xlulà holí.| (2) ga-dokà| táte-u daăkè| bì-zoa| ʾəntəxāb̀ kolíwa| 
mằni| gorí ta-bronù.| hìtwa| bronăké həl-bratăké la-xewále ba-ʿamrèf,| wắle čún 
tate-ú daăkăkè| kəmríwa ʾéa ʿayztè-ya?| bronăké-č qăbùl kólwa.| (3) ba-mŭdằt-e 
ké| bəxlé dasgiràn-yelu,| bāź-ham rába baṣòr ləx́le xắenwa.| xəmé-u xmalè| həl-
kaldú la-xắenwa ʾəqrà,| yáni kaldăké hăméša réšaf ksèwala.| (4) ṣalmè doqáwa.| 
ṣalmé lìtwala| qắme xəmá-u xmalá ya-ʾăxóne dasgiranáf hiyá waryà.| hăméša 
xa-čačàw ba-rešáf-yele| yá lăčăgà ba-rešàf-yela,| ta-zămāń-e ke-ʾanà xlulá wilí.| 
(5) ʾaná wáxt-e xlulá wilì| ga-Tarāǹ-yeli nóši.| daăkí híya Tarāǹ| kəmrá tá-ləma 
ləbá hitóx baxtá gorèt?| xor-səní rába là-yele.| ʾanà| ʾəsrí-u təlḥà šné-yeli| xlùla 
wilí.| ham-dárs qărènawa| ham-ga-bánk ḥaštà konáwa.| (6) daăkí hìya| kəmrá 
gbé het-ó baqá ʾaḥrà.| xa-bratá mətwali-ó baqòx| rába zărìf,| rába ʿayztà,| mən-
xanăwadè ʿayztá.| familù rába ʿayzá-y| ʾăxonàf ʿayzá.| ʾăxonáf xa-duktər̀-ye,| 
ʾăxonáf duktəŕ kakèle.| xá ʾăxóna xetàf| čəkmá šoġḷè hité.| (7) măsălàn| 
hamrəńwa baqòx| nàft zăbəńwa,| mašrùb zăbəńwa.| twkané ràba hítwale| híwale 
ba-ʾijarà.| xá ʾambár rába rabtà hítwale| zmàṭela| tir-ʾahāǹ,| ʾasəǹ| zăbəǹwa.| lùle 
zăbəńwa.| wăsáʾel-e saxtmanì zăbəńwa.| míri ṭòb| morăxăṣì šaqná-u,| ken-ò.| 
ken-ó xằenaf.|  
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INFORMANT A (ḤABIB NURANI) 

A Wedding in Sanandaj 
(1) In our town, in Sanandaj, a girl and a boy perhaps sometimes, in some 
places would see each other. But it did not happen that, like now, the girls 
and boys were free to see one another and become fond of one another, or 
that they went out together for some time and chose one another, then got 
married. (2) There, the parents would generally choose who they married to 
their son. Sometimes the boy had never seen the girl in his life, but when 
the parents would say ‘Is she good?’, the boy would accept. (3) When they 
became betrothed, they still saw each other very little. The fathers-in-law 
and mothers-in-law did not see their bride very much, because the bride had 
always covered her head. (4) She was shy. She was shy to come out before 
her father-in-law and mother-in-law or the brother of her betrothed. There 
was always a robe on her head or there was a veil on her head, until the 
time that I married. (5) When I married, I myself was in Tehran. My mother 
came to Tehran and said ‘When do you want to get married?’, but I was still 
not very old. I was twenty-three when I married. I was both studying and 
also working in a bank. (6) My mother came and said ‘You must return to 
the town (Sanandaj). I have arranged a girl for you, very pretty, very nice, 
from a good family. Their family is very good. Her brother is good. Her 
brother is a doctor.’ Her brother was a dentist. ‘Another brother of hers has 
several jobs.’ (7) For example, I can tell you, he used to sell oil, he used to 
sell drinks. He had many shops, which he had rented out. He had a big 
warehouse, which was full of metal beams. He would sell iron. He sold 
pipes. He sold building materials. I said ‘Fine, I’ll take leave and come back. 
I’ll come back and see her.’  
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(8) ja-qắme d-èa ʾay-bratá daăkí hamrà| xa-šatá ga-Kursāǹ-yeli| xà yomá| 
ʾay-baxtí ʾătá ya-xăetà| xiyàli.| (9) rásm ga-doká ʾăxà-yele.| ga-yomà| reš-šatà,| 
baqa-xətnà| mən-be-kaldá xwāǹ kwíwa.| xwāń mà-yele?| mən-taxtà trəṣ́walu,| 
xa-taxtá rŭwà.| gáef širìn mătíwa,| ləbās̀ mătíwa,| jəlé ʿayzè mătíwa,| kwíwalu 
baqá xətnăkè.| rásm ba-d-áy jorà-yela.| (10) dohól-u zorná lapláwa qằme.| mən-
belá xəmè,| mən-belá xətnăkè,| gezíwa ba-dohól ʾu-zorná mən-d-áy kují-u 
măḥălè,| dăyáwa ʾəláf ta-gezíwa be-kaldà.| gezíwa be-kaldà.| yătìwa.| xa-čày 
šăténwa-u| xánči ʾaràq šăténwa.| (11) ʾo-waxtắra ʾaráq rába rasmì-yela.| heštàn| 
wəskí rába lìtwa.| xwanăké kmenwalà-u| gezíwa báqa béla nòšu.| (12) ʾaxní 
jwanqé smíxəxwa ga-ḥawšà.| xá-ʿəda jwanqé, băruxăwalí, smíxəxwa ga-ḥawšà.| 
har-ʾăxá tămašà koləx́wa.| xá-ʿəda blanè| smìxiwa.| ʾo-waxtắra baté mangal-lăxá 
kəryé là-yelu.| baté ntòe-yelu.| ʾay-ʾotaqà| ʾəqrá koštá là-yela.| tre-ʾəqrà-yela 
ʾotaqáf.| (13) ʾáy-ga xa-ṭăbăqá duwóm-yela šawyáwa măsălán ṭăbăqá haftóm-e 
lăxà.| ʾay-ʾotāq́ čəkmá ntoté-ya ʾo-waxtắra ʾotaqé ʾəqrá ntòe-yelu.| (14) mən-
lăḥāĺ ʾo-xiyàli.| míru ʾéa xăləstá Xanăkè-ya.| šəmá ʾăxonáf Xanăkè-yele,| ʾəlhá 
mănìxle.| bróna rába ʿayzèk-yele,| ràba.| ʾéa xăləstá Xanăkè-ya.| (15) ʾo-waxtắra 
Xanăká pìšwa,| heštán mən-ʿolāḿ la-zìlwa.| ʾaná mən-lăḥāĺ ʾo-xiyàli.| ʾày-əč| ʾo-
waxtắra ʾaná ʾafsàr-yeli| ga-Kurdəstāǹ.| rásm d-èele| ʾafsărè| ʾartèš| rakwíwa susì.| 
susì kwiwálu.| (16) xa-nắfar-əč mangál nokàr,| xa-sarbāz̀,| lăpəĺwa ba-šonéf réša 
susí xèt.| susyăké mən-sarbāzxané kméwale qam-tărà,| həl-didí markùwa| ta-
hezn-ó báqa sarbāzxanè.| ʾo-waxtắra mašiné ʾəqrá lìtwa,| pás mən-susì ʾəstəfadá 
kolíwa.| sarbāzxáne-č lăḥāl̀-yela,| ga-ḥdūd́ təlḥà kilometré,| ʾarbá kilometré ʾorxà-
yela.| (17) ʾaná xa-yomá réša susì-yeli| ʾáy-u xăləstáf rád xărì,| xăləstáf kəmrá 
baqàf| ʾéa bróna Jăhāǹ-ye.| šəmá daăkí Jăhāǹ-yele.| kəḿra báqa baxtì| kəḿra ʾéa 
bróna Jăhāǹ-ye.| xirá-y ba-ʾafsàr.| ʾáy-əč mírwala ʾəlhá šóqla ta-daăkèf| ʾăjáb 
bronèk-ye.| ʾăjáb zărìf-ye.| ʾo-waxtằra| ʾána-č xiyalì.|  
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(8) Now, before my mother told (me about) this girl, one year when I 
was in Kurdistan, one day I saw this wife of mine whom you see (now). (9) 
The custom there was like this. On New Year’s day they would give a table 
(of gifts) to the groom on behalf of the family of the bride. What was a ‘ta-
ble’? They made it out of a board, a large board. They put sweets in it, they 
put clothes in it, they put fine clothes in it, then gave it to the groom. The 
custom was like this. (10) The drum and pipe went in front. From the house 
of the parents-in-law, the house of the groom, they went with drum and 
pipe through the lanes and streets, (the music) playing until they arrived at 
the house of the bride. They went to the house of the bride and sat down. 
They drank tea and they drank some arak. (11) At that time arak was le-
gal.10 There was not yet much whisky. They brought the table (for the 
groom), then went to their homes. (12) We youngsters were standing in the 
courtyard. We, a few youngsters, my friends, were standing in the courtyard. 
We were just looking. A few girls were standing there. At that time houses 
were not low like here. Houses were high. The room there was not as low as 
this (room here). A room there11 was twice (the height). (13) At that time 
what was the second floor was equivalent to, for example, the seventh floor 
here. While this room is as high as this, at that time the rooms were high 
like that. (14) I saw her from afar. They said ‘That is the sister of Xanăka.’ 
The name of her brother was Xanăka, may God grant him rest. He was a 
very fine lad. ‘That is the sister of Xanăka.’ (15) At that time Xanăka was 
alive, he had not yet passed away. I saw her from afar. She—once I was an 
officer in Kurdistan. It was the custom that officers, in the army, would ride 
on a horse. They would give them a horse. (16) Somebody like a servant, a 
soldier, would, moreover, follow him on another horse. He would bring the 
horse from the barracks to the door and would mount me (on the horse), 
(waiting) until I went back to the barracks. At that time there were not so 
many cars, so they would make use of a horse. The barracks were at a dis-
tance, around three or four kilometres away. (17) One day I was on a horse. 
She and her sister passed by and her sister said to her ‘That is the son of 
Jăhān.’ The name of my mother was Jăhān. She said to my wife, she said 
‘That is the son of Jăhān. He has become an officer.’ She (I am told) said12 
‘May God preserve his mother, he is a wonderful boy, he is wonderfully 
handsome.’ I saw her at that time.  

                                           
10 Literally: official. 
11 Literally: its (i.e. of the Sanandaj) room. 
12 The grəšwale form is used here with an evidential sense (§9.3.2. ii). 
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(18) daăkí-č híya báqa Tarāǹ,| míra baqì| gbé het-ó ʾay-bratá goretà.| míri 
ṭòb| hár-či ʾāt́ kəmràt| ʾána mătúna ba-réš ʾenì.| hár-či ʾāt́ kəmrát qăbùl hití.| 
HʾázH zìlawa| mírwala baqá ʾăxonàf-u| nóšaf là halbắta,| xa-năfar-xét šəŕwala 
baqá ʾăxonàf| hămər kè| ʾay-bronà| həl-d-áy bratá gbè.| HʾázH ʾoní-č qăbùl 
wílwalu.| (19) ʾána xa-yomá hiyen-ò,| zína dokà-u| leléf-o zílex baqà| širinì 
hămex-ó,| xá-ʿəda mən-našè| qawmàn ké| bi-zóa sənú ràba-yele,| măsălàn| ʾəšti-
šənè,| šoi-šənè.| ʾárba xamšá năfăré pílex ʾorxà-u| zílex dokà,| məntắke daăkì.| 
ʾána tatí mən-ʿolāḿ zìlwa| qắme təlḥá-šəne qắme d-ò.| tatí-u ʾăxoná rŭwì,| ʾay-
ʾăxonì,| ya-xắet ʿakséf ga-lăxà-y,| ʾó ʾəštá šoá šəné qắme-d-ea mən-ʿolām̀ zíl.| 
(20) zílex dokà-u| širiní híwlu baqàn| ʾu-xét xíra ba-dasgiranì.| xíra ba-dasgiranì,| 
bəq́ătef-o qímna zína dokà.| híya ga-balkonăkè,| kəmrá baqì| ba-lišaná bšəlmanè| 
Kkèt gărăká?K| yáni mằni gbet?| ʾána-č mìri| Mərzá Xănăká ga-belà-y?| kəmrá ʾì.| 
(21) ʾay-zílwala mírwala báqa Məŕza Xănăkà,| mírwala Məŕza Xănăká xá-gora 
gbelòx.| la-kắyan mằni-ye.| Xănăká-č mən-panjărăké mʿine-ò| həl-didí xèle.| ʾá 
kŭĺe dasgiranàx-ye!| (22) ta-ʾăxá míre baqàf| ʾáy ʾərqàla.| xét ṣalmé lìtwala 
samxá lága didí ʾána xăènaf.| ʾərqála zíla tíwa ga-xa-ʾotāq̀.| ta-nóšaf tărăké 
məźra ba-réša-nòšaf.| tắra məźra ba-réša nòšaf| zílawa tíwa ga-dokà.| (23) bàr-
d-o| ʾána tìwna| xa-čáy mélu baqì.| là,| šarbàt mélu baqí.| xăləstá rábta šarbàt 
méla baqì.| míri ʾána šarbát mən-ʾíla didáx là šăténa.| gbén dasgiranì šarbát 
hámya baqí.| pás har-čí ʾəṣrāŕ wílu là híya.| ʾaxréf ba-zór miyàlun-u| míri là 
šăténaf ʾána.| (24) ja-rásm ʾăxà-yele| xor-ʾay-bratá lá-xar ʾay-broná xắya x-kà,| 
maxṣuṣán wáxt-e ʾăxonăwaláf tiwèn.| ṣalmè doqáwa.| HàzH| bár-d-o xét yăwāš́ 
yăwāš̀| hìya,| šarbătăké méla baqì| ʾu-bár-d-o tíwa lagì-u| xa-dána lăčăgá rabtá 
ba-rešàf-yela.| rešáf ksèwala-u| yăwāš́ mən-rešáf gəršàli| šoḷtáli d-o-làg.| (25) 
baqá-ʾawaḷ kăràt| ʾána híyeli ga-Kursāǹ.| qắme didì| hič-kás ʾay-ḥaštá la-
wilawalè| ké lăčăgá ba-rešá dasgiraní nătènef-o| dasgiraní yătá lā-ʾilì.|  
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(18) My mother came to Tehran and said to me ‘You must go back and 
marry this girl.’ I said ‘Fine. Whatever you say, I am willing to do. I agree 
(to do) whatever you say.’ Then she (my mother) went and said to her (the 
girl’s) brother—of course not she herself, she sent somebody else to her 
brother to say that the boy loves the girl. Then they agreed. (19) I returned 
one day and went there. On that very night we went to fetch the sweets,13 a 
group of people, our relatives, who were mostly elderly, for example sixty or 
seventy years old. We set off, four or five people (in all) and went there, 
with my mother. My father had passed away three years previously, my fa-
ther and my elder brother—this brother of mine whose picture you see here, 
he passed away six or seven years ago. (20) We went there and they gave us 
sweets, and then she became my betrothed. After she became my betrothed, 
the next morning I went there. She came onto the balcony and said to me in 
the language of the Muslims kēt gărăka?, i.e. ‘Whom do you want?’ I said ‘Is 
Mərza Xănăka at home?’ She said ‘Yes.’ (21) She went and said to Mərza 
Xănăka, she said ‘Mərza Xănăka, a man wants you. I do not know who it is.’ 
Xănăka looked out of the window and saw me. ‘Oh, it is none other than 
your betrothed!’ (22) When he said this to her, she fled. She no longer had 
confidence to stand by me, whilst I could see her. She fled and sat in a 
room. She closed the door behind her.14 She closed the door behind her and 
went and sat there. (23) After that, I sat and they brought me tea. No, they 
brought me sherbet. The elder sister brought me sherbet. I said ‘I shall not 
drink sherbet from your hand. I want my betrothed to bring sherbet to me.’ 
Then, however much they insisted, she did not come. In the end they 
brought her by force. I said ‘I shall not drink it (unless she serves me).’ 
(24) Now, it was the custom that the girl should not yet see the boy, espe-
cially when her brothers are sitting (in the room). She was shy. Then after a 
while, she slowly came again, brought the sherbet to me and sat by me. A 
large veil was on her head. She had covered her head. I slowly pulled it 
from her head and threw it to one side. (25) I, for the first time, was able to 
do this in Kurdistan. Before me nobody had done such a thing, namely that I 
should take away the veil from the head of my betrothed and my betrothed 
should sit by my side.  

                                           
13 Symbolic act signifying the agreement of the family of the bride to the be-

trothal. 
14 Literally: upon herself. 
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(26) bàr-d-o| lelèf-o| daʿwát wílu mən-familàn| mən-xanăwadàn| mən-
ʾăxonì| mən-daăkì| ʾăxonà xéti,| mən-d-ó familí-č ya-hiyénwa baqá širní xoràn.| 
leléf daʿwatàn wilú,| ba-ʾəstá pa-gošà holì,| kəmríle pa-gošà.| ʾo-lelé xa-šāḿ 
mfăṣál híwlu baqàn-u| ʾaná ʾo-lelé la-zìna-o belá,| ga-doká gnèna.| (27) ta-
bəq́ătef-o zina-ò.| qímna zína reš-Tarāń báqa réša ḥaštì,| čún gbéwa ham-dàrs 
qăréna-u| ham-ḥaštà-hona ga-bánk.| bar-xa-mŭdát-xet daăkí híya ba-šoní ʾắxa 
kòla| ʾāt́ taḥṣilóx timà-y| gbé het-ò| lagá ʾăxonòx.| ʾăxoní dawaxanè-hitwale,| ʾáy 
ʾăxonì.| gbé het-ó məntắke d-ó komák holèt.| (28) ṭòb,| ʾána ḥášta bánk wéḷ 
wilàli-u| hiyen-ó zína tíwna lagèf-u| bəxlé ḥaštá wilàn-u| ḥaštán ʿayztà-yela-u| 
rába ʿayztà-yela-u.| ta-xlulà wilán.| (29) xlulà wilán-u| g-ó waxtằra-č| tanhá xà 
ʿăkāś hítwa| ʿáks nătéwa ga-Kursāǹ.| ʾaxní nóšan durbín ʿăkasì lítwalan.| ʾó ʿàkse 
ntéle.| durbíne xét-əč lìtwa,| vìdyo.| HʾázH čəkmá ʿaksé ntenìlan,| ʾonyexáe píšen 
báqa yādgarì.|  

(30) ja-ʾătà| ba-rajə́ʾ  ba-xlulà hámna báqa didòx.| bar-d-áy širní xoràn| xa-
mŭdắt-e trè-yarxe,| təlḥà yarxé ṭùl gărəšwá.| hítwa xá-šata ṭùl gărəš́wa ké| gbén 
xlulà holí.| gbéwa xá-ʿəda mən-náše pìre| xanăwadà| hezí baqà| xosté xlulà,| yáni 
hamrí ʾijazá húlmu báqa xanăwadé kaldà| hamrí ʾijazá hùlmu| ke-ʾaxní xlulà 
holéx.| (31) ʾóni-č xa-baṣór kəmríwa hàya-u| xánči nóšu doqìwala.| kəmríwa 
hàya-x-kar,| palăpál la-holmù.| là,| xet-bronăké rəwyà-y,| bratăké rwitè-ya-u| gbé 
xlulà holí.| (32) pás ʾijazá xlulá kwìwa.| ʾé kəmríwale xostè xlulá.| ʾé m-ʾawaḷàf.| 
bar-d-èa| ʾijazá wilwalù,| gbéwa xa-širní xorắn-e mfăṣàl doqí| širní hăwi-ò.| (33) 
rába famíl daʿwát kolìwale.| gezəx́wa báqa širní xoràn.| ṭăbăqé rŭwè hítwa| 
kəmríwalu xwāǹ.| ba-kurdí bšəlmané-č kəmríwale xwānčà.| ga-d-èəč| širìn 
mătíwa-u| klučè-u la-kắena,| ʾābnăbatè-u| nuqḷè-u.| kŭĺe məndixanè| kŭ́le məndíx 
kè| širìn hăwé,| xəlyà-hăwe.| ʾéa mărasém-e širné xoràn-yela.|  
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(26) Then, in the evening, they invited our family, my brother, my mother, 
my other brother, my family members who had come to ‘eat the sweets’ (at 
the betrothal). In the evening they invited us to honour us by performing 
the ‘stretching of the leg’, they call it ‘stretching of the leg.’15 That night they 
gave us a copious dinner. I did not go back home that night but rather I 
slept there. (27) In the morning I went back. I set off and went to Tehran for 
my work, because I had both to study and to work in a bank. After a while 
my mother came after me and says16 ‘Your studies are finished, you must 
return to your brother.’ My brother had a pharmacy—this brother of mine.17 
‘You must come back and help him.’ (28) So, I stopped the work in the bank 
and I went back and stayed with him. We worked together. We worked to-
gether very well, very well. (This continued) until we held the wedding. 
(29) When we held the wedding, at that time there was only one photogra-
pher who took photographs in Kurdistan. We ourselves did not have a pho-
tography camera. He took photographs. There were no other cameras (and 
no) video. We took a few photographs and they have remained as a re-
minder (of the event).  

(30) Now, let me tell you about a wedding. After the ‘eating of sweets’, 
a period of two months or three months would pass. Sometimes a year 
would pass before they wanted to hold the wedding. A few senior people of 
the family had to go to request the marriage, that is to say to the family of 
the bride ‘Give permission, give permission for us to hold the wedding.’ (31) 
They (the family of the bride) would say ‘It is a little too soon’ and would be 
rather reluctant (to give their permission). They would say ‘It is still too 
soon, do not rush.’ (The family of the groom would say) ‘No, the boy is al-
ready grown-up, the girl is grown-up. They must marry.’ (32) Then they 
gave permission for the wedding. They called that the ‘request of the wed-
ding.’ This (is what happened) at first. After they had given their permis-
sion, they had to hold a big ceremony of ‘eating the sweets’ and distribute 
sweets. (33) They would invite a lot of family and we would go to the ‘eat-
ing of the sweets.’ There were big trays which they called (in Farsi) xwān 
(‘table’). In the Kurdish of the Muslims it was called xwānča. In this they put 
sweets, cakes and I don’t know what, sugar candies, confectionary. Every-
thing, everything that was sweet. This was the ceremony of the ‘eating of 
the sweets’ (betrothal).  

                                           
15 Giving the right of the groom to enter the house. 
16 Literally: She does thus. 
17 The informant points to a picture of his brother on the wall. 
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(34) bár-d-o gezìwa| bár-d-ea ke-xostá xlulá wilwalù,| xèta kolíwa| mà 
kəmríwale| háft-e xlulà?| ʾilá dwaqà.| kəmríwale ʾilá dwaqà.| (35) xá-ʿəda 
jwanqé daʿwát kolìwa| məntắke xətnăké ta-yóma yătìwa,| naqḷíwa-u 
nandènwa-u.| dearà dắenwa ʾəĺef-u,| šăbubà dắenwale,| ta-yomà.| ʾéa ʾilá dwaqà-
yela.| (36) bár ʾilá dwaqà| kaldá gbéwa lablíwa ḥămām̀.| ʾənšè.| ʾo-waxtắra xor-
ḥămām̀ lítwa ga-belá.| ḥămāḿ ʿămumì-yela| mangál ḥămāḿ-e turkì-ya| ʾắgar 
xiyăwelòx.| gezíwa báqa ḥămām̀.| (37) ḥămāḿ-e turkí mà-jor-ila?| lăxà| ʾotāq̀-
ila,| tré təlḥá ʾəqrá lăxà.| šerè,| šeré màe-hitwa,| máe šăxinè.| tùn hitwalá.| 
ḥămamăké mašxniwalà.| mən-d-ó šeré dărénwa ga-tās̀.| máe dărénwa ba-rešù.| 
(38) ləfkà garšíwa,| kəstà garšíwa.| pašòr garšíwa ga-ʾaqlú.| xa-pašór képa 
komtà-yela.| kménwala ga-txéla ʾaqlù| ke-ʾaqlú ṣāf̀ xắri.| nimašorà dắenwa ba-
ṣalmù,| báqa ṣalmú ʿayzà hăwé.| ḥănà doqíwa ba-rešù.| rasí rajə́ʾ  ba-ḥăná-č là-
ḥqelan.| ʾéa ḥămāḿ zalù-yele.| (39) bár-d-o kenwá-o be-kaldà.| ga-dokà| năhār̀ 
kwíwalu.| rajə́ʾ  ba-ḥănabandàn lá ḥqéli baqóx.| ḥănabandàn-əč| ʾarbá xamšá 
yomé qằme xlulá yelá.| ya-trè-yome qắme xlulá yelá.| tré-yome qằme xlulá yelá.| 
(40) gbéwa xá-ʿəda mən-bé xətnà| ḥắna doqi-ò.| ḥắna xa-məndìx-ye| xá mən-
măwád-e giyahì-ye.| mən-ʾilanà doqilé.| xa-məndìx-ye| ké pərčé komà kolú.| 
măwád-e tăbiʿì-ye| lá mangál d-áy rangé ya-ʾắta hìt.| măwád-e tăbiʿí-ye doqíwale 
ga-rešù.| (41) gbéwa be-xətnà| xá-ʿəda ʾənšé-u jwanqé hezì| ḥăná doqí ga-rešá 
kaldăkè.| ga-rešá-e kaldà,| ḥănabandàn qărénwala,| guranì-hitwa b-šəmá 
ḥănabandàn.| (42) bar-ḥănabandán xlulà-yela.| lelé xlulà| mən-be-xətnà| ʾo-našé 
ya-daʿwàt kolíwalu,| familù yelú,| băruxù-yelu.| hawkār̀-yelu,| kŭ́le daʿwát 
kolìwalu.| (43) šămáš-e kništà| gezəĺwa susì kméwa.| ʾay-susí qăšáng 
marzənwale-ò.| yaráq dăèlwa báef.| parčané ʿayzé dăélwa ba-susiyăkè.| qăšáng 
marzənwale-ò.| xa-jāḿ dăélwa qám babenèf.|  
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(34) Afterwards, after they had performed the ‘request of the wedding’, 
they did something, what was it called, the week of the wedding? — ‘the 
joining of hands.’ It was called ‘the joining of hands.’ (35) They would invite 
several young men and they would sit with the groom for the day, dance 
and jig. They would beat the tambourine and play the pipe for a day. This 
was ‘the joining of hands.’ (36) After ‘the joining of hands,’ they had to take 
the bride to the bath. At that time there was still no bathroom in the house. 
The bath was public, like a Turkish bath, if you have seen one. They would 
go to the bath. (37) What is a Turkish bath like? There is a room here, two 
or three rooms like this here. Taps, there were water taps, hot water. It had 
a furnace. They used to heat the bath. From the taps they put (the water) in 
a jug. They poured the water over themselves. (38) They scrubbed with a 
loofah. They scrubbed with a bag (of soap). They scrubbed with a pašor 
(‘foot washer’) on their feet. A ‘foot washer’ was a black stone. They applied 
it to the bottom of their feet so that they would become smooth. They put 
cleansing mud on their face, in order to treat18 their face. They put henna on 
themselves. In fact, we have not talked yet about henna. This was (the cus-
tom of) their going to the bath. (39) Afterwards they came back to the house 
of the bride. There they gave them lunch. I have not told you about the 
henna ceremony. The henna ceremony was four or five days before the 
wedding, or it was two days before the wedding. It was two days before the 
wedding. (40) A group of people from the groom’s family had to obtain 
henna. Henna is something, it is a herbal substance. They obtain it from a 
tree. It is a thing that makes hair black. It is a natural substance, not like the 
colours that there are nowadays. It is a natural substance that they put on 
their head. (41) The family of the groom, a group of women and young peo-
ple, had to go and put henna on the head of the bride. (They put henna) on 
the head of the bride, and sang the ḥănabandan to her, there was a song 
called ḥănabandan. (42) After the ḥănabandan came the wedding. The peo-
ple whom they invited on the night of the wedding from the family of the 
groom were relatives, were friends, were work colleagues—they invited 
them all. (43) The beadle of the synagogue went to fetch a horse. He deco-
rated the horse beautifully. He put a decorative cover on it. He put fine ma-
terials on the horse. He decorated it beautifully. He put a mirror in front of 
its forehead.  

                                           
18 Literally: be good to. 
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(44) məntắke d-áy našé ba-dohól-u zornà| gezíwa baqá kaldá hămeníla be-
xətnà| mən-d-áy kují-u măḥălè| ʾo-waxtắra xór xiyabané ʾəqrà-litwa.| kŭlé kují-u 
măḥălè-yelu| ga-pliyáw maxṣuṣàn| măḥălé didàn,| măḥălé yăhudì,| hulaé ga-
dokà-yelu.| kŭĺe hulaé lā-ləx̀le yelú.| (45) ʾay-našé b-ay-kujăwáe gezìwa-u| dohól 
ʾu-zorná dăyáwa ʾəlàf-u| ʾáy našé ya-ga-ʾáy kují yelù| kŭl̀e| qalá d-áy zorná 
šămenwalè| kénwa waryà.| ga-tắra ḥawšú samxìwa.| jāḿ kménwa ba-qám 
kaldá-u xətnà.| ʾəqrá ʾəḥtərāḿ-e ləx́le doqìwa.| (46) gezəx́wa be-kaldà.| kaldá 
kménwala tèx.| markwíwala həl-d-ó susì.| bāz̀-ham| ba-dohól-u zornà| ʾay-našè| 
xá-ʿəda píle m-qằmaf| xá-ʿəda píle m-bàraf,| ba-dohól-u zorná lablíwala be-
xətnà.| (47) ʾătá ga-be-xətnà| tárz-e qədúš ʾăxà-yele| ke-xá-dana pardá doqìwa-u| 
g-o-dimàf| kaldá-u xətná samxì| g-ay-lág-əč našé samxìwa.| (48) ʾo-waxtằra| 
ʰxaxámʰ-e kništàn,| ʾəlhá mănìxle,| kəmrìwale| Xăḷifá Mixaʾèl,| Mixáʾel Dăyanì,| 
ʾəlhá mănìxle,| ʾó kwéwale kătuwăkè,| kălúwala ba-xắt-e nòšef.| kméwala ga-
dokà,| qărèwala-u| kməŕwa xətná čəkmá kwəĺ báqa kaldăkè,| kaldăké mà hitá.| 
kŭĺe kalwìwale-u| pirè| gbéwa ʾemzà holiwalá.| (49) bar-d-èa| ʾay-mărasəḿ tìm,| 
našé gezíwa-o belà-u| hár-kăsu gezəĺwa béla nòšef-u| kaldá-u xətná pišìwa| 
gezíwa ga-pardà.| (50) bəqătà-č| gbé paxasù| hezà| ʾay-stačé băkarằt-e| d-ay-
kaldà| lablálu báqa tata-u-daăkà| wa-maxwíwala našé xét-əč ke-ga-dokèn| ke-
ʾălén ʾay-bratà| bătulà xirté-ya,| bratulà xirlála.| be-bătulá lá xirtè-ya.| rasmán 
ʾăxà-yele.| ʾătá ga-lăxá lá bătulà baqrí-u| là-hitu.| qắme d-ó-č xlúla holì| kŭĺe be-
bătulà-yen.| (51) bàr-d-o| léle ʾáṣər-e šăbàt.| léle rotá xlulá xărawà,| lelé šăbàt| 
gbéwa xətná hezl-ó be-kaldăkè| ga-dokà| xăletèf holí.| xăletéf xa-dăsá ləbās̀-yele,| 
krawàt,| surà.| (52) ləbāś ʿayzé šaqlíwa baqèf-u| mătíwale ga-xa-xwāǹ-u| ga-
doká yătìwa,| ʾaràq šătéwa-u| mazzà kəxlíwa-u| ʾáy-ka dolá-u zorná là lablíwa,| 
dearè lablíwa,| deará šăbubà.| ga-doká xánči naqḷìwa-u,| har-kắsu gezəĺwa béla 
nòšef.| (53) tá beqắta šăbàt.| bəq́ăta šăbát gbé famíl hé belá xətnà,| xətná lăbəĺ 
báqa kništà.| jámʾ xărìwa-u| ba-dolá-u zorná lablíwale kništà.| bár-d-ea kništà-č 
timá,| băraxà mirú,| kŭĺe zíli băraxá sefár mirù,| kníšta tèma,| kén-o béla bāź-
ham ba-dohól-u zornà.|  
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(44) The people went with it with drum and pipe to the bride to bring 
her to the house of the groom, through the alleys and streets—at that time 
there were not so many roads. They were all lanes and streets, especially 
within our streets, the Jewish streets, where the Jews were. All the Jews 
were (living) side by side. (45) The people went along these lanes. The drum 
and pipe were played. All the people who were in the lane and heard the 
sound of the pipe would come outside and stand at the door of their court-
yard. They brought a mirror to the bride and groom. They had such respect 
for one another. (46) We would go to the house of the bride. They brought 
the bride down. They mounted the bride on the horse. (Then) also with the 
drum and pipe, the people took her to the house of the groom with the drum 
and pipe, some in front of her and some behind. (47) Now, at the house of 
the groom, the method of consecration was as follows. They would draw a 
curtain. On one side of it stood the bride and groom and on the other side 
stood the people. (48) Then the rabbi of our synagogue—may God grant 
him rest, he was called Xălifa Mixaʾel, Mixaʾel Dăyani, may God grant him 
rest—he had the marriage contract which he wrote with his own hand. He 
would bring it there and read it and say how much the groom would give to 
the bride and how much the bride had. They would write everything down 
and the elders had to sign it. (49) After that, when the ceremony had fin-
ished, people went home, each person going to his own home. The bride and 
groom remained and went behind the curtain. (50) In the morning the 
‘woman inspector’ had to go and take the ‘sheets of virginity’ of the bride to 
the parents. They would show it to other people who were there so that they 
would know that the girl had been a virgin, she had had virginity, she had 
not been a non-virgin. Our tradition was like that. Now here they do not 
require a virgin, they do not have (them). Before they marry, they are all 
non-virgins. (51) Afterwards, on the eve of Sabbath—the wedding took 
place on Friday—on the eve of Sabbath the groom had to go back to the 
bride’s home in order for them to give him there his gift. His gift was a set 
of clothes, a tie, a shirt. (52) They bought fine clothes for him and put them 
in a chest. They sat there and drank arak. They ate snacks. At that time they 
did not bring the drum and pipe, they brought tambourines, the tambourine 
and flute. They danced there a little, then everybody went home. (53) Until 
the morning of Sabbath—on the morning of Sabbath the family had to come 
to the house of the groom and take the groom to the synagogue. They would 
gather and would take him to the synagogue with the drum and pipe. After 
the synagogue had finished and they had said the blessing, everybody had 
gone and said the blessing on the Torah—the synagogue finishes and they 
go home again with the drum and pipe.  
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(54) xətná kménwale-o béla nošù.| ta-ʾàṣər| ʾay-dohól-u zorná ga-ʾay-ḥawšá 
dăènwa.| ḥắwəš hìtwa,| ḥawšé rŭwè.| g-áy ḥawšá dăénwa ʾəlàf-u| jwanqé-u piré-u 
ʾənšé-u guré-u ʾăméta kŭĺe naqḷìwa.| ʾaráq šătènwa-u| naqḷìwa.| kŭĺe màst-yelu.| 
(55) zəndəgí rába rába băsimà-yele.| ʾătá zəndəgí rába sadà xirá-y.| našé rába 
tăqalà lá dăénwa,| rába həŕs-u jáw litwálu báqa puḷè.| ʾătá kŭĺe ʿolāḿ xirté-ya 
puḷè.| hár-kas bi-zóa hăwéle bíš ʿayzà-y.| ga-dokà| rába našè| rába hamrét daw-
lamán hăwèn,| dawlamán là-yelu.| hár-kăsu pəška-nóšef hìtwale.| (56) zəndəgí 
ʿayzà kolíwa| zəndəgyú xărāb́ là-yele.| zəndəgí sadà-yele.| ʾay-moblamán-u ʾasxá 
lìtwalan ʾáxni.| ʾay-méz lìtwalan.| ʾaxnì| fàrš rába hítwalan,| qaḷiyè.| qaḷiyé 
mandéxwalu rešá ʾărà.| pəštì hítwalan| dăéxwalu ba-guzà.| došăké ʿayzé 
mandéxwa rešá ʾărà,| yătéxwa réš ằra| b-áy jorà.| ʾătá har-lá-giz la-kélox yắtət 
ʾăxà.|  

Festivals 

(57) pătirè| ʾaná daʿwát konóx lelé pătiré hál lăxà!| Hmən-axareH Purìm,| Lelangè 
kəmrex-ʾàxni,| našè,| ʾənšé-u gurè| hár-kas hewalè| ga-belá yătùwa| tămisì dóqwa.| 
belăké gbé tămāḿ tamíz holìle,| gard-u-xakéf doqìle,| qaḷiyé napṣì,| došăké napṣì,| 
belá holíle ba-jāḿ báqa pătirè.| ʾéa ʾăwăḷèf.| (58) bàr-d-o| gbéwa hezíwa zărá 
šaqlì,| zărăké hămènwale-o| ga-béla dána dána găbènwale,| tămíz holìwale.| nóšu 
lablíwale ʾorxèl.| (59) ga-dóka ʾorxél reš-kepè-yelu,| tre-képe réša ləx̀le.| máe 
mən-láʿel kénwa tèx.| păré ba-taxtè-hitwa.| ʾay-păré măčiriwalu-ò,| ba-fəšár-e d-o-
màe| ʾay-harà| ʾo-kepé tre-kepé kəmríwalu harà,| čeriwà-u| ʾay-zărà| ṭaxnìwale| 
kolíwale ba-qamxà.| (60) lá-hezi qámxa šaqlì,| qámxa ké kašér la-hăwè.| gbé 
zărà| nóšu tarṣìle,| nóšu tamíz holìle,| nóšu ṭaxnìle,| ləxmá ʰpèsaxʰ holí gaéf,| 
maṣṣá tarṣì,| kašèr hăwé.|  
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(54) They brought the groom to their house. Until evening they played 
the drum and pipe in the courtyard. There was a courtyard, (there were) big 
courtyards. They beat the drum19 in the courtyard and young and old, 
women and men all danced together. They drank arak and danced. They 
were all drunk. (55) Life was very very pleasant. Now life has become very 
easy. People (then) did not exert themselves. They did not have much yearn-
ing for money. Now the whole world has become money. Everybody who 
has more is (considered) better. There you would think that many people 
were rich, but they were not rich. Every one of them had enough for him-
self. (56) They led a good life, their life was not bad. Life was simple. We 
did not have this furniture and the like. We did not have (things) like this 
table, etc. But we had a lot of bedding and carpets. We would spread out 
carpets on the floor. We had a back-support, which we put on the wall. We 
spread out good mattresses on the ground and sat on the ground in this way. 
Now you could never sit like that. 

Festivals 
(57) Passover—I invite you to come here on the eve of Passover! After Pu-
rim—we call it Lelange—people, women and men, everybody who could, 
would stay in the house and do cleaning. They had to make the whole house 
clean, remove the dust, shake the carpets, shake the mattresses, in order to 
make the house into a mirror for Passover. 20  This is the beginning. 21 
(58) Afterwards they had to go and buy wheat, bring the wheat back, sort it 
grain by grain in the house and clean it. They would themselves take it to 
the mill. (59) There the (grinding by) mill was on two stones, two stones on 
top of one another. Water would come down from above. There were pro-
pellers made of wood. It (the water) would turn the propellers. By the pres-
sure of the water, the grindstones—the stones, the two stones were called 
grindstones—would turn and grind the wheat, make it into flour. (60) They 
would not go and buy flour, flour that was not kosher. They had to make 
flour themselves, clean it themselves, grind it themselves, make Passover 
bread with it, make unleavened bread, so that it would be kosher.  

                                           
19 Literally: They beat on it. 
20 I.e. as clean as a mirror. 
21 Literally: This is its beginning. 
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(61) léle pătirè,| léle pătiré yătíwa baqá pəsḥà.| pəsḥá pasḥìwa.| kŭĺe našé 
ʾăgadà qărénwala,| ham-gurè,| ham-yalè.| bàr-d-o| yătìwa| ʾarbá băraxòt| ʾarbá 
pyaḷé šătènwa,| băraxá kəmrìwa.| čəkma məndixané ké gbé hamrí băraxà,| pəsrá 
rešà-yele,| ḥălìq-yela,| ḥălìq tarṣíwa.| (62) ga-ʾIrāǹ| ya-ga-tămāḿ-e mamlăkăté 
ke-xarəj̀ m-Israyel-yén| lelé pătiré trè lelé-ya.| b-Israyél xà lelé-ya.| ʾonyexáe ya-
ga-golà-yen| yáni xárəj m-ʾIsráyəl-yen trè lelé doqíla.| ʾaxnì-č| trè lelé doqəx́wala.| 

(63) bár-d-o kyáwa lelé réša šatà.| ʾo-lelè-č| pəsrá tìm,| məšxà kəxlíwa.| 
ga-tămāḿ ʾay-haftà| ké pătiré xirtè-ya,| šóa yomè| hìč-kas| HdəvréH xalwá là 
kxəĺwa.| hìč kas,| čún ʾáxni nóšan là kewalán| xalwăké hămèxile,| lá tarṣèxile.| 
(64) kəmrèxwa| ʾay-našè| ʾay-bšəlmanè| ke-xálwa zábni ta-didàn| ʾay-xalwà| 
mən-d-ó tortà| yá mən-d-ó ʾərbá dəwqà-y| ga-xa-pătiḷà dəwqá-y| ké pătiḷăké 
mumkəń-ye pəsrá bəšlăwélu gàef.| pas-ʾéa baqa-dídan kašér là-y.| ʾaxní g-o-
mŭdắt-e tămàmef| Hdəvré xaláwH là kəxləx́wa| hìč,| ta-lelé reš-šatà.| (65) léle reš-
šatá xa-səfrá šăwénwa rŭwà,| mən-d-ày-lag reš-ay-belá| ta-reš-o-belá.| xanăwadé 
yătìwa| našé daʿwát kolìwa.| duxwà tarṣíwa.| haḷwà tarṣíwa.| xurma-u-rùn 
tarṣíwa.| dušà mătíwa.| kărà mătíwa.| guptà mătíwa.| mastà mătíwa.| ʾənyexáe 
kŭĺe mătíwalu tămāḿ-e réša səfrá zamṭíwa mən-d-ay-jóra məndixàne.|  

(66) ləxmà| hàr-kas| ga-təlḥà xanăwadé,| ʾarbà xanăwadé| ḥatmán ga-belèf| 
tănurà-hitwa.| čəkmá lelé qắme pătirè| baxtá hulálta hìtwa| kyàwa| ləxmăké ko-
lawalè-o.| náše ʾo-belá nóšu komăkáf kolìwa.| (67) ləxmăké koliwàle-o,| xa-báxta 
xét dăyáwale ba-tănurà.| tănurăké ba-ṣiwè malqíwala.| ləxmá koliwale-ò,| 
šaṭxiwale-ò,| ráq xàrwa| ta-léle pătirè.| híč-kas ləxmá bazāŕ là šăqəĺwa ba-pătiré.| 
hìč-kas,| kŭĺe maṣṣáe belà kolíwa.| (68) ba-d-ó mudătà| ga-d-ó šoa-yomè| lá 
guptà,| lá mastà| hár-či ké mən-xalwá-yele lá kəxlèxwale.|  
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(61) On the eve of Passover, on the eve of Passover they would sit for 
the purpose of the Passover ceremony. They performed the Passover cere-
mony. Everybody read the Aggadah, both men and children. Then they 
would sit, four blessings—they would drink four cups and say the blessing. 
There were several things over which they had to say a blessing, whether it 
was the meat of the head, the ḥaroset (mixture of nuts, dates and sesame). 
(62) In Iran, or in all the countries that are outside of Israel, the night of 
Passover is two nights, but in Israel it is one night. Those who are in the 
exile, that is outside of Israel, celebrate it for two nights. We also celebrated 
it for two nights. 

(63) After that came New Year’s Eve. On that night the meat was fin-
ished and they used to eat dairy food. During the whole of the week of Pass-
over,22 seven days, nobody ate dairy products, nobody, because we could 
not fetch milk ourselves or prepare it. (64) We would say those people, 
those Muslims, who sell milk to us, have taken the milk from the cow or 
from the sheep and have kept it in a container in which they may have 
cooked meat. So this for us was not kosher. During the whole period we did 
not eat milk products, nothing, until New Year’s Eve. (65) On New Year’s 
Eve we spread out a large cloth, from this side, on this (side of) the house, 
to that (side of) the house. The family would sit, they would invite people. 
They made duxwa.23 They made sweets. They made dates and egg. They put 
out honey. They put out butter. They put out cheese. They put out yoghurt. 
They put all these things out and filled the whole surface of the cloth with 
such things. 

(66) As for bread—in (every) three families, in (every) four families 
there was sure to be somebody who had an oven in his house. A few days 
before Passover, there was a Jewish woman who came and opened out the 
bread (dough). The people of the house helped her. (67) They opened out 
the bread and another woman put it onto (the sides of) the oven. They 
heated the oven with wood. They opened out and spread out the bread, and 
it (dried and) became stiff (and was kept like this) until the eve of Passover. 
Nobody bought bread in the market at Passover. Nobody. Everybody made 
unleavened bread at home. (68) At that period, on those seven days (of 
Passover), we did not eat cheese, yoghurt or anything that was made from 
milk. 

                                           
22 Literally: During the whole week in which Passover had taken place. 
23 Dish made from rice and yoghurt. 
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Professions of the Jews 

(69) šoġḷé báqa hulaè| rábau parča-fròš-yelu.| rába ʿătarì hítwa.| xărazi-fròš 
hítwa.| dawaxanadār̀ hítwa.| duktərè rába hítwalan.| tajərè hítwalan| jəǹs 
kménwa| zabníwa báqa parča-fròše.| (70) ʾárz hăwé ba-xzəmtòx.| duktəré kakè 
hitwalán.| zargàr rába hitwalán,| zargàr,| ʾonyexáe ya-dewà| pašri-ò,| déwa tarṣì.| 
xa-ʿədá hitwalán ké kəmríwalu čarčì.| čarčí ʾò-yele| ya-ʾaspāḷ́ mătúwa réša 
xmarà| rešá susì| maxṣuṣán parčanè,| lablíwalu ga-malăwàe| zabnìwalu.|  

Houses 

(71) belè| kŭĺe náša béla jyà hítwale.| mangál lăxà| ʾapartmáne là-yela.| hár-kas 
béla nòšef,| ya-trè ṭăbăqé,| ya-təlḥà ṭăbăqé,| ya-xà ṭăbăqá.| təlḥà-bate g-ay-belá,| 
xámša báte g-ay-belà.| ga-lăxá ʾəsrí-u ʾarbá belèn.| (72) lìtwa ga-doká.| kŭĺe| xà 
ṭăbăqá| yá trè ṭăbăqé,| wằle| kŭĺe-č ḥawšà hítwalu.| ga-ḥawšú ʾilanè-hitwa,| ʾilané 
mewà,| yá xămušè,| maxṣuṣàn| băṣíre ràba hítwa ga-ḥáwša našé.| kəmríwa băṣiré 
ʾaṣlán băraxà hitú.| kŭĺe náše ḥāź kolíwale belù| ʾilané băṣirè hăwé.|  

Rabbis 

(73) ga-dokà| kúl yomá pəsrà-hitwa,| pəsrá tazà.| rabàn| ráb-e kništàn| ham-ràb-
yele,| hám torà qăréwa,| hám miḷà kólwa,| wa-hám šoḥèṭ-yele.| ʾáy gbéwa hezəĺ 
baqá xá-twka kəmríwala qăṣābxanà,| yáni ga-d-ó-twka ya-toryú ʾərbú ʾonyexáe 
dabḥi-ò,| gbéwa hezəĺwa ga-dóka nóšef dăbəḥwalu-ò.| xắewa ʾay-ḥaywāń ké 
dabḥile-ò| ṭărefá là hăwé.| (74) qăṣāb́ hítwalan b-šəmá ʾAziz-Xāǹ.| hulàa-yele.| ʾó 
pəsrăké kméwale ga-twkanè.| hár-kas gezəĺwa ba-ʾănazé nòšef,| xa-năfàr-ye,| trè 
năfărén,| təlḥà năfărén,| ʾarbà năfărén g-o-belà| ba-ʾănazé nóšu pəsrá šaqlìwa.|  
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Professions of the Jews 
(69) As for the professions for the Jews, most of them were cloth-sellers. 
There were many grocers and haberdashers. There were owners of pharma-
cies. We had many doctors. We had merchants who brought clothes and sold 
them to the cloth-sellers. (70) Let me say to you,24 we had dentists. We had 
many goldsmiths—goldsmiths, those people who would smelt gold and 
make gold. We had a few who were called ‘peddlers.’ A peddler was some-
body who put goods on a donkey or on a horse, especially fabrics, and took 
them to the villages to sell them. 

Houses 
(71) As for houses, everybody had a separate house. It was not like here 
(where there are) apartments. Everybody was in his own house, with either 
two floors, three floors or one floor. (There were) three homes in this house, 
five homes in this house. But here (the buildings) consist of twenty-four 
homes. (72) There was (nothing like this) there. Everything was one floor or 
two floors, and they all had a courtyard. In their courtyard there were trees, 
fruit trees, either apple trees—there were especially many grapes in the 
courtyard of people. They would say that grapes in particular brought bless-
ing.25 Everybody wanted there to be grape vines in their home. 

Rabbis 
(73) There, every day there was meat, fresh meat. Our rabbi, the rabbi of 
our synagogue—he was a rabbi, he read the Torah, he performed circumci-
sions, and he was a šoḥet. He had to go to a place called the ‘butcher’s shop’, 
that is to that place where they slaughtered their cows and sheep, he had to 
go there and slaughter them himself. He would see that the animal that they 
slaughtered was not unkosher. (74) We had a butcher by the name of Aziz 
Khan. He was a Jew. He brought meat to the shops. Everybody went and 
according to his own requirements, whether he was one person, or there 
were two people, or there were three people, or there were four people in 
the house, they would buy meat according to their requirements. 

                                           
24 Literally: May a petition be made for your service. This is a formulaic filler 

calquing an idiom of Kurdish and Persian. 
25 Literally: had a blessing. 
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(75) Hbrit-milàH| maʿmulàn| ya-ga-bèla kolíwale| ya-ga-kništà.| rába náše 
daʿwàt kolíwa,| čún kəmríwa qála miḷá šămoé maṣwà hité.| rabàn| nòšef| miḷà 
kólwa.| (76) kéwa ga-belá ya-ga-kništà.| băraxà kməŕwa,| miḷà kólwa.| miḷáef-əč 
kòlwale,| rába rába ʿayzà,| rába mən-duktəré ya-kolìle| rába biš-ʿayzà-yele.| 
ʾaṣlán na-raḥătí lìtwalu ʾo-našé,| xór darmanè-č lítwa ʾo-waxtắra darmáne dằen.| 
păroé maqlìwa| ʾo-qilà,| qilé păroè| mătíwa réša ʾo-miḷà.|  

Relations between Jews and Muslims 

(77) xá-mdi lá míri baqòx| bšəlmané ga-Kursāǹ| sunnì-yelu.| bšəlmané trè jorén.| 
xá šíʿá xá sunnì-ye.| ʾənyaxáe ya-Kursāǹ-yelu| čún kùrd-yen| sunnì-yen.| sùnni-
yen,| məntắke huláe rába ʿayzè-yelu.| wắle ʾonyexáe ya-šiʿà-yelu| mangál 
Hamāǹ,| Tarāǹ,| ʾƎsfahàn,| Širāz̀,| Kərmāǹ,| Xorasāǹ,| Balučəstāǹ,| ʾənyexáe ʾəqrá 
ṣorèr-yelu| ta-ʾəlhà-hămər mălé!| (78) qắme d-óa ʾána b-ʿolāḿ henà,| hulaé wáxt-
e zilén waryà,| maxṣuṣán ga-yomăwáe nəxlà,| gbéwa xa-párča zayrá dăén ba-
lăxàu| b-lā ́səngù| ké ʾălén ʾənyexáe hulaèn,| lá-ba bšəlmané taqri-bàu,| ʾənyaxáe 
nəjəs̀-yen,| hulaé nəjəs̀-yen.| (79) ʾăgár xa-năfár hezəĺwa ... lá ga-ʾaḥrá didàn| ga-
ʾaḥranè-xet,| ʾonyexáe šiʿà-yelu,| măsắlan hamréx ... báqa máre twkaná hămər̀wa| 
xá kílo xéta holì,| mastà holí.| ʾắgar kiló bi-zóa xăráwa mastăkè,| là dărewal-ó 
twkàf,| dărèwa| ʾó ya-šaqlá puḷé bi-zòa hăwəĺ.| (80) kməŕwa ʾắgar ʾay-mastá 
dărenaf-ó twká nošàf| nəjəs̀ xărá,| yáni kăsìf,| xărāb̀.| ʾăxá kəmríwa ʾonyexàe,| 
wắle ga-ʾáḥra didán ʾăxá là-yele.| ʾaxní kénwa belán yătìwa.| ḥāź kolíwa hén 
béla didán yătì ʾonyexáe.| yătì| xàlan ʾaxlíle.|  
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(75) They would generally perform circumcision either in the house or 
in the synagogue. They would invite many people, because they said that it 
was a good deed to hear the cry (of the baby) at circumcision. Our rabbi 
would perform the circumcision himself. (76) He would come to the house 
or the synagogue. He would say a blessing and perform the circumcision. He 
circumcised him26 very well. He was much better than the doctors who do it. 
The people were not ill at ease, yet they did not have medicines at that time 
to apply. They would burn rags and they would put on the circumcision the 
burnt ash, burnt rags. 

Relations between Jews and Muslims 
(77) One thing I did not tell you, the Muslims of Kurdistan are Sunni. Mus-
lims are of two kinds, one is Shiʿite and the other Sunni. The ones in Kurdi-
stan, since they are Kurds, are Sunni. They are Sunni and were very good to 
the Jews. But those who are Shiʿites, like (those of) Hamadan, Tehran, Isfa-
han, Shiraz, Kirman, Khorasan, Baluchistan, they were so hostile (to the 
Jews) that God said ‘That is enough!’ (78) Before I was born, when the Jews 
went outside, especially on rainy days, they had to put a yellow patch here, 
on their chest so that they (the Muslims) knew that they were Jews, lest the 
Muslims touched them, for they were unclean, the Jews were unclean. (79) 
If somebody went—not in our town, in other towns, where they were 
Shiʿites, for example let’s say— and said to a shop owner ‘Give me a kilo of 
such-and-such a thing, give me yoghurt’, if the yoghurt turned out to be 
more than a kilo, he did not pour it back. He would pour it out and the per-
son buying it would have to give more money. (80) He would say ‘If I pour 
this yoghurt back into its container,27 it will become unclean,’ that is dirty, 
bad. They would say things like that, but in our town it was not like that. 
They would come to our house and sit. They wanted to come to our house 
and sit. They would sit and eat our food. 

                                           
26 I.e. the child. 
27 Literally: its place. 
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Winter 

(81) ʾăwăḷán twkáne là ʾasríwa.| našé gezíwa wárya ba-talgà-č.| xor-twkané là 
ʾasríwalu.| wa-ba-ʿălawà-č| rásm ga-dokà-yele| măsălán ga-ʾaxəŕ-e páyiz qárwa 
sətwà| hár xanăwadé ta-nòšef,| hár məšpaḥá ta-nòšef,| gezəl̀wa| xa-dána tórta 
šăqəl̀wala.| kmewal-ó ga-béla nòšef.| (82) rában kéwa dăbəḥwal-ó baqèf.| tămíz 
kòlwala.| xăéwa ṭărefà lá-hawya,| xărāb̀ lá-hawya.| ʾo-waxtắra qăšàng| ... ʾo-
năqolé-u măqolè-u| ʾonyexáe yá HgdidìmH-yen| xărāb̀-yen,| lá kəxlilù| doqwalú-u 
šoḷətwalù.| (83) pəsrăké kwəĺwale ba-ʾilá máre belăkè.| máre belăké mən-d-áy 
pəsrà| mătúwale ga-tănurá băšəl̀wale.| kəmríwale qawurmà.| nătènwale| ga-twká 
qărirá mătìwale.| yaxčāĺ lìtwalan xor-ʾo-waxtărá.| mătíwale ga-xá-twka qărirà 
hăwé| péš ta-sətwà.| (84) ʾáy qawurmá ʾăxà-yele| galglíwale ga-pliyáw məšxá 
nòšef,| məšxá tortăkè,| lá məšxà,| denulà.| ga-denulá nóšaf bašlíwala qăšàng.| 
mătíwale ga-xá ... ʾó waxtắra qoqè-hitwa.| qoqé xa-zárf, zrúfek-yelu məń ʾápre 
smoqà.| ʾənyexáe mătíwalu ga-sətwà.| mən-d-óa rába ʾəstəfáda kolìwa.|  
(85) GK: qalyà hítwa?| 
(86) qalyá qălènwale.| ʾo-pəsrá qălènwale| xárwa ba-čokè.| bšəlmané ḥāz̀ kolíwa| 
ʾaxní məndíx šắrex baqú ga-lelé reš-šatà,| šwawănì| ʾɑšnănì,| ʾənyexáe rába 
ʾašnàe-yelu.| (87) qeməx̀wa| xá ḥămalá kməx̀wa.| xa-xwāń rába rabtá tarṣéxwa 
... măsălán ʾaxní xá-mdi tarṣéxwa b-šəma dănăgazoè.| ʾoní là kắenwa ma-yén.| 
širní mătéxwa baqù| šăréxwale baqù| ba-ʿonwán-e reš-šatà.| ʾóni rába moʿtaqəd̀-
yelu| ké mən-xále réša šatá didán ʾaxlì.| (88) ʾáxni măsălàn| pəšpàra tarṣéxwa| 
g-ò-lele.| duxwà tarṣéxwa,| qaysurón šăréxwa baqù.| ʾóni-č qemí hár ʾo-yomà| 
sangăkì,| ləxmá sangăkí tarṣìwa,| gezíwa šaqlìwa-u| mən-kărà-u| dušà-u| guptà-u| 
mastà-u| ʾənyexáe mătìwa gáaf| ʾu-šăríwa báqa béla didàn.|  
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Winter 
(81) First of all, they did not close the shops. People would go outside even 
in the snow. Indeed they did not close the shops. In addition, there was a 
custom there, for example at the end of autumn just before winter28 each 
family, each family went in their turn and bought a cow. They would bring 
it back to their home. (82) Our rabbi would come and slaughter it for them. 
He cleaned it. He checked lest it be ritually unclean, lest it be polluted. Then 
he carefully took out what had to be removed, those parts that were sinews 
and were polluted, which they did not eat, and threw them away. (83) He 
then gave the meat to the head of the household. The head of the household 
put out some of this meat and cooked it in an oven. They called this 
qawurma. They took it and placed it in a cool place. We still did not have a 
fridge at that time. They put it in a place that was cool for it to remain until 
winter. (84) This qawurma was like this, they would stir it round in its own 
oil, the oil of the cow. Not oil, fat, they cooked it well in its own fat. They 
put it in a—at that time there were pots. Pots were a container made of red 
clay. They would serve this in winter. They greatly enjoyed this. 

(85) GK: Was there qalya? 
(86) They would fry qalya. They would fry meat and it would become 

čoke. The Muslims wanted us to send them something on New Year’s Eve, 
our neighbours and acquaintances—many of them were our acquaintances. 
(87) We would bring a porter and we made a big tray ... for example we 
made something called danagazoe.29 They did not know what they were. We 
put out such sweets for them and sent them to them, for New Year. They 
were determined to eat our New Year food. (88) For example we made an 
omelette on that night. We made duxwa.30 We sent them qaysuron.31 On that 
same day they would make loaves of bread, they would go and buy butter, 
honey, cheese, yoghurt. They would put these on it (the tray) and send them 
to us. 

                                           
28 Literally: close to winter. 
29 A sweet made from sesame. 
30 A dish made of rice and yoghurt. 
31 A dish made of apricot. 
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(89) lelăwáe sətwá yătèxwa| dáwre ləx̀le.| lelé sətwá ga-doká yărixà-yele| 
qardèč-yela.| báqa d-óa belăké mašxniwalè.| xa-ʿədá buxarì hitwálu| ba-ṣiwè 
malqiwalá,| ʾo-béla mašxnìwale.| (90) ʾaxní măsălàn| xá-mdi hitwalán b-šəmá 
kursì.| mangál d-áy HšulḥāǹH| təlḥà kắrăte d-éa,| ʾarbà kắrăte d-éa,| bíš ntóta 
xančì.| xá lăʿéfa dăénwa ba-rešàf.| txelàf| xá-dana mangàḷ-yela,| har-ga-ʾărá 
čəqyàwalu.| ga-dóka zoxāḷ́ dărènwa.| zoxāḷ́ dărénwa gàaf.| gogəŕd dắenwa 
ba-zuxaḷăkè| malqíwale ga-dokà| ʾo-kursí šaxnàwa.| (91) kŭĺe yătéxwa b-dáwre 
ləx̀le.| ga-xá xanăwadé didàn,| ʾaxní xamšá xonăwalè-yelan,| tré xăləsyè-yelan,| 
tatá daăkà,| yătəx́wa b-dáwre ləx̀le.| rába tomè kəxləx́wa,| tomè.|  

King Solomon 

(92) tatí yătùwa| ʾəlhá mănixà| dāstāń ḥăqéwa baqàn| măsălán rájəʾ b-Šlómo 
ha-mèlex,| reš-Šlómo ha-mèlex| ʾəqrá ʿaqəĺ xirà-y| ga-ʿolāḿ mangaléf là xirá-y.| 
híč-kas ʿáql-e Šlómo ha-mélex lá xìrlale.| (93) kəmrìwa| xa-jāḿ xírlale Šlómo 
ha-mèlex,| mangál sinəmà xirté-ya.| šəméf xirá-y jāḿ-e jăhānmà.| yáni jāḿ-e 
kăyá ke-ga-ʿolāḿ ... xằel-o,| ʾəqrà ḥoxméf rába xirté-ya.| (94) rába-č ḥărìṣ 
xirá-y,| xa-baṣór ... ʾarbì ʾənšè xírlale.| ʾarbí ʾənšé ... ktúba xirèn,| ġér ʾaz-d-ó 
ya-xírlale| ṣiġà-u| HpilagšìmH| ʾonyexàe| bè-ḥăsāb.| măsălàn| šáta zilá-y lā xa ̀ ́

baxtéf.|  
(95) ḥoxmàef| ga-ʿolāḿ mašhùr xirté-ya.| har-čí məltè| ḥasràt ləblá-y báef.| 

xa-năfàr| măsălán fárz holéx xa-šāh̀| xá-mdi na-raḥắti xirlăwelalè| zilá-y mən-
d-ó xéta ṭəlbà-y,| mšurtà| wilá-y baqèf.| (96) mirà-y| má holèt?| ʾay-ḥášta dáx 
hòləta?| ʾay-ḥášta mà xărá?| rába dólte ʿolām̀| hăméša baqéf xèta ləblá-y,| Hmă-
tanàH ləblà-y.| xăzáne jăwahəratèf| ga-ʿolāḿ mašhùr xirté-ya.| (97) xá waxtằra| 
ʾəqrá ḥắriṣ xirà-y| zilà-y| ṭălăbá málka Šăbà.| málka Šăbà gwirté-ya.| ʾó-č rába 
dawlamàn xirté-ya.| tămāḿ-e ʿolām̀| ḥasratèf ləblá-y.| mirà-y| dáx ʾay-kŭ́le 
ḥoxmá ʾəlhá hiwté-ya báqa d-áy bronà?| dāstané rába hítwale ke-ʾaná fəkrí lèn.|  
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(89) During the winter nights we would sit together in a circle.32 A 
winter night was long there and it was cold. For this reason they heated the 
house. Some people had a stove, which they would fuel33 by wood and they 
would heat the house. (90) We had something called a kursi ‘seat’, like this 
table, three times (the size) of this, four times (the size) of this, it was a bit 
higher. We would put a quilt on top of it. Under it there was a brazier, 
which they had dug in the ground. They put coals there. They put coals in 
it. They put a match to the coals and they ignited them there and the seat 
became warm. (91) We all sat together. In our single family we were five 
brothers and two sisters, and together with father and mother, we sat to-
gether. We ate a lot of nut kernels. 

King Solomon 
(92) My father, may he rest in peace, would sit and tell us a story, for exam-
ple concerning King Solomon, about King Solomon, that he was so intelli-
gent that there was nobody like him in the whole world. Nobody had ac-
quired the intelligence of King Solomon. (93) They said King Solomon had a 
mirror, which was like a cinema. Its name was ‘Mirror of the World’, that is 
a mirror that knows what is in the world. He would see this, so great was his 
wisdom. (94) He was also very lustful. He had at least forty wives—forty 
wives who were officially married to him34—in addition to those (wives) 
that he had, (there were also) temporary wives and concubines, who were 
without number. For example, he went to one of his wives (once) in a year.  

(95) His wisdom became famous in the world. Every nation became 
jealous of him. (If) a person, for example, let’s suppose a king, (if) some-
thing unpleasant had happened to him, he went and requested from him 
(King Solomon) a thing and he (King Solomon) gave him advice. (96) He 
(the other) said ‘What would you do? How would you do this thing? What 
will become of this affair?’ Many nations brought something to him, brought 
gifts. The treasury of his jewels was famous in the world. (97) Once he was 
so lustful that he went and sought the hand of the Queen of Sheba. He mar-
ried the Queen of Sheba. She also was very rich. The whole world became 
envious of him. They said ‘How is it that God has given all this wisdom to 
this young man?’ He (my father) had many stories that I do not remember. 

                                           
32 Literally: around each other. 
33 Literally: kindle. 
34 Literally: had become by marriage document. 
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The Tale of the Jealous Neighbour 

(98) xa-waxtărá tatí yătùwa| xá ḥăkayát ḥăqéwa baqàn.| hítwa-u lìtwa| 
mən-ʾəlhá biš-pìr| hìč-kas lítwa.| mằni hítwa?| xa-gorà hitwá.| ʾéa gezəĺwa 
ga-pliyáw jangàḷ.| ʾilanè gardəq́wa-u| kmèwalu| ga-ʾaḥrá zăbəǹwalu.| ba-d-éa 
zəndəgí kòlwale.| (99) ba-d-áy zəndəgí rába qănaʿàt kólwa.| rába razì-yele.| rába 
xòš-yele.| lelăwáe kewa-ò| belá yătùwa.| xa-dána pút ḥălabí dóqwala ba-ʾilèf-u| 
dăélwa gàaf-u| yaléf naqḷìwa-u| baxtéf naqḷàwa-u.| xòš-yela hăméša.| (100) xà 
šwáwa hítwale| ràba dawlamán-yele.| tajər̀-yele.| ʾó lelăwáe kewá-o belà,| gbéwa 
yătúwa ḥăsāb́-u ktàbe holú.| tá pəlgà-lele| xa-sáʿat bár pəĺga-lele yătùwa.| hár 
qằre| hár ʾay-ḥăsāb̀ kólwale.| (101) ʾó waxtằra| ʾay-HmaxširímH lìtwa ke-ḥăsāb́ 
hóli bàaf.| čòrt-yela.| čórt xa-məndìx-yela| məndixáne gəŕd-yelu ga-pliyáw xa-
sìm,| dána dána ʾənyexáe ḥăsāb̀ kolíwalu.| ʾáy yătúwa lelè,| ʾăwáḷ lelé gezəlwa-ó 
belà,| xálef kxəlwalè,| yătúwa ta-saʿătè| tré bár pəĺga lelè.| ʾaná xamšà təmné| 
mən-Ḥăbìb gbéna.| xamšá təmné mən-Jèfri gbéna.| təlḥá təmné m-Sàra gbéna.| 
ʾarbá təmné ʾəzyó híwli baqàf,| báqa Šəmʿùn.| (102) ʾənyexáe gbé yătú ba-ḥăsāb́ 
mătewà.| báxtef zíla ṭălăbè| kəḿra ʾāt̀| b-áy kŭĺe daraiòx| xor-ʾāt́ hămešá ḥărík-e 
d-èa!| ʾáy šwáwa didàn| gezəĺ ṣiwé mən-jangáḷ kmé zăbəǹu.| xa-rezá ləxmá-u 
guptá šăqəĺ báqa yalèf-u| g-ay-pút dăél naqòḷe naqḷí baqèf.| ʾāt̀ ma-kolét?| (103) 
ʾáy baxtá-u ʾáy gorà| băxeḷì lablíwa l-d-áy góra xét ké| ba-d-áy jóra zəndəgí kòl.| 
míra daăká lá qoràlox!| xá-yoma zíl lagèf-u| mìre báqef| míre flànakas| ʾāt́ ba-
d-áy zəndəgí ba-kāŕ mayayòx kxəĺ?| hàlox.| ʾaná jəńs kəwná ba-ʾilòx| láble zàbne| 
ʿáyza kāśbi hùl ta-nóšox.|  
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The Tale of the Jealous Neighbour 
(98) Once my father sat and told us a story. There was, there was not, there 
was nobody more senior than God. Who was there? There was a man. He 
used to go to the woods. He used to gather (branches from) trees, bring 
them back and sell them in the town. He would make himself a livelihood 
by this. (99) He was very content with this life. He was very satisfied and 
very happy. In the evening he would come home and sit. He would hold a 
metal can in his hand and beat it (like a drum). His children danced and his 
wife danced. Life was always happy.35 (100) He had a neighbour, who was 
very rich. He was a merchant. He would return home in the evenings and 
had to sit and do the accounts and books. He would sit until midnight, an 
hour after midnight, still reading and doing the accounts. (101) At that time 
there were none of those machines with which one does accounts. It was an 
abacus (that one used). An abacus is something (containing) things that 
were round on a wire. One by one he would calculate them (the accounts). 
He would sit at night. In the early evening he would go back home, eat his 
food and sit until two o’clock in the morning.36 ‘I am owed five tmans by 
Ḥabib.37 I am owed five tmans by Geoffrey. I am owed three tmans by Sarah. 
I gave her today eight tmans, (I gave also) to Šəmʿun.’ (102) He had to sit 
and enter these things into the accounts. His wife went and criticized (him). 
She says ‘You, with all your property, you are always busy with this! This 
neighbour of ours goes and brings branches of wood from the woods and 
sells them. He buys a little bread and cheese for his children. He drums on 
the tin and they dance to it. What do you do?’ (103) The woman and the 
man were jealous of the other man who lived in this way. She said ‘This 
cannot continue.’38 One day he went to him (the neighbour). He said to him, 
he said ‘So-and-so, what use is this life to you? I shall give you some cloth. 
Take it and sell it. Take the earnings for yourself.39  

                                           
35 Literally: It was always good. 
36 Literally: after midnight. 
37 Literally: I want five tmans from Ḥabib. The toman was an Iranian unit of cur-

rency. 
38 Literally: Mother should not bury you. I.e. you should not go to the grave 

without changing things. 
39 Literally: Give the good business to yourself. 
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(104) má kul-yóma gezét ʾay-jangàḷ| ʾay-kŭĺe zaḥamtá garšèta-u?| kmet-ó 
xamšá qărāń kwilòx.| ʾaná pùḷ kəẃna ba-ʾilóx.| jəǹs kəẃna ba-ʾilóx,| se-zàbne!| 
yomá ʾəmá šéqel puḷé tăḥèt.| (105) ʾó míre ṭòb.| zíl lagèf-u| méle mtùle-u| ʾay-zíl 
jəńs ləblè,| jənsăké ləblé mătúle ga-xá twkaná zabnè.| ʾáy-əč xír mangàl d-ó.| 
bəq́ăta ʾáṣər gezəl̀wa| jəńs zăbəǹwa-u| kălùwale.| ʾéa xamšà qărané,| ʾó təlḥà 
qărané,| ʾó ʾarbà qărané,| ʾó xamšà qărané.| (106) lelăwáe gbéwa hezəĺwa belà| 
tajərăkè| ḥăsabéf hawle-ó baqèf,| hăməŕ ʾəqrá zəb̀ni,| ʾəqrá-č puḷèf-ye.| (107) xét 
lá zàrb dăélwa ʾəláf-u| lá ba-putăkè dăélwa| ʾu-la yálef naqḷìwa.| baxtéf míra 
báqa gorăkè,| mìra| lá-gban ʾáy ḥăsāb́-u ktàbe.| šòḷətle!| se-báqa jangàḷ,| ʾilanăkè 
mélu,| zàbnu!| ba-lăxá zəndəgì holét,| dú ga-pulăké ba-naqḷèx!| 

Nadir Shah 

(108) ʾó waxtắra kəmrí ga-ʾIrāǹ| Nádər Šāh́ ʾAfšār̀| ràba qudréf xirlále.| báqa 
d-ó ʾălè| ké raʿyăté, našèf,| našé ʾáy mamlăkătà| dàx zəndəgí kolí| dàx lá kolí,| 
gezəĺ lelăwàe| ləbāś-e dawrešì lóšwa.| ləbāś-e xărāb́ lòšwa,| gezəĺwa măʿínwa 
g-ày-lag,| g-ò-lag,| xắe náše mà kəmrí,| našé dàx-yen,| zəndəgyú dàx-ye| wa-ʾắgar 
čănāńče xa-našá na-raḥătí hăwèle,| ʾằle báef.| (109) gezəĺwa bar-trè našé| 
săməx̀wa,| măṣìlwa.| gezəĺwa măsălán xá-ʿəda našé ke-ga-xá meydāń smixèn| 
xábra ḥăqèn,| măṣílwa xabrù.| ba-d-áy jorà| gezəl̀wa,| ʾắgar čănāńče xá-năfar 
ẓòlm xirăwe-lèf,| gezəl̀wa| jobrāǹ kolwalé-u| là šóqwa xét ẓólm holì-lef.| wa-ba-
d-áy jorà| qudrătéf ràba xírwa.|  



TEXTS 

 

437 

(104) Why do you go to the woods everyday and take all this trouble? 
You bring back (the wood) and they give you five qarans.40 I shall give 
money into your hand. I shall give you cloth, go and sell it! You will make 
100 shekels in money a day.’ (105) He (the merchant) said ‘Fine (that is 
agreed).’ He went to him, brought it (the cloth) and put it down (for him). 
He (the other) went and took the cloth, he took the cloth away to put it in a 
shop and sell it. He became like him (the merchant). Morning and evening 
he would go and sell cloth and write down (what he had sold): this one five 
qarans, that one three qarans, that one four qarans, that one five qarans. 
(106) In the evenings he had to go home and give back to the merchant his 
accounts and say ‘I have sold such-and-such’ and (say) that his money was 
such-and-such. (107) He no longer played on the drum, he did not beat the 
can and his children did not dance. His wife said to the man, she said ‘I 
don’t want these accounts and books. Throw it away! Go to the woods. 
Bring pieces of wood and sell them. Live a life here. Beat on the drum and 
let us dance!’ 

Nadir Shah 
(108) At that time, they say, in Iran, Nadir Shah Afšar was very powerful. In 
order that he might know how his subjects, his people, the people of his 
kingdom lived,41 he would go at night wearing the clothes of a beggar. He 
would wear ragged clothes and would go and look this side and that side, to 
see what people were saying, how people were, how their life was and, if a 
person had a grievance, he would know about it. (109) He would go and 
stand behind two people and listen. He would go, for example, to a group of 
people who were standing in a square, speaking and listening to what they 
said. In this way he would go and if a person had suffered some injustice, he 
would go and make amends to him and did not allow him to suffer further 
injustice. In this way his power had become very great. 

                                           
40 Unit of currency (= 1/10 of a toman). 
41 Literally: how they lived, how they did not live. 


